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ABSTRACT 
THE ARMENIAN APOCRYPHAL ADAM LITERATURE 
WILLIAM LOWNDES LIPSCOMB 


Speculation about Adam and other antediluvian figures 
occupied a prominent position in the literature of post- 
biblical Judaism and early Christianity. This speculation 
took the form of aggadah in Jewish apocryphal literature and 
later rabbinic works, while in Christianity, the New Testament 
and early church fathers were concerned primarily with the 
theological significance of Adam's sin. Medieval Christianity 
maintained an interest in both theology and aggadah, preserving 
Jewish midrashic materials and creating its own such 
compositions using Jewish sources. Among these medieval 
Christian compositions is a collection of Armenian Adam books. 

Among these Armenian works, the Armenian Adam Cycle of 
Four Works is a single literary work which tells in four 
chapters the biblical story of the creation through the flood 
in expanded form. The work exists in two recensions. A critical 
text of recension I, a superior text form, is presented with a 
translation, and the text of a single manuscript of recension 
II is given in an appendix with a translation. The work is a 
Christian monastic composition, written originally in Armenian 
between the eighth and fourteenth centuries. It is & composite 
Work, drawing on the Armenian text of Genesis and on literary 


traditions which it inherited either directly or indirectly 


from much older Jewish and Christian sources. 

The History of the Repentance of Adam and Eve is 
similar to the Armenian Adam Cycle in scope and content, 
although it opens after the expulsion from the garden and 
gives much less attention to Seth and Noah. The work is known 
from only a single manuscript, the text of which is given 
with a translation. It is a Christian work. composed in 
Armenian between the eighth and fourteenth centuries. 
Repentance has drawn on three literary sources, the Armenian 
versions of Genesis and Ap. Mos. and an earlier form or 
source of the Armenian Adam Cycle, and has also inherited 
elements of tradition known from much older Jewish and 
Christian texts. 

Nothing can be said of the date and provenance of 
The Words of Adam to Seth, but the story of Enoch's garden it 


contains bears significant affinities with similar traditions 


in the Armenian Adam Cycle and the Descendants of Adam. 
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INTRODUCTION 


I. Adam in Judaism and Early Christianity 
Outside of the accounts of primordial history in 


Genesis l-11, the figure of the first man Adam held little 


or no importance for the authors of the Hebrew Bible.! In 


the literature of post-biblical Judaism and early Chris- 
tianity, on the other hand, speculation about Adam and other 
ante-diluvian figures became widespread and highly 


elaborate. The earliest indications of this fascination 


1 Adam is mentioned by name only in Genesis and in a 
genealogy in 1 Chr. 1.1. 


4 The recent interest in traditions about ante- 
diluvian figures is reflected in the work of the Society of 
Biblical Literature's Pseudepigrapha group, which has 
devoted itself to & study of traditions about Seth and Enoch 
in 1977-78. For the results of their work on Seth 
traditions, see P. Achtemeier, ed., Society of Biblical 


Literature 1977 Seminar Papers (Missoula, Montana: Scholars 
Press, 1977), vol. 2, pp. 1-43, and for their work on Enoch, 


see P. Achtemeier, ed., Society of Biblical Literature 1978 
Seminar Papers (Missoula, Montana: Scholars Press, 1978), 
vol. 1. Other important recent studies of Seth traditions 
include A. F. J. Klijn, Seth in Jewish, Christian, and 
Gnostic Literature (Leiden: Brill, 1977), and materials 
relating to the Sethian gnostics in B. Layton, ed., The 
Rediscovery of Gnosticism (Leiden: Brill, 1980-82), 2 vols., 
and the works of W. Adler, "Materials Relating to Seth in an 
Anonymous Chronographer ('"Pseudo-Malalas") and in the 
Chronography of George Syncellus," and D. Berman, "Seth in 
Rabbinic Literature: Translations and Notes," (Philadelphia: 
Dept. of Religious Studies, University of Pennsylvania, 
1977). These materials should be supplemented by E. C. 


1 


with the ante-diluvians are found in Jewish apocryphal works 


dating from as early as the third pre-Christian century and 


into the first two centuries of the common era." Such works 


as the Book of Jubilees, Pseudo-Philo, the Life of Adam and 
Eve, and the Apocalypse of Moses employed the techniques of 
midrash to expand the legends of Genesis and to provide new 
insights about Adam and his earliest descendants.  Extra- 
biblical details such as the names of the many sons and 
daughters of Adam and Eve, their manner of life after their 
expulsion from the garden, the ways in which they repented 
of their disobedience to God, and the specifics of the 
protoplasts' death and burial are recounted at great length 
to serve purposes of religious instruction.* In the 
midrashic literature of the rabbis, this growth of interest 


in Adam continues. Adam is commonly described in grandiose 


Quinn, The Quest of Seth for the Oil of Life (Chicago: Univ. 
of Chicago, 1962), which includes a thorough treatment of 
medieval sources. V. Aptowitzer, Kain und Abel in der 
Agada, den Apokryphen, der hellenistischen, christlichen, 
und muhammedanischer Literatur (Wein und Leipzig: R. Léwit, 
1922), remains the definitive study of traditions about Cain 
and Abel. For an extensive survey of legends about all the 
ante-diluvian figures in Jewish and early Christian sources, 
see L. Ginzberg, The Legends of the Jews (Philadelphia: 
Jewish Publication Society of America, 1909, 1939), vols. 1 
and 5. 


SPor a discussion of apocryphal works relating to 


Adam, see A. M. Denis, Introduction aux Pseudépigraphes 


grecs d'Ancien Testament (Leiden: Brill, 1970), pp. 3-14, 


and M. R. James, The Lost Apocrypha of the Old Testament 
(London: SPCK, 1913). 


4 por a discussion of the nature and function of 
midrash and an up-to-date bibliography, see M. P. Miller, 
"Midrash," The Interpreter's Dictionary of the Bible 
Supplementary Volume, ed. K. Crim (Nashville: Abingdon, 
1976), pp. 593-597. 


terms as a man of physical and intellectual perfection, but 
whose fall brought untold disaster to humanity. Additional 
non-biblical details are introduced in works which served 
primarily homiletical purposes. 

While the importance of Adam in Jewish apocryphal 
and rabbinic works is reflected primarily in the growth of 
extra-biblical legendary materials, the early Christian 
community found Adam to be the focal point for theological 
discussions about Christ. In the New Testament, Paul iden- 
tified Christ as the last Adam who made possible for mankind 
the salvation which the first Adam had forfeited through 
disobedience.” These notions of Adam's fall and his relation 
to Christ are taken up in the Greek and Latin fathers, where 
they serve as the point of departure for discussions of 
original sin and the nature of Christ in the christological 


. R š : 7 
controversies of the first five centuries. 


?For a discussion of rabbinic traditions about Adam, 
see Ginzberg, Legends, vol. 1, pp. 49-102, vol. 5, pp. 63- 
131. On rabbinic haggadic method and literature, see J. 


Theodore, "Midrash Haggadah," The Jewish Encyclopedia (New 
York: Funk and Wagnalls, 1904), vol. 8, pp. 550-569. 


6 0n Adam in the New Testament, see esp. W. D. 3 
Davies, Paul and Rabbinic Judaism (London: SPCK, 1970, ed ), 
pp. 36-57, and R. Scroggs, The Last Adam (Philadelphia: 
Fortress, 1966). 


Ton the role of Adam in the early church, see esp. 
G. T. Armstrong, Die Genesis in der Alten Kirche (Tübingen: 
J. B. C. Mohr, 1962) and J. Gross, Entstehungsgeschichte 
des Erbsündendogmas (München; Ernst Reinhardt, 1960), 2 
vols. Adam was also an important figure in gnostic specu- 
lation, where his role is quite different from his role in 
the literature of the church fathers. See E. Peterson, 
"La liberation d'Adam de l'AvaYXn," RB 55 (1948), pp. 199- 


Although these theological emphases were central to 
the early church's understanding of Adam, it is also to the 
early and medieval church that we are indebted for the 
preservation of the earliest midrashic materials about the 
ante-diluvians contained in Jewish apocryphal texts. Much 
of this material is believed to have been written in Hebrew 
and Aramaic by Jewish communities, but for reasons which are 
not entirely clear it was abandoned by on-going rabbinic 
Judaism. It was the early Christian communities which 
translated and transmitted these works; thus most of the 
books of the Apocrypha owe their survival to their 
appearance in the Old Greek collection of Jewish scriptures, 
which became the official Christian version (Old Testament), 
and most of the books of the pseudepigrapha have survived 
only in Christian translations and in Christian forms. The 
Life of Adam and Eve, for example, is frequently thought to 
be a Jewish work originating in a semitic language in about 


the first century C. g. 8 


The work is known to us, however, 
in Latin, Slavonic, and Greek recensions, and all the 
Surviving manuscripts contain clear signs of Christian 


editing.? The same may be said of Jubilees, which was 


214, and the references to the myth of creation in the 
various gnostic systems presented by H. Jonas, The Gnostic 
Religion (Boston: Beacon Press, 1963, ed2). 


BSee J. H. Charlesworth, The Pseudepigrapha and 
Modern Research (Missoula, Montana: Scholars Press, 1976), 
p. 74, and Denis, Introduction, pp. 6-7. 


9The Greek recension is entitled The Apocalypse of 


composed in Hebrew but which survives in full only in 


10 


Ethiopic, and of Pseudo-Philo, most likely composed in 


Hebrew, but surviving in full only in Latin translation.!! 
The early Christians did not act simply as 
translators and interpolators in preserving Jewish apocryphal 
traditions about Adam and his progeny. It is also clear that 
they produced haggadic compositions of their own while 
drawing heavily on Jewish sources. The Cave of Treasures, 
composed in Syriac perhaps as early as the fourth century 
and surviving also in Arabic, Ethiopic, and Georgian, claims 
to contain mysteries which Jesus committed to his disciples 
and discusses the typological relationship between Adam and 
Christ at length. But these materials are accompanied by 
Adam traditions bearing close affinities with much older 
Jewish sources. 12 The Ethiopic Book of Adam and Eve attempts 


to survey the course of human history from the first Adam 


until the coming of the second Adam Christ and is Christian 


Moses, of which there is also an Armenian version. On the 
recensions, see Denis, Introduction, pp. 3-6. Cf. also the 
related Penitence of Adam, which survives in Armenian and 
Georgian. 


lOrragments of Jubilees have been preserved in a 
number of languages, and most extensively in Latin and 
Greek. For a discussion of the surviving Jubilees 
materials, see Denis, Introduction, pp. 150-162. 


11 the surviving Hebrew portions in the Chronicles of 
Jerahmeel are most likely retroversions from the Latin. See 
D. J. Harrington, The Hebrew Fragments of Pseudo-Philo 
(Missoula, Montana: Scholars Press, 1974), pp. 1-5. 


120n the date and versions of the Cave of Treasures, 
see Charlesworth, Pseudepigrapha, pp. 91-92, and Denis, 
Introduction, pp. 8-9. 





- 


throughout, but again draws on traditions known to be of 
Jewish origin in recounting the earliest history of 


13 


humanity. Similar haggadic materials were preserved in 


the Armenian and Georgian churches and became widespread in 


14 writing in a different 


Christian medieval literature. 
genre and with different purposes, Byzantine Christian 
historians sought to catalogue the annals of human history 
beginning from the creation, and drew heavily upon Jewish 
and earlier Christian texts to reconstruct the history of 
biblical times.!? Although most of these Christian Adam 
books are medieval compositions and do not derive directiy 
from earliest Christianity, their great importance lies in 
the antiquity of some of the traditions they contain, the 
uniqueness of some of their exegetical points of view, and 
their larger contribution to the development and under- 
standing of Adam materials and of medieval Christianity. 
II. The Armenian Adam Books 

The present work is devoted to a collection of short 


Armenian Adam books 19 which bear significant affinities with 


ISnhe work exists also in Arabic, and dates from the 
eleventh century according to Denis, Introduction, p. 9. 


14,n exemplary study of the widespread use of Jewish 
traditions about Seth and the oil of life in medieval times 
may be found in Quinn, Quest. 


19mhe texts are found in W. Dindorf, ed., Corpus 
Scriptorum Historiae Byzantinae (Bonn: Weber, 1828-1897), 
o0 vols. 


167 hese books represent only a portion of the Adam 
materials preserved by the Armenian church. For other 


the broad range of Jewish and early Christian Adam materials 


surveyed above. The books, entitled The History of the 


Creation and Transgression of Adam, The History of the 


Expulsion of Adam from the Garden, The History of Abel and 


Cain the Sons of Adam, Concerning the Good Tidings of Seth, 


The History of the Repentance of Adam and Eve, The Words of 


Adam to Seth, and The Death of Adam, 1? were first published 


by S. Yovsepeanc'!? in 1896 in a collection of Old Testament 
apocryphal texts preserved in the Armenian manuscripts of 


the Mechitarist monastery in Venice. The Yovsepeanc' 


edition was based on a single copy of each of those works, 1? 


20 


and with one exception, has remained the sole basis for 


works, see H. Anasyan, Haykakan Matenagitut'yun (Erevan: 
Academy of Sciences, 1956), vol. 1, pp. 236-250 Lin 

Armenian Jand M. E. Stone, "Report on Seth Traditions in the 
Armenian Adam Books," in Layton, Rediscovery, vol. 2, pp. 462- 
464. 


17*he text and translation of The Death of Adam are 
not included in the present work since a critical edition 
has been published elsewhere; see note 20. Hereafter, the 
Adam books will be referred to by the abbreviated titles 
Transgression, Expulsion, Abel and Cain, Tidings, Repentance, 
Words, and Death. 


18s. Yovsepeanc', Ankanon Girk Hin Ktakaranac 
(Venice: Armenian Monastery of St. Lazarus, 1896), pp. 24- 
26, 307-322 [in Armenian]. 


I9 ransgression, Expulsion, Abel and Cain, and 
Tidings were found in consecutive order appended to a copy 
of the Armenian version of the Apocalypse of Moses in Venice 
MS 729, in which MS Death was also found. Words appeared in 
a separate Venice MS (57), while Repentance was published 
from a copy of an Etchmiadzin MS (914-Erevan Matenadaran 
1521) presented to the Mechitarists by F. C. Conybeare in 
1893. 


20,n edition of The Death of Adam based on five 


all subsequent translations and studies. The books have 
since been translated into English and German, 21 and have 
become the subject of limited scholarly discussion. 
Discussion of these Armenian Adam books has centered 
primarily around their possible gnostic character, an idea 
first suggested by E. Preuschen. 22 Preuschen treated these 
works, along with the Armenian version of the Apocalypse of 
Moses, as a product of Sethian gnostic circles. He argued 
that (1) the exaltation of Seth to the status of Messiah 
parallels what is known of the Sethians, (2) the ascetic 
tendencies of the Adam books reflect Epiphanius' report 
that the Sethians were ascetics and abstained from sex and 
drinking wine, (3) the view of man's losing the light through 
Adam and regaining it through Seth/Christ in the Adam books 


corresponds to the gnostic belief that one must seek to 


regain the light lost in the material world, and (4) the 





manuscripts as well as collations from an additional 
manuscript of Abel and Cain has been published by M. E. 


Stone, Armenian Apocrypha Relating to Patriarchs and 
Prophets (Jerusalem: Israel Academy of Sciences, 1982). 


21yovsepeanc' was translated into English in full by 
Jaques Issaverdens, The Uncanonical Writings of the Old 
Testament (Venice: Armenian Monastery of St. Lazarus, 1934, 
ed2). The English translation of Death in Stone, Armenian 
Apocrypha, supercedes his earlier translation of the 
Yovsepeanc' text of Death in "The Death of Adam--An 
Armenian Adam Book," HTR 59 (1966), pp. 283-291.For the 
German translation, see E. Preuschen, "Die apocryphen 
gnostischen Adamschriften aus dem armenischen übersetzt 
und untersucht," Festgruss Bernhard Stade, ed. W. Diehl, et 


al. (Giessen: J. Richer'sche, 1900), pp. 163-252. 


22preuschen, "Adamschriften." 





identification of Jerusalem as the city Of the fallen angels 


G we. 


(Transgression 9) is characteristic of the anti-Jewish strain 
in Sethian gnosticism. 


Immediate responses to Preuschen's hypothesis were 


almost entirely negative .23 It has been argued that funda- 


mental gnostic views are absent from the Armenian Adam 


books, and the views the books do contain bear no specifi- 


cally gnostic character.^? The role of Seth, for example, 


is no more exalted here than in other Jewish and early 


25 and nowhere 


do we actually find Seth identified with Christ.^9 Neither 


Christian writings which are not gnostic, 


— Götze, Die SchatzhOhle. Überlieferung und 
Quellen. Sitzungsberichte der Heidelberger Akademie der 
Wissenschaften. Philosophisch-historisch Klasse 13/4 
(Heidelberg: Carl Winter, 1922), pp. 43-44, however, 
accepted Preuschen's view. He claimed that the parallels 
between the Armenian Adam books and the Cave of Treasures 
point to an earlier Sethian Adam book as a common source, of 
which the Armenian collection is a later redaction. 


d d eB. Frey, "Adam (Livres apocryphes sous son 
nom)," Supplément au Dictionnaire de la Bible (Paris: 


Letouzey et Ané, 1928) I, p. 131; E. Schürer, review of 
Preuschen, "Adamschriften," Theologische Literaturzeitung 26 
(1901), p. 173, and Geschichte des Jüdischen Volkes im Zeit- 
alter Jesu Christi (Hildesheim: Georg Olms, 1964, repr. of 
Leipzig, 1909, ed3) 3, p. 398; O. Bardenhewer, Geschichte 
der altkirchlichen Literatur (Darmstadt: Wissenschaftliche 
Buchgesellschaft, 1962, repr. of 1913 ed.) I, p. 354; R. 
Kabisch, "Die Entstehungszeit der Apokalypse Mose," ZNW 6 
(1905), pp. 131-132. R. Liechtenhan, "Die pseudepigraphe 
Litteratur der Gnostiker," ZNW 3 (1902), p. 223, adds, e.g., 
that the concern with original sin in the Armenian Adam 
books shows no gnostic coloring. 


25Frey, "Adam," p. 131; Liechtenhan, "Pseudepigraphe 
Litteratur," p. 223; Kabisch, "Entstehungszeit," pp. 115, 
120-124. Stone, "Seth Traditions," pp. 465-470, finds this 
true of the Cycle and Repentance, but not of Words and Death. 


26prey, "Adam," p. 131; Kabisch, "Entstehungszeit," 


10 


does one find anything to distinguish the so-called ascetic 


tendency of the works from non-gnostic forms of early 


Christian asceticism.’ The light of which the protoplasts 


are stripped is also not peculiarly gnostic.?? While the 
gnostics may have read these works and found some of their 
views reflected in them, it was held, they are not gnostic 


compositions.^? 


More recent research has led to a resurgence of the 
gnostic hypothesis, although in modified form. G. R. 


Cardona? has pointed to features which the Armenian Adam 


books share with the Coptic Apocalypse of Adam, and 
suggested a common gnostic origin for the works. Although 
he finds no clear gnostic elements in the Armenian Adam 
books in their present form, he suggests these elements may 


have been stripped away in an attempt to make the texts 


conform to orthodoxy. In the Apocalypse of Adam, on the 


other hand, we find these gnostic elements retained and 


pp. 120-124. 


21 Prey, "Adam," p. 131; Liechtenhan, "Pseudepigraphe 
Litteratur," p. 223. 


28v rey, "Adam," p. 131; Liechtenhan, 'Pseudepigraphe 
Litteratur," p. 223. 


29 Liechtenhan, "Pseudepigraphe Litteratur," p. 223; 
Kabisch, "Entstehungszeit," pp. 131-132; Schürer, review of 
Preuschen, p. 173. 


306. R. Cardona, "Sur le gnosticisme in Arménie: les 
livre d'Adam," Le origini dello gnosticismo:  Colloquio di 
Messina, 13-18 aprile 1966, ed. U. Bianchi (Leiden: Brill, 
1967), pp. 645-648. 


11 


embellished. An example of one such degnosticized tradition 
may have been discovered by G. Stroumsa. 1 Stroumsa has 
shown that the name of Seth's sister in The Death of Adam, 
Esterah, may ultimately derive from Sethian gnostic circles 
where she was first given this name as well as an important 
role in the transmission of Seth's pure seed. If such 
initial probings are to continue, they are most likely to 


bear fruit in the analysis of such works as The Death of 


Adam and The Words of Adam to Seth where the role of Seth is 


most prominent.?? 


Apart from treatments of the gnostic affinities of 
the Armenian Adam books, attention to these works has been 
limited and sporadic. Although additional copies of the 
works have been discovered in various manuscript collections 
of the Soviet Union, Europe, the United States and the 
Middle East?? and their existence in Georgian translation 


has been suggested, >" a critical edition remains a deside- 


ratum. A thorough examination of the literary relationships 


31g. G. Stroumsa, Another Seed: Studies in Sethian 
Gnosticism (Harvard University doctoral thesis, 1978). 


32stone, "Seth Traditions," p. 469, points to an 
additional parallel between Apoc. Adam and Death and to 
Seth's role as a recipient of revelation in Words. 


SI Por a list of known MSS, see Anasyan, Haykakan 


Matenagitut'yun I, pp. 236-250, and Stone, "Seth Traditions," 
pp. 460-462. MSS B and D in the edition below were unknown 


prior to the present study. 


Pew. Ludtke, "Georgische Adam-Bücher," ZAW 38 (1919), 
pp. 155-168. 


12 


between the various texts has not been carried out, although 


initial probings have indicated the importance of such a 


35 


study. It has been observed that the Armenian Adam books 


contain traditions which bear significant affinities with a 
Lroad spectrum of Jewish and Christian Adam materials, but 


DO comprehensive search for the sources of these texts has 


36 


been undertaken. Finally, questions of the role of this 


Jiterature in the Armenian church have not been addressed. 
It is hoped that the present work may make some contribution 


to our knowledge of these relatively unexplored areas. 


J9?See the preliminary suggestions of M. Stone in 
"Seth Traditions," pp. 464-465, which are treated below. 


36 some of these affinities were observed in passing 
by Frye, "Adam," pp. 125-132 and Gotze, Schatzhóhle, pp. 41- 
44, 49-50, 59. Stone, "Death of Adam," has pointed to 
parallel traditions in his commentary on that text, and W. 
L. Lipscomb, "Foreign Influences on the Armenian Adam 
Books," Proceedings of the First Dr. H. Markarian Conference 
on Classical Armenian Culture: Influences and Creativity 
(Chico, Ca.: Scholars Press, forthcoming), has addressed the 
question of the origin of a select group of Armenian Adam 
traditions. 


Chapter 1 


THE BACKGROUND AND CHARACTER OF THE DOCUMENTS 


A. The Armenian Adam Cycle of Four Works 
Transgression, Expulsion, Abel anc Cain, and Tidings 


will be shown below to be component parts of a single 
document, The Armenian Adam Cycle of Four Works. Taken as a 
unit, they present an expanded version of the biblical 
account of the primordial history recorded in Genesis 1-11. 
Rather than reporting details of the lives of the ante- 
diluvians known from the Bible, the Adam Cycle is almost 
totally devoted to relating incidents in the lives of Adam, 
Eve, and their descendants which are non-biblical and which 
serve to flesh out the sketchy scenario provided in Genesis. 
The Adam Cycle tells in great detail the story of Adam and 
Eve's life in the Garden of Eden, and the sequence of events 
which led to their fall, their expulsion from the garden, 
and their consequent captivity to Satan. Thereafter the 
focus is directed to Adam and Eve's offspring. The reader 
is told of the birth and early life of Abel and Cain, Cain's 
murder of Abel, Cain's ensuing punishment and Seth's birth 
as a replacement for Abel. The generations of Seth and Cain 
live in separation by divine command. When that command is 


13 


14 


finally disobeyed, the scene is set for the story of the 
flood and the resettlement of Noah's children. 
1. The Manuscripts 
The manuscript evidence for The Armenian Adam Cycle 
of Four Works is as follows:! 
Recension I 
Y. Venice, Mechitarist Monastery of San Lazarro, 
Old MS 729, undated. The MS was not made 
available for the present work, but a printed 
copy of the text was published by Yovsepeanc', 
Ankanon Girk, pp. 307-324 (=Yov.). Yov. is the 
source of all readings attributed to Y in the 
present work. Y contains the complete text of 
the Adam Cycle, and includes extensive homile- 
tical discourses at the end of each of the four 
works in the Adam Cycle expounding on the 
preceding work. Yov. omits the homilies, but 
gives an incipit from each in the footnotes. No 
title is given for Transgression in Y, but 
titles are supplied for each of the remaining 
three works. Issaverdens attributes the M5 to 


the 16th or 17th centuries.* 


l these manuscripts are mentioned in Anasyan, Haykakan 
Matenagituttyun I, pp. 239-241, with the exception of MSS B 
and D, which were unknown prior to the present study. 


^Issaverdens, Uncanonical Writings, p. 22. 
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Erevan, Matenadaran, MS 682, fols. 96v-101r, 
undated. Contains the complete text of Expulsion, 
Abel and Cain, and Tidings, but does not include 
Transgression. Includes homilies at the end of 
each of the works in the Adam Cycle which are 

very similar to those found in Y and B. The 
existence of a homily before Expulsion in the MS 
which is very similar to that following 
Transgression in Y and B suggests that 
Transgression may have been included in the MS 
originally. Gives titles to each of the three 
works. Attributed to the 17th century on paleo- 
graphical grounds. 

New York, New York, H. P. Kraus Rare Books and 
Manuscripts, MS VT915, fols. 4v-23v, dated 1662. 
Approximately the first one-third of Transgression 
is missing from the MS, which begins at vs. 16, 
and the title and opening words of Abel and Cain 
are also missing. The remainder of the Adam Cycle 
is preserved in toto, with the addition in Tidings 
of an extended passage relating to Noah's building 
the ark (vs. 38a-k). Includes homilies at the end 
Of each work in the Adam Cycle very similar to 
those found in Y and A with the exception of 
Expulsion, after which some leaves are missing. 
Distinct titles are given to Expulsion and 


Tidings. 
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C. Erevan, Matenadaran, MS 2126, fols. 81r-83r, 
dated 1697. Contains only the final four-fifths 
Of Abel and Cain, beginning at vs. 11 and 
continuing to the end. The text is not accom- 
panied by a homily. 

D. London, British Museum, MS BM Harl. Or. 5459, 
fols. 2r-12v, dated 1698. Contains the full text 
of the Adam Cycle with no accompanying homilies. 
Includes in Tidings an extended passage on Noah 
and the ark (vs. 38a-k) also found in B, but in a 
somewhat different form. Contains a single title 
(RuundneRpeu Unwdwy h "pu[unt'u  Upuub(ne ) for tne 
full Adam Cycle, but the opening words of 
Expulsion, Abel and Cain, and Tidings are 
physically distinguished in the MS. 

All the above MSS of recension I have been incorporated into 
the edition in chapter four below. Additional manuscript 
evidence unavailable to the author includes the following: 

F. Venice, Mechitarist Monastery of San Lazarro, MS 
262, fols. 163v-167v. Contains only Abel and Cain. 

G. Erevan, Matenadaran, MS 4618, fols. 138r-141v, 
dated 16th-18th centuries. Contains only Abel and 
Cain and Tidings, possibly with intervening 


commentary. 


3The information is taken from Anasyan, Haykakan 
Matenagitutfyun I, pp. 239-241. 


Recension II 
In addition to the textual witnesses to what we have 
called recension I, the Adam Cycle also exists in a quite 
different form which shows clear signs of rearrangement and 
editing of an older, more original text. 
Z. The text was first published in a work called 
Ulbqpu qnngu np yngh dnnndubnte , Constantinople, 
1717 (fols. 1-42), and was subsequently reprinted 
three times in Constantinople (1730, fols. 1-39; 
1747, fois. 1-36; 1793, fols. 1-35). Presented in 
an appendix below is the text and translation of 
the 1730 edition (-Erevan, Matenadaran MS 273). 
The work contains a complete text of the Adam 
Cycle with commentary after each work similar to 
that contained in MSS Y, A, and B of recension I. 
T. Tiflis, Institute of Manuscripts, MS 47, fols. 
7r ff. Unavailable to the author, but according 
to Anasyan, Haykakan Matenagitutyun I, pp. 240- 
241, this text corresponds to that found in Z 
above. Does not include Transgression, but 
contains the remaining three works of the Adam 
Cycle. 
2. A Single Literary Work 
Although Transgression, Expulsion, Abel and Cain, 
and Tidings are presented in all the manuscripts as distinct 
works, it has been suggested that they are in fact four 


consecutive portions of a single literary work. M. Stone 
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has claimed on the basis of a study of MS Y that the four 
texts follow a single narrative line, each text beginning 
with a section designed to overlap with the end of the 
preceding. * He refers to these texts as The Cycle of Four 
Works. It is necessary to examine his view in some detail. 

On the whole, the broader manuscript evidence stands 
in support of Stone's view. In MSS Y, B, and A of recension 
I and MS Z (and perhaps T) of recension II, Transgression, 
Expulsion, Abel and Cain, and Tidings appear consecutively 
in that order, although each work is given a separate title 
and the individual works themselves are separated by inter- 
vening homiletical materials cast in the form of a 
commentary on the preceding portion of the story.” In MS D 
the four works are in consecutive order without separate 
titles or intervening homilies, but the beginning of each 
work is physically distinguished in the manuscript.$ Abel 
stone, "Seth Traditions," p. 465. 

“Note that the title for Transgression is missing in 
Y and the titles for Transgression and Abel and Cain are lost 
in B. The full text of Transgression is lacking in A, but 
Since the homily preceding Expulsion in A is very similar to 
that following Transgression in Y and B, it is probable that 


A originally included Transgression. Recension II MS T was 
not available to the author, but the description in Anasyan, 
Haykakan Matenagitut‘yun I, pp. 239-241, indicates that T 
lacks Transgression and contains Expulsion, Abel and Cain, 
and Tidings in consecutive order with distinct titles for 
each. It is uncertain if the intervening commentary is 
present in T. 


6D gives only one title at the beginning of the four 
works, which reads "huwd/nighiu Uqudwy h nnuluntu bi wubi nt 


( The History of Adam's Expulsion from the Garden ). À floral 


design in the margin marks the beginning of each of the four 
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and Cain, on the other hand, is known to have had an 
independent existence. It appears by itself in MSS C and F, 


and it appears with Tidings alone, which it directly 


precedes, in MS G. f 


The order in which these four works are found in the 
manuscripts is logical from the standpoint of content. 
Taken together, they present a coherent and expanded account 
of Genesis 1-11, relating the history of humanity from the 
creation through the flood. There are no significant 
contradictions in the development of the story, nor are 
there repetitions apart from those at the beginning and end 
of each work or "chapter" in the Adam Cycle, which will be 
dealt with below. The organization and development of the 
four chapters of the Adam Cycle may be best presented in the 
following outline. 


I. Transgression 
A. Introduction: Creation and revolt of the evil 
angels (1-4) 
B. Fall (5-31) 
1. Adam and Eve created (5-7) 
2. Adam and Eve charged not to eat the fruit 
(8-9) 
3. Satan deceives Adam and Eve, they eat the 
fruit (10-31) 


works, the final line of each work is concluded with a dotted 
line, and the opening words of each work are written in a 
different color of ink. 


Tin C, Abel and Cain begins with Abel's prayer which 
accompanies his sacrifice, and there is no accompanying 
commentary. No further information about F and G was 
available to the author, although Anasyan, Haykakan 
Matenagitutfyun I, pp. 240-241, indicates there is no 
commentary between Abel and Cain and Tidings in G. 


II. 


III. 


IV. 
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C. Punishment (32-45) 
1. God confronts Adam and Eve (30-42) 
2. God curses Adam, Eve, and the serpent, 
expels Adam and Eve from the garden (41-45) 
D. Deliverance (46-49) 
1. Adam and Eve mourn in darkness (46) 
2. God takes pity and sends an angel who leads 
them to the light (47-49) 


Expulsion 


A. Introduction: Adam and Eve grieve when 
darkness returns (1-2) 
B. Fall (3-21) 
1. Satan deceives Adam and Eve, offers them 
light (3-15) 
2. Adam gives promissory note to Satan (16-21) 
C. Punishment: Contained within the promissory 
note (16-21). Adam and all his offspring are 
in captivity to Satan. 
D. Deliverance (22-28) 
1. Adam and Eve mourn their deception (22) 
2. God takes pity and sends an angel who 
promises deliverance through Christ (23-28) 


Abel and Cain 
Introduction: Adam learns to farm, Abel and 
Cain are born (1-4) 
B. Fall (5-33) 
1. Cain and Abel's offerings (5-13) 
2. Cain kills Abel (14-33) 
C. Punishment (34-51) 
1. God punishes Cain (34-47) 
2. Lamech kills Cain (48-51) 
D. Deliverance (52-59) 
1. Adam and Eve mourn their children (52-58) 
2. God takes pity and sends the good news of 
Seth's birth (59) 


Tidings 
A. Introduction (1-16) 
1. Seth's birth announced (1-9) 
2. Enoch's orchard (10-16) 
B. Fall (17-23) 
1. Sethites retire to monastic life (17) 
2. Cainites seduce Sethites (18-23) 
C. Punishment (24-44) 
1. Angel announces the flood to Noah (24-36) 
2. Noah builds the ark, the flood comes (37-44) 
D. Deliverance (45-59) 
1. Noah and the animals leave the ark (45-50) 
2. God makes a covenant of reconciliation with 
Noah (51-54) 
3. Settlements of Noah's descendants (55-59) 
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As the above outline makes clear, the division of 
the Adam Cycle into four chapters occurs on the basis of 
content; each chapter tells its own story of a fall, a 
resulting divine punishment, and concludes with a divine 
intervention and deliverance. Thus the first chapter tells 
how Satan tricks Adam and Eve into eating the forbidden 
fruit and relates God's curse upon them, but concludes when 
God takes pity on Adam and Eve and sends an angel who leads 
them from darkness into light. In the second chapter, Adam 
and Eve fall again when Satan gives them light in exchange 
for a promissory note binding their descendants in captivity 
to Satan. Although no distinct punishment is given here, it 
is implicit in the servitude to Satan which Adam and Eve 
promise and over which they mourn on recognizing Satan's 
deceit. The chapter concludes when God again relents and 
sends an angel to promise them deliverance through Christ. 
Similarly in chapter three, the fall occurs when Cain kills 
Abel, for which he receives seven punishments and is finally 
killed by Lamech. Again God is moved by Adam and Eve's 
plight and sends the good news of Seth's birth. Following 
the same pattern in chapter four, the Sethites fall to the 
seductive Cainites for which they are punished by a flood, 
after which God reconciles himself with Noah through a 
covenant. Thus the story of the ante-diluvians is told in 
four parts or chapters, each chapter reporting the drama of 
a fall of mankind followed by a cathartic "happy ending," 


to which a homily is appended. 
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If we are to understand Transgression, Expulsion, 
Abel and Cain, and Tidings as four chapters of a single 
literary work, the repetition of materials at the beginning 
of each successive chapter must be explained since these 
repetitions disrupt the flow of the narrative line. At the 
conclusion of Transgression (46-49), for example, Adam and 
Eve are expelled from the garden and go to a dark and gloomy 
place. After six days God sends an angel who takes them out 
of the darkness and into the world, and Adam and Eve rejoice 
over the light even though it is inferior to the light of 
the garden. In the first verse of Expulsion, this infor- 
mation is repeated in very brief form; we learn that Adam 
and Eve fell from the garden into this world and rejoiced 
over the light until evening. The story line is resumed in 
vs. 2, when the sun sets and Adam and Eve again become 
afraid, setting the stage for a second deception by Satan. 
Expulsion 1 may be taken to contradict the conclusion to 
Transgression, where Adam and Eve leave the garden for an 
intermediate location before entering this world. But 
Expulsion 4-5 makes clear that the view of Adam and Eve's 
descent from the garden in Expulsion is identical with that 
in Transgression. Speaking to Satan disguised as an angel, 
Adam says he was expelled from the garden into darkness for 
an unspecified time until an angel took him to the light of 
the world, for which he rejoiced. The final verses of 
Transgression (46-49) must be regarded as the cathartic 


conclusion to chapter one of the cycle, after which a homily 
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follows in most manuscripts. The story resumes in Expulsion 
1 with a brief summary statement designed to remind the 
reader of where the story left off, after which the story 
line resumes. There are no contradictions in the over- 
lapping material, and if Expulsion 1 is excised from the 
text, vs. 2 continues the narrative uninterrupted from the 
conclusion of Transgression. 

The transition from Expulsion to Abel and Cain may 
be similarly explained.  Expulsion concludes when Adam and 
Eve recognize they have been deceived again by Satan and 
Observe the fast later called Aradjavor, after which God 
relents and sends an angel who tells them of their 
deliverance from Satan through the incarnate Christ. The 
opening verse of Abel and Cain repeats all the elements of 
that conclusion in briefer form, but with one apparent 
contradiction. In Expulsion Adam and Eve are said to fast 
for seven days, while the length of the fast is five days in 
Abel and Cain. That information is not consistent in the 
manuscripts, however, suggesting the possibility of 
corruption.* Following the short summary of the conclusion 
to Expulsion in Abel and Cain 1, the story line is resumed 
in vs. 2; Adam and Eve's life in the world begins and they 


are taught how to farm. But the excision of Abel and Cain 1 


9ÓRecension II Expulsion 22 says Adam and Eve fasted 
five days, and specifies no duration for the fast in Abel 
and Cain. The confusion of five and seven days may be 
traced to a h /E confusion in the manuscripts. 
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does not result in a smooth flow of the story from the final 
verse of Expulsion to Abel and Cain 2; Abel and Cain in its 
present form begins with a necessary and coherent intro- 
duction. 

In contrast to the above pattern, it is the intro- 
duction to Tidings rather than the conclusion to Abel and 
Cain which contains the more complete and detailed account. 
In the introduction to Tidings (1-3), an angel visits Adam 
and tells him to know his wife, but Adam responds with 
reluctance, fearing the birth of a new child might bring him 
greater grief than the birth of his first two sons. The 
angel responds that Seth will be a consolation for Adam's 
past grief, setting the stage for Seth's birth and the 
separation of his family from the Cainites. In contrast, 
following a summary of the preceding portions of Abel and 
Cain in which Cain's afflictions are described (vs. 57a), 
Abel and Cain 57b-59 contains the same information found in 
the introduction to Tidings, but the dialogue between Adam 
and the angel is reduced to a brief narrative summary. No 
unique material is found in the conclusion to Abel and Cain. 
The introduction to Tidings cannot be excised without 
creating a major disruption, since the angel's speech 
continues into vs. 4 where allusions to the remainder of the 


9 


text of Tidings are found. The conclusion to Abel and Cain, 


9The theme of the separation of the seed of Seth and 
Cain is introduced in vs. 4, and is developed in 5-9, 17-23. 
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on the other hand, appears secondary. Vs. 56 provides a 
satisfactory conclusion to Abel and Cain when Abel's corpse 
is finally allowed to enter its grave after Adam's death, a 
point of departure from which the introduction to Tidings 
follows naturally. The text of Abel and Cain continues in 
vs. 57, however, where Cain moans over his affliction and 
Adam and Eve mourn over seeing Cain wounded with punish- 
ments. This verse is not only repetitive, since we were 
already told of Cain's punishments in vss. 38-47, but it 
also gives a false picture insofar as Cain has already been 
killed (i.e. he does not live in bitter affliction). The 
reason for the addition of vss. 57-59 can be readily 
explained. It is likely that Abel and Cain and Tidings were 
part of a single continuous narrative, and that when they 
were separated into distinct chapters, Abel and Cain 
required a conclusion which would make it conform to the 
pattern of fall, punishment, and deliverance characteristic 
of the other chapters in the Adam Cycle. That was accomp- 
lished by appending a narrative summary of the annunciation 
of Seth's birth found in the introduction to Tidings. 

In summary, the manuscript evidence, the development 
of the story line, and the nature of the overlapping 
materials at the beginning and end of each work suggest the 
four texts are four chapters of a single literary work. The 
original Adam Cycle appears to have read as a continuous 
narrative, but was later broken up into four chapters, each 


reflecting a pattern of fall, punishment, and deliverance, 


26 


after which a homily was appended. As the text stands now, 
each chapter begins with a brief section designed to remind 
the reader of where he left off, after which the story 
continues. The original form of the continuous narrative 
cannot be reconstructed since the method used in dividing 
the work into chapters was more complex than a simple inter- 
polation of summary material. 

3. The Setting of the Work 

Although the Adam Cycle is a collection of stories 
about the ante-diluvians, there are a number of explicit 
Christian elements which make the work identifiably 
Christian. In expulsion 17-20, after Satan has deceived 
Adam a second time, Satan forces Adam to take an oath 
promising he and his descendants will be servants to Satan. 
The statement of the duration of that servitude, i.e. "until 
the unbegotten is born and the immortal dies" (vs. 19), sets 
the stage for the promise of Christ's coming which Adam 
receives in vss. 23-26. An angel informs Adam he will be 
freed from captivity to Satan when God's son takes human 
form from a perfect virgin. The entire story of this second 
deception, to which the full text of Expulsion is devoted, 
is governed by the oath of servitude and the promise of 
release from it. Hence the Christian elements in Expulsion 
may not be explained as a product of interpolation or 
reworking, rather they are intrinsic to this second chapter 
of the Adam Cycle. In Abel and Cain 1, where the conclusion 


to Expulsion is summarized, one finds again a reference to 
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the angel's tidings about the incarnation of God. 

In addition to the Christian references in the Adam 
Cycle, there are points at which the history of the ante- 
diluvians has received a uniquely Armenian stamp. In both 
Expulsion 24 and Abel and Cain 1 where the conclusion to 
Expulsion is summarized, the period during which Adam and 
Eve fasted after recognizing they had been deceived a second 
time is identified with the Armenian fast of Aradjavor.1? 
This identification appears as a parenthetical intrusion 
into the text which can be excised without disrupting the 
flow of the story. One also finds Armenian place names in 
the conclusion to the Adam Cycle (Tidings 55-59). Following 
the description of the flood, one reads that Noah went down 
from the mountain and dwelt in Agori, after which his 
descendants settled in NaxilYewan, the site of Noah's tomb. 


Both are known locations at the foot of Mt. Masis in 


Armenia.!! 


Evidence for the background of the Adam Cycle may 
also be ascertained from the picture it gives of the 


righteous heroes from ante-diluvian times. Especially in 


10the Fast of the Forerunner, a pre-Lenten 
preparatory fast observed during the tenth week before Easter. 


li ori, on the north foot of Mt. Masis, is first 
mentioned in Lazar of Pharpe's History of the Armenians (Sth 
century), and was destroyed by an earthquake in 1840. 
Although Naxcavan is known from as early as Faustos of 
Byzantium's History of the Armenians (5th century), the form 
of the name preserved here is from the tenth century. So H. 
Hübschmann, Die Altarmenischen Ortsnamen (Amsterdam: Oriental 
Press, 1969, repr. Strassburg, 1904), pp. 395, 455. 
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the fourth chapter, Tidings, the heroes of the story are 
presented as the embodiment of virtues of the monastic life, 
practicing such forms of abstinence as virginity, fasting, 
and purity of life in isolation from wicked humanity. The 
righteous Abel, for example, is said to have died a virgin 
martyr (Unju Uwuwkbgue , Tidings 7). We learn that the 
generation of Seth did not intermingle with the wicked 
Cainites, but rather lived in purity (uppniPhuu , Tidings 9, 
19). This generation of Seth consisted of 520 virgins and 
anchorites ( üq'uwsinp, Tidings 20). The term Üq'uwinp is: 
particularly significant here, since it is the term normally 
used to designate ascetics living in solitary. The 
description of Enoch is further illuminating. We read that 
Enoch did not marry (Tidings 13), and that he planted an 
orchard in imitation of the Garden of Eden, but abstained 
from eating its fruit as Adam and Eve had failed to do 
(Tidings 14-15). For this behavior, Enoch was rewarded by 
being taken up bodily into paradise (Tidings 17). His 
exemplary life was in turn emulated by the righteous 
Sethites, who "practiced abstinence (‘pwdunbd ), retired to 
the mountains, «and» subdued their passions (dguhu ) through 
virginity" (Tidings 17). Again the choice of vocabulary is 
significant; both ‘pwdéupbd and Oqupd are commonly used in 
monastic contexts to refer to abstinence, self-mortification, 


and devotion to the ascetic life.*^ 


126 nud wp bw may also mean "to enter a convent." 
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The flood comes only after the Sethites relinquish 
their purity and are corrupted by the Cainites, who lead 
them into adultery and incest (Tidings 21-24). Noah, the 
only Sethite to remain a virgin, is spared the fate awaiting 
the rest of humanity. He even resists God's command to 
marry and propagate the human race, not wanting to corrupt 
his virginity on account of a transitory dream. He accedes 
only when given a pure virgin to marry (Tidings 25-36). 

This tendency to identify the righteous heroes of antiquity 
such as Abel, Seth, Enoch, and Noah as embodiments of 
monastic virtue may provide a clue to the Sitz im Leben of 
the Adam Cycle. 

The language of the Adam Cycle in its present form 
is classical Armenian. Although classical forms predominate 
in the manuscripts, there are numerous forms which are 
incorrect in classical Armenian but which are common in 
Middle Armenian and Cilician texts. For the reader's 
convenience, the more common Middle Armenian forms 
encountered in the Adam Cycle are listed belov. 

Verbs 


anehi Transgression 4 3rd pl. aorist for classical 
banu, Karst, p. 333.13 


¿ubg Transgression 31 3rd sg. aorist for classical 
pnewe. , Karst, p. 319. 


l3 Page references are to the grammar of Cilician 
Armenian by J. Karst, Historische Grammatik des Kilikisch- 
Armenischen (Strassburg: Karl J. Trübner, 1901). 


tubgtun 
anu hup 
tun 
wutp 

uu wig 


nopu 


Transgression 41 


Expulsion 4 


Expulsion 23 


Abel and Cain 7 


Tidings 7 


Tidings 21 


3rd pl. impf. ending in khu 


p. 312. 
op Sukhi 
anythu 


Transgression 2 


Transgression 2 


punhpuuthu Transgression 2 


hunwpwukhu Transgression 2 


2n2thu 


qabat pu 


wpkku 


thu 


ia yE hu 


nbuwuk hu 


nimbhu 
py Ep 
Bunt pu 


Transgression 13 
Abel and Cain 15 
Tidings 18 


Transgression 32 
Expulsion 2 


Transgression 32 


Transgression 33 
(2x), 


Tidings 
23, 48 (2x) 


Expulsion 14 


Expulsion 14 
Tidings 38b 


Abel and Cain 15 
Abel and Cain 15 


Abel and Cain 53 
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aorist for classical 
Karst, p. 319. 


2nd sg. 
niup , 


ist pl. present for classical 
mnafhdp , Karst, p. 309. 


3rd sg. aorist for classical 
un , Karst, p. 321. 


3rd sg. impf. for classical 

wnuEn , Karst, p. 267, n. 2. 
3rd sg. aorist for classical 
uywubwg , Karst, p. 331. 

3rd pl. aorist for classical 


bnpu , Karst, p. 317. 


for classical hhu , Karst, 


JubPupthu Tidings 8 
hunuwtpu Tidings 9 
aj wèthu Tidings 9 
úquthu Tidings 17 
lu Ep Tidings 18 
unntthu Tidings 18 


uundpugneguuthu Tidings 21 
ua hmmumgneguuthu Tidings 21 


pubpu Tidings 38b 
wubh Tidings 38b, i 
muwgE pu Tidings 38c,i (B) 
un ub fu Tidings 38c,i (D) 
qun'ut pu Tidings 38c (D) 
hnpnthu Tidings 38f (D) 
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Infinitives in fy , Karst, pp. 342-343. 


Ubnwuft Transgression 28 hnndáhit Abel and Cain 18 
pudwuhy Transgression 28 qomujupuht( Abel and Cain 18 
npnohi Transgression 28 wodwl hi Abel and Cain 21 
wy phy Transgression 30 

Tidings 28 
Nouns 


Declension: There are numerous examples of the tendency 
towards laxity in the use of declensional endings, such that 
nouns of one declension take the endings of another (Karst, 
pp. 141-142). Only two examples will be given here: 


punn hp Abel and Cain 19, should receive nm type endings in 
classical Armenian. 


Jumuhur Abel and Cain 20, classical instrumental should 
end in wp. 


Use of the infix bp to designate the plural (Karst, p. 169). 
buntupn jn Transgression 8 


dhnubpnyu Abel and Cain 23 


duntpn ju Tidings 15 
qL2Upnc'u Tidings 45 


Other 

Use of the particle Uni before the imperfect of the verb 

(Karst, p. 301), Uni buwutpn Abel and Cain 4 

and before the present as a subjunctive expression of time 

or to express continuing action in the present (Karst, p. 299). 
unt mbuwubu Tidings 2 
ne quj Tidings 37 (A), 38a,b,c,f (B), 38b (D),39. 
unt dunh Tidings 38i (B) (Uwnk D) 
uni wut Tidings 38i (B) 
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Use of np asa subordinate conjunction for qh (Karst, 
p. 257). 
Transgression 13, 31 
Expulsion 6, 22, 23 
Abel and Cain 35 
Tidings 38f (B) 
Use of np as an undeclined relative adverb (Karst, pp. 399- 
401). 
Tidings 11 
Use of dth for classical dh (Karst, p. 217). 


Abel and Cain 38 
Tidings 39 


There is internal evidence which suggests that 
Armenian is the original language of the Adam Cycle. It 
will be shown in detail in chapter three below that although 
the story presented in the Adam Cycle is intended to 
supplement the biblical account, there are several points in 
Transgression which coincide with the story in the biblical 
Genesis. At these points in the description of the creation 
of woman, God's warning to Adam and Eve not to eat the 
forbidden fruit, God's confrontation with Adam and Eve after 
they eat the fruit, and God's curse on Adam, Eve, and the 
serpent, the text of Transgression is dependent upon the 
Armenian text of Genesis. In some instances the Armenian 
text of Genesis is taken verbatim, while in other cases, a 
modified rendition of the biblical text is used which never- 
theless draws heavily on the Armenian vocabulary of the 
Genesis account. The identification of this Armenian 


literary source for the Adam Cycle makes it highly likely 
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that the work itself was composed in Armenian. 14 


Little precision can be established in fixing the 
date of the Adam Cycle. Since the work was composed in 
Armenian and used the Armenian Bible as a source, it can 
date from no earlier than the fifth century. Furthermore, 
although the presence of isolated Middle Armenian forms in 
the text does not necessarily provide firm evidence for 
dating, the fact that these forms are widespread in all 
surviving manuscripts of the Adam Cycle suggests the work 
was written no earlier than the eighth century, before which 
time such forms are not known. The fact that Repentance has 
used an earlier form of the Adam Cycle as a literary source!” 
allows us to establish a terminus ad quem of 1404, the date 
of the only surviving manuscript of Repentance. Pending 
further manuscript discoveries or the identification of 
quotations from the Adam Cycle in datable works, the Adam 
Cycle may be assigned only to the period between the eighth 
and fourteenth centuries. 


The study of sources in chapter three below shows 


the Adam Cycle to be a composite work. Although the 


14chere is limited evidence for a second Armenian 
source for the Adam Cycle. A detailed study in chapter two 
below of incidents related in parallel forms in the Adam 
Cycle and in Repentance shows that either the Adam Cycle and 
Repentance are dependent upon a common Armenian literary 
source or that Repentance is dependent upon an earlier form 
of the Armenian Adam Cycle. The latter possibility is more 
likely. The Adam Cycle is also shown below to be inde- 
pendent of Ap. Mos. 


15see chapter two below. 
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Armenian text of Genesis is the only identifiable literary 
source for the Adam Cycle, the Adam Cycle has inherited a 
wealth of elements of tradition which were widespread in 
Jewish and Christian literature from pre-Christian times 
into the Middle Ages. These elements of tradition are found 
in such works as Jewish apocryphal texts, early versions of 
the Bible, rabbinic midrashim, oriental Christian apocryphal 
works, the church fathers, and Byzantine chronographic 
writers. The means by which these elements of tradition 
found their way into Armenia in general or into the Adam 
Cycle in particular remain obscure. That many or most of 
these elements of tradition originated in Judaism and occur 
most consistently in Jewish and eastern Christian sources 
suggests a flow of traditions from Jewish circles into 
eastern churches and on to Armenia, perhaps via Syria.16 
More precise identification of the sources for the Adam 
Cycle and the method of its composition remain subjects for 
further exploration. 

The story of the ante-diluvians preserved in the 
Armenian Adam Cycle of Four Works, then, must be viewed as a 
composite work, produced in the monasteries of medieval 
Armenia, which drew either directly or indirectly on ancient 
Jewish and Christian sources to provide an edifying 


recasting of early biblical history. 


lÓrndeed the bulk of Jewish and Christian literature 
translated into Armenian came from Greek and Syriac sources. 
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B. The History of the Repentance of Adam and Eve 

Like the Adam Cycle, Repentance is also devoted to 
the story of the ante-diluvians and serves as a supplement 
to the primordial history in Genesis 1-11. In structure and 
content, however, Repentance is quite different from the 
Adam Cycle. The story of Adam and Eve's sin in the garden 
is omitted from Repentance, which begins after the expulsion 
from the garden, and apart from the story of Cain and Abel 
and Seth's quest for the oil of life, there is little 
concern in this work for figures other than Adam and Eve. 
The role of Seth is much less significant in Repentance, the 
descendants of Seth and Cain are not mentioned, and Noah is 
mentioned only briefly for his role in the tradition of Adam 
and Eve's burial. The story of Adam and Eve preserved in 
Repentance may be divided into four parts. First, the story 
opens with Adam and Eve longing for the pleasures of the 
garden from which they have been removed. Adam laments at 
length over his expulsion from the garden, and converses 
with Eve over their plight (1-26). After this lament, the 
text relates the story of Abel and Cain; their birth, Cain's 
murder of Abel, and his consequent punishment (27-60). The 
third section contains another lengthy lament in which Adam 
and Eve bemoan both the fate of their children and their 
expulsion (61-78). The closing section is concerned with 
the tradition of Adam and Eve's death and burial (79-104). 

1. The Manuscripts 


Repentance is known through only a single manuscript, 
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here designated E, Erevan, Matenadaran, MS 1521, fols. 66r- 
69r, dated 1404. A copy of the manuscript made by F. C. 
Conybeare was presented to the Mechitarists at San Lazarro 
in Venice in 1893 for inclusion in Yovsepeanc', Ankanon 
Girk. A comparison of this published edition with the 
original manuscript reveals two significant omissions in the 
text published by Yovsepeanc'. First, at the point where a 
lacuna is indicated in Yovsepeanc', p. 326, an entire folio 
of the original manuscript has been left out. The missing 
folio has been restored in the edition below, corresponding 
to vs. 7 duu npnjJ -- vs. 30 huu. A second lacuna is 
indicated in Yovsepeanc', p. 330, where a full line of text 
has been left out. The line omitted, corresponding to vs. 
99 suntu -- qh , is also restored below. 

2. Background of the Work 

Like the Adam Cycle, Repentance is a composite 
Christian work written originally in Armenian. The speci- 
fically Christian portions of the text are found only in its 
closing verses (102-104). In reporting the story of Adam 
and Eve's death and burial, Repentance preserves the 
tradition that Eve's bones were buried at Bethlehem under 
the spot where Christ was born of the Virgin Mary, while 
Adam's were buried at Golgotha under the site of Christ's 
crucifixion. 

In chapters two and three below, Repentance is shown 
to have drawn directly on three identifiable Armenian 


Sources, as well as on pre-existing elements of tradition 


37 


known from a variety of Jewish and Christian sources. First, 
Repentance has used Ap. Mos. as a literary source. The story 
of the quest for the oil from the tree of life, the account 
of Eve's dream about the murder of Abel, and the report of 
the conversation between Adam and Eve while Adam is on his 
deathbed are taken from Ap. Mos. An examination of the 
language used in the latter two of these stories shows 
Repentance used the Armenian version of Ap. Mos., since at 
points where the Greek and Armenian versions of Ap. Mos. 
differ, Repentance consistently follows the Armenian. 

Second, Repentance has drawn materials from an 
earlier form or source of the Armenian Adam Cycle of Four 
Works. In reporting the seven punishments oi Cain, 
Repentance has inherited a known list of these punishments 
which it modified and supplemented with additional material 
from an earlier form or source of the Adam Cycle written in 
Armenian. The story of the annunciation of Seth's birth 
appears to be an expanded version of material taken from the 
Adam Cycle, while the story of Abel's murder may be an 
abbreviated version of material taken from the Adam Cycle 
and inserted into a more lengthy story about Cain and Abel 
taken from Ap. Mos. 

Third, Repentance has used the Armenian text of 
Genesis as a source. The similarity of Armenian vocabulary 
employed in Repentance and Armenian Genesis to describe the 
confrontatation between God and Cain after Abel's murder 


and Cain's consequent punishment make it apparent that the 
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Armenian text of Genesis was used by the author of 
Repentance, either directly or through an Armenian inter- 
mediary. 

The identification of three Armenian literary 
sources for Repentance allows us to conclude that Armenian 


17 In date 


was the original language of composition. 
Repentance must be considered later than the Adam Cycle, 
which it uses as a source, and prior to 1404, the date of 
the only surviving manuscript. Hence like the Adam Cycle, 
it must be placed sometime between the eighth and fourteenth 
centuries. 

In addition to materials inherited from the three 
Sources identified above, there are elements of tradition in 
Repentance the source of which cannot be named, but which 
are known to have originated in Jewish and early Christian 
circles and which are widespread in Jewish and Christian 
literature dating from pre-Christian times and into the 
Middle Ages. At present, there is no precise means of 
ascertaining how these materials came into Armenia or into 
the text of Repentance. The work remains a testimony to the 


nopularity and wide diffusion of ancient haggadic traditions 


in medieval Christianity. 


17 Another indigenous element in the text may be 
found in the reference to Samadun in vs. 101 as the land of 
dam, and Eve's burial. Syria in its historic sense is called 
am/Samadun in Armenian manuscript colophons dating from the 
early fifteenth century. See A. K. Sanjian, Colophons of 


Armenian Manuscripts, 1301-1480 (Cambridge: Harvard, 1969), 
p. 420. 
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As in the Adam Cycle, one finds a number of Middle 
Armenian forms and grammatical usages in a text in which 
classical forms predominate. These forms are less frequent 
in Repentance than in the Adam Cycle. A list of the more 


common Middle Armenian forms is given below: 


Verbs 

buu uru vs. 36 3rd sg. aorist for classical uwwu 
(Karst, p. 321).18 

bud vs. 50 3rd sg. aorist for classical wo 


(Karst, p. 321). 


qhut'uu Jn vs. 57 3rd sg. impf. for classical qhutn 
(Karst, pp. 284-2895) 


Imperfect endings in kh /bbp / Epp / Epu for classical hh/ 
thn /bpp /bpu (Karst, p. 312). 


mun ux L hu vs. 1 punthu vs. 81 
thu vss. 3, 79 thn vs. 89 
mug Uy t hu vs. 3 the vs. 90 
Jh2tpu vs. 6 yw It hp vs. 90 
Puquennth vs. 15 wn okt hu vs. 92 
th vss. 20, 90 uwan ht vs. 98 


Infinitives in hi , Karst, pp. 342-343. 
Jindwinnpy vs. 28 
Other 


Loss of t in declined nouns whose stems end in h (Karst, 


p. 152). 
nonnd p vs. 80 for classical npnendp 
nnnng vs. 98 for classical annqung 


18karst, Grammatik. 
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Use of np as a subordinate conjunction for qh (Karst, 
p. 257), vss. 31, 32, 47, 57, 73. 
C. The Words of Adam to Seth 

The Words of Adam to Seth is a very brief text which 
contains no title in the manuscript. In the opening portion 
of the text, Adam tells Seth the story of his sin in the 
garden, for which Seth fasts and prays and is consequently 
rewarded with a life giving branch from the garden and the 
promise of Christ (1-11). Seth then tells the same story 
of Adam's fall to his son, called Enosh in vs. 12 and Enoch 
in vs. 14. Like Seth, Enoch responds with a penitent act, 
fasting and planting a garden, for which he is rewarded with 
translation (12-16). The reference to Christ, the giver of 
life, makes the story Christian in its present form. 

Of primary interest in this text is the story of 
Enoch's garden it shares in common with the Adam Cycle 
and another Armenian work, The Descendants of Adam. A 
comparison of the three versions of the story in chapter two 
below shows the three works are independent of one another, 
and inherited the story of Enoch's garden from a common oral 
tradition which took quite distinct forms when committed to 
writing. The story is known only in Armenian, but can be 
understood as a reflection upon a composite of traditions 
about Enoch known from biblical and apocryphal sources. 

Nothing can be said with any certainty about the 
date or Sitz im Leben of the work. 


The work is known only from a single manuscript, 
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here called Yi, found in the Mechitarist Monastery at San 
Lazarro in Venice, Old MS 57-New MS 240, fols. 183v-185r, 

and no information is available on its date. The manuscript 
was not made available for the present work, but a copy of 
the text was published by Yovsepeanc', Ankanon Girk, pp. 331- 


332, and is reprinted here. 


Chapter 2 
LITERARY RELATIONSHIPS 


Some of the stories about the ante-diluvians in the 
Armenian Adam books examined here are related in parallel 
forms in two or more of the documents. Three of these 
stories or traditions, the seven punishments of Cain, the 
annunciation of the birth of Seth, and the murder of Abel, 
occur in very similar form in both the Armenian Adam Cycle 
of Four Works and The History of the Hepentance of Adam and 
Eve. A fourth story, that of Enoch's or Enosh's garden, 
occurs in both the Adam Cycle and The Words of Adam to Seth. 
A comparison of the language and form of parallel versions 
of the same story may shed some light on whether any of 
these works draws upon another as a literary source, or 
whether these works draw upon common written or oral source 
materials. Such discoveries may in turn provide further 
insights into the date or original language of the Adam 
books. 

A. The Seven Punishments of Cain 

There are two lists of the seven punishments of Cain 
in the Armenian Adam books. One version of the list (hence- 


forth A) occurs in Repentance 43-60. After its description 
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43 


of the murder of Abel, this work deals first with the fate 
of Adam and Eve after they discover Abel's body, i.e. they 
attempt to bury him and learn of the birth of Seth, and then 
deals with the fate of the murderer Cain, who is apportioned 
seven punishments. The list of punishments is followed by a 
list of ten reasons why the mourning of Adam and Eve became 
more intense, all of which are concerned with their 
expulsion from paradise or Abel's murder. 

A second list of the seven punishments of Cain 
(henceforth B) occurs in Abel and Cain 34-47. This work 
describes the sacrifices of Cain and Abel, Cain's enmity 
toward Abel, the murder, the seven punishments of Cain, and 
the death of Cain. Thus in both texts the lists fit 
logically into the narrative sequence. 

The texts and translations of the two lists of the 
Seven punishments of Cain are given in parallel columns 
below. 

A B 


43. bi h uwwuwuhju üwjbup 34, hpnht uquubwg q bn pu pu 
q4uph,, i co wn Unud orem — ——— 


Ut wuw b wuun up hu jhuntu 

Lo qu y hu du dus IMP da rn nundp, wuug Uwjb'ub. 

wji Uumntub "pg ub quu hi adhi pn: i 

wundh: 44, Mpu u bt wpupu 9. uu pignore p suwg. 
qh twng ñu E bud a wi n 


m 45. uu 
unntub quwyhu, BL n 


hutu: 36. Mur Ns ia uutn 
upti biri Pun pn: 416. b. uu i 


pm PE dünu, wupgt: 


unbug Uumncbnj be wuug. f poe babu Sip np wjiumbu 

qh hint 47. D. stel das wung dp wl wg we h d bpu J 

uju blung glwjhu, np uu jb d. be bop quan, uu bua 
#wuu jp be dine, uubp: Uu you 

4d: huj tw ip ———— wung. 38. w, VEY yuanni muu uju 

x qhebd. dp bt wu ua (Qu hgbJ| t, nn bpkne nao? pntuwt h 


wenu hinj: 49, Ut wuug Ubpwy qibn JU: 
wi Reds 


A 


fiu Su uu shu, uuwuwtn pu E 
aiu 50; Ut bu. pu | mumpé Lab 

Ybpuj unpu: 51. Uw qh 
wuug pL — tbZbe: 
52, die tipu tokoh 
at p qup a ane pn J: 

nnp Mmpdtl q 

decal AAA be wo? D oin 
E 2nppnpa be bpübp n; mwj 
piq qunin AN A ab uptud p 

Sp apnd ubpkb 
9 biigh pn " upapa Lhghu 

opatu q dun i ngun 
96, Ubgbnnpn wuwnwu ul Lhgbu 
bee noe goni np bih jut bug: 

bur B 'ubpnnpnn 4 ips 

ubpuj unpu Uumntcuob ñ A 
np qpabuu jp du be Ue 

u huuu tn: tt be bn fbep 
pniuwe à Gwy and. ap e nun np 
quu p, s "s be 
ununwyen, BE quj 
uL aa Us 

Ut wytytu bljbug dua 

wu ig Suphen: 60, eee 

row uptpwth 2p2bp 
LAS bninh wununup qgujq Ë 


43. And when Cain had 
killed Abel, Gabriel came to 
Adam and said to him, "Do not 
ask Cain about Abel; rather 
God will ask him and punish 
him," 44. as indeed he did. 
45. Because God asked Cain, 
"Where is Abel your brother?" 
46. And he lied to God and 
said, "I don't know." 47. And 
because of this God asked 
Cain, so that he might be 
sorry and repent. 48. But he 
said impudently, "I don't 
know. Should I be my 
brother's keeper?" 49. And 
God said to him, "You are not 


44 


B 


39, p. Uplüpn wane uuu 
w ju E Prio du yup bt 
b. Í pupdp guppunnj. BL, 
hah u ba pu ion inl t: 40. Uup 
bc dnp dujutp Ge wati. 
ua shu" Un pu jpuuquu L: 
1. q. Up AL earned 
m. E; np nefip be Sbnopt hL 
wd buw ju ening u'unudopu 
cane Je ie t qnin: 
e Ne n «quunt wau 
wy Lp, «np rre qata n? 
Lbu'um Jpn: 
43. b. ¿huqhnnnnu 
«uin t uuu nju th, nn pu; 
ubnau naqto be R abi ¿uuntn, 
be bep Re ninbp, h dujJn 
Stnn Jn: 
44. q. ae ic dg dc uumn t wu 


wu tp. n ` ap —* utp n, 
tunu b u 
iE 45. t. b ——8R 


MV Ro "1 Ep, np Üuaniub 
ude du^ np 5*pudu hug, ait 
wuug Sin. te np uywuhg 

duna) uu hes s u boh duh 


bpuj uuw'un u 
; ° Ú. opi ° k MM 
nip on pip be jugun iA wn 
jtn uultum d'uug , vt bra Qu up 
EN be n, dünutbpn: 
hay «unpnB» 4 wae 
El bL bublj kuo qhu 


34. When he killed his 
brother, he went away cheer- 
fully. The Lord appeared on the 
way, fifty cubits above, «and > 
said to Cain, "Where is your 
brother?!" 

35. And he said impudently, 
"Who made me his guardian, that 
you should ask it of me?" 

36. Because of this God asked 
him; perhaps he might repent. 
37. When the Lord saw that Cain 
Spoke thus, he became angry at 
Cain and gave Cain seven 
punishments. 

38. (1) The first punishment 
was this; that two horns 


A 


his keeper; why did you 
become his murderer?! 50. And 
he brought seven punishments 
upon him. 51. First, he said, 
"May you be cursed." 

52. Second, "Upon the ground 
where you shed your brother's 
blood." 53. Third, "To till 
the ground in toil and 
fatigue." 54. Fourth, "And 
the earth will not give you 
its fruit, for with the blood 
of the righteous you have 
colored it." 55. Fifth, "May 
you Shake like a tree in the 
winds." 56. Sixth, "May you 
be tossed like the sea which 
is agitated by the waves." 
57. Seventh, God put a sign 
upon him so that everyone 
recognized him, and the sign 
was a mark. 58. Moreover, a 
horn sprouted on his fore- 


head, such that wherever he 
went, the horn cried out and 
exclaimed, "Cain the brother- 


murderer is coming." 

59. And thus he remained 
for eight hundred years. 
60. He shuddered continually, 
and he walked upon the earth 
Shaking incessantly, night 
and day. 


For the purpose of comparing the two versions, 
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B 


sprouted upon his head. 

39. (2) The second punish- 
ment was this; that the one 
horn cried out and said in a 
loud voice, "Cain is a 
brother-murderer." 40.< Then > 
mountain and rock and valley 
cried out and said, "Cain is a 
brother-murderer.' 

41. (3) The third punish- 
ment was this; that with his 
feet and hands and every 
single limb he shuddered like 
a yew-tree. 

42. (4) The 
ment was this; 
how much he ate, 
satisfied. 

43. (5) The fifth punish- 
ment was this; that his heart 
would desire something, but he 
could not eat it, and when he 
tried to eat it, it would fall 
to the ground. 

44. (6) The sixth punish- 
ment was this; that he could 
not sleep, either at night or 
during the day. 

45. (7) The seventh punish- 
ment was this; that God did 
not allow him to die, rather 
the Lord said, "Whoever kills 
Cain, his punishment will fall 
upon the murderer." 

46. And thus he remained 
for eight hundred and sixty 
years. Afterwards he remained 
incurable, and he wished to 
die, but he did not die. 

47. Then he brought a skin of 
a wild animal and covered 
himself. 


fourth punish- 
that no matter 
he was not 


it is 


convenient to divide the account of the seven punishments of 


Cain into three parts; 
Cain, 


epilogue. 


(2) the list of seven punishments, 


(1) the confrontation between God and 


and (3) the 
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1. The confrontation between God and Cain 
a. Some of the similarities between A and B may be 
explained by the fact that both draw on the story of Cain and 
Abel in Genesis 4. Both versions follow Gn 4:9 in noting 
that God asks Cain where his brother is and that Cain 
responds by asking if he is his brother's keeper. However, 
the wording in A is very close to Arm. Gn 4:9 whereas the 
wording in B is quite different from any biblical version. 
b. Other similarities cannot be explained on the 
basis of the biblical account. First, Cain's response ("am 
I my brother's keeper") is delivered impudently. Note the 
similarity in wording: 
A (48) fuk us (pnpniBiudp uuug 
But he said impudently 
B (35) h. um tppnepbadp wuug 
And he said impudently 
Secondly, it is stated in both texts that God asks Cain where 
his brother is in order to give him an opportunity to repent. 
Again the similarity of wording is noteworthy: 
A (47) Hh. UÜumntub dau uju blung guwjpu np 
qn?uuusjn be dbnuj wutp 


And because of this God asked Cain, 
so that he might be sorry and repent. 


B (36) Ywuu uju *upgu'ubEp Uunncwd Bbpbtu 
dinem, wuhgl 


Because of this God asked him; 
perhaps he might repent. 


Finally, it must be noted that all this non-biblical material 
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common to A and B occurs in an inclusio in A. Thus in A God 
asks Cain where his brother is, Cain responds "I don't know," 
the above cited material appears, and then "I don't know" is 
repeated. The significance of this phenomenon will be 
discussed below. 

c. There are no contradictions between A and B, 
but both contain unique materials. Gabriel's announcement to 
Adam that God will punish Cain, the statement that Cain lied 
to God, and repetition of Cain's remark "I don't know," and 
God's statement "You are not his guardian, why did you become 
his murderer?" are all unique to A. The notions that Cain 
went away cheerfully after killing his brother, that God 
appeared fifty cubits above Cain, and that God became angry 
at Cain are unique to B. 

2. The list of seven punishments 

a. Both A and B reflect a tradition that God 
apportioned Cain seven punishments. 

b. One of Cain's punishments recorded in both 
texts is that Cain was made to shake like a tree. But the 
texts may be distinguished on several points. First, this 
punishment is fifth in A's list but third in B's list. 
Second, in A Cain is made to shake like a tree in the wind, 
whereas in B he is made to shake like a yew-tree and there is 
no mention of the wind. Third, B further specifies that 
Cain's shuddering is in his feet, hands, and every limb. 

c. A and B agree that a horn sprouted from Cain's 


head which announced that Cain was a brother-murderer 


48 


( bn pu Jnuuurtsu a but again the accounts may be 
distinguished on several points. First, this punishment is 
appended to the seventh punishment in A's list but comprises 
the first two punishments in B's list. Second, in A, the 
horn cries "Cain the brother-murderer is coming," whereas in 
B, the horn cries "Cain is a brother-murderer," and the cry 
is repeated by mountain, rock, and valley. Third, A contra- 
dicts B in that A reports that one horn sprang from Cain's 
head while B mentions two horns. 

d. In addition to the distinctions noted above, 
A and B contain divergent understandings of the text of 
Gn 4:15, which reads: 

nin? Nv? UP? V NYY 777 AIA 9723 13? nin? 1? ànN?] 
INYA 72 IMIN NIDA ?n?73? nik 1777 

In A, God puts a sign on Cain (following Gn 4:15) so that 
everyone would recognize him, whereas in B, we read that God 
did not allow Cain to die, but said that Cain's murderer 
would receive Cain's punishment. Thus in Awe are given a 
different reason for the sign than that of Gn 4:15, and 
there is no mention of God's protecting Cain from murder or 
of his promise to punish Cain's murderer. B, on the other 
hand, does not mention the sign, and God's promise to punish 
Cain's murderer is not intended to protect Cain but to 
ensure that Cain will not die. 


| yote the verbal hendiadys in À and B: 


A: the horn "called out and shouted" 
B: the horn "cried out and said in a loud voice" 
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e. Punishments one, two, three, four, and six in 
A are not found in B, while punishments four, five, and six 
in B's list are not found in A. This difference is due to 
the fact that A and B derive the list of punishments by 
different means. Having inherited the tradition that Cain 
received seven punishments, A lists these punishments by 
simply dividing the biblical account of Cain's punishment 
(Gn 4:11-15) into seven parts. The text of A follows closely 
and is dependent on the Armenian version of Gn 4:11-15 which 
it expands with additional material. Only the horn which 
grows from Cain's head is non-biblical, and this is suspect 
since it is appended to the seventh punishment with which it 
has no intrinsic relation. By contrast, only two of the 
punishments in B may be derived from Gn 4; the other five 
show no relationship to the biblical text. 

3. Epilogue 

a. A and B agree that Cain remained plagued with 
his punishments for a length of time. They contradict each 
other insofar as A specifies a period of eight hundred years, 
while B says eight hundred and sixty years. 

b. Both accounts contain unique materials. A, 
repeating the idea of punishments four and five, notes that 
Cain shuddered continually and walked the earth shaking 
incessantly, night and day. The word for shudder (nnqqn?ud  ) 
is not found in A's discussion of this punishment, but is 
virtually identical with the word used in B's punishment 


three (qannud [in MSS AY, mnqqnqud ). B adds that Cain 
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remained incurable and wished to die, but did not, and that 
Cain covered himself with an animal skin. 

Before discussing the precise relationship of A and 
B, it is necessary to note that some of the more obvious 
similarities between them may be better explained by their 
dependence on the biblical text and widespread subsequent 
interpretation of the text rather than by dependence upon one 
another or a common source. As will be shown in detail 
below, the notion that Cain received seven punishments is 
found in early translations of Gn 4:15 and may be derived 
from both the Hebrew text and versions of Gn 4:24. That view 
is also commonplace in post-biblical Jewish, Christian, and 
Gnostic literature.” The idea that Cain was punished by 
being made to shake is also found in MT, the versions, and 


3 These ideas 


Jewish and Christian interpretation of Gn 4:12. 
common to A and B, therefore, may not be used to establish a 
relationship between A and B. When this observation is 
coupled with the observations discussed above that 1) A's 
list closely follows the Armenian biblical account of Cain's 
punishment in Gn 4 while B shows a marked independence from 
the biblical story, and 2) A and B contain more unique 
material than common material, it becomes manifest that A and 


B are independent lists of the seven punishments of Cain. It 


can be demonstrated on several grounds that the remaining 


22gee below, pp. 86-88. 


JSee below, p.90. 
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material common to A and B was inserted into A by a compiler 
or redactor who used an Armenian text of an earlier form or 
source of B. First, the non-biblical material common to A 
and B in the account of the confrontation between God and 
Cain is found in an inclusio in A. The Armenian wording of 
this material in À is very similar to that in B. Second, the 
mention of the horn which grew from Cain's head in A is not 
listed as one of the seven punishments, but is appended to 
the seventh punishment, with which it has no intrinsic 
connection. Third, A's epilogue contains an unnecessary 
repetition of the idea that Cain was made to shudder, and the 
word used ( nnnnn fud) is distinct from those used earlier in 
the text of À to describe this punishment, but is virtually 


Ë On the other 


identical to the word found in B (mqnqudJ ). 
hand, 1) the differences in wording in the material in A 
borrowed from B, 2) the fact that the number of horns and the 
words spoken by the horn differ in A and B, and 3) the fact 
that much of the material in B was not inserted into A, make 
it probable that the borrowed material in A came from an 
earlier form or source of B. The similarity in the Armenian 
wording of the borrowed material implies that A's source was 
an Armenian written work. 

B. The Annunciation of the Birth of Seth 

The Armenian Adam books under discussion contain four 
versions of the annunciation of the birth of Seth. The 


Ithere is no such repetition in the epilogue of B. 
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longest version (henceforth A) is found in Tidings 1-4a, 


where it serves as the introduction to the fourth chapter 


in the Adam Cycle, and is followed by the story of the 


separation of the seed of Seth and Cain. 


A second version 


of intermediate length (henceforth B) is found in Abel and 


Cain 57b-59. 


It has already been shown in chapter one that 


B is a secondary narrative summary of A which was composed 


when the Adam Cycle was divided into chapters. 


versions of the annunciation appear in Repentance. 


first version (30b-31, 


Two shorter 


The 


henceforth Ci) occurs after a brief 


reference to the birth of Abel and Cain and to Abel's murder. 


Following the annunciation, 


Repentance gives a full account 


of Abel's murder followed by a second account of the annun- 


ciation (40-42, henceforth C5). 


The texts and translations 


of the four annunciation accounts are presented in parallel 


columns below. 
A 


1. Ge pungpugwt Stnu h 
dapa iudei. be unupbtig 
TNT i 4 un Unud, be wut. 
ja bpd Ñ ipo P^ ah Lhuh 
n n uw'uul 
E 12 C bi ud, PE d 
—— “ung u. ki inne 
wuqud dbpóbguj h huu, "da 
Ubd uuwantóuu Ep pui 
qnpu[unt'u h natpu T kt hd 
pti unhulp mbuuub 
AS wont be Gubdwy. qwj'u 
nnp be qUs jh'up ywani uuu 
nt ipte. upuuuntcp yne 
wit TN b 


B 
57p. huy buonpu Unwu bL 
uay. hus hb qUpE, wpbuJ 
ia ded b u jt u DR 
| you de Wl. 


puy Une ber Ucuj 
puyhu bL nnpujpu u dauu 
qarang pinbu 


Tm BE wt peed 
ki Healt YA Ubpuy <duunbwuu, 


ug: FE Upu zoe 
b 
je ied XU NT ET Bt 

b bwug lnbo T 
« » t wW e 

on stn : be ne bes 

b. Utoe b Jun V b 

——— EE 


A 

pbq Uunntuób npnh, 
quin cu unpu U B, n BwpaJwuh 
—* uu ibg quit ul 

bu, b. qnei Ua Seq bg 
b duh Pwnbu A poe oe 
nn gud apud hg 
rd joie dr un juga P unhu 
Ubguj: 4, uquuuw j al 
pn b. gutul | "uad y. be unpop 
LaghY wahuntu. 


C1 


be nupdbu, unaq unphu 
Unut t ULu ys b jhbpnuj caine 


b. Unzbughu 


dout pote phat 


o3 


Co 


40, Bwytdud uut MD 


be uuumnhu mpuífncBheu qunad 
Zuphib I2 Suppen Ge puuv, qUtuJ; Mauu a dpt] npntn JU 
be wyw 3pududuuaubL umntcobn J Lnbuug: 41. Ge jopywn uqnd 
huu wn Unud 4nb2mnuluua huu "gpu [palne paut "m *wphrg 
TupnbkL, bt wuug Ue d*6pndb'uu, | be 42, Uhu, n 


42 tu dwuu annbduncpbwu: 
1. Ge bm Unudwy ben dh h 
2 nputuab hu, Ge uuug, jn 
za , nn buwuh phq UutujJ 
npn hgupntpbuu,. Ge 
ughu qwuncl unpu ULB, 
in kata Zuphib qnp uwwu 
Wu ypu: 


A 


1. Now the Lord relented 
toward Adam, and sent his 
angel to Adam and said, "Know 
your wife so that you may 
have a son in place of Abel." 
2. Adam said, "I cannot know 
my wife, for I knew my wife 
twice, «and» that was a 
punishment greater to me than 
my expulsion from the garden. 
Because I see Abel bloody, my 
heart burns and grieves. I 
left him, and whenever I see 
Cain's punishment, I shed 
tears. For if I know my wife 
again, I will have double 
grief and sorrow." 


n 
fpu inert Üuuntón; duwu qUER 


nnnh JipgupntBbuwu: 


B 


57b. Now <Cain's > parents, 
Adam and Eve, saw Abel smeared 
with blood and Cain wounded 
with punishment. So Adam and 
Eve wept and groaned on 
account of their sons. 58. For 
two hundred years Adam did not 
know his wife; he said he 
feared lest another more 
wicked son might be born 
through their mourning. 
59. But the Lord had compas- 
sion and sent good news 
concerning Seth's «birth, and 
Seth» comforted Adam and his 
wife Eve. 


A 


3. The angel said, "Do not 
fear, Adam, because God will 
give you a son, and you shall 
call his name Seth, which is 
translated 'consolations.' He 
will be a blessed seed and 
the head of patriarchs, and 
you will be consoled by him. 
Because in the same measure 
that you were grieved on 
account of Cain's wickedness, 
you will be consoled by Seth. 
4. And your seed and Seth's 
seed will multiply, and the 
lands will be filled vith 
them." 


“i 
30b. And Adam and Eve lamented 
again over the death of Abel, 
for a hundred and twenty 
years. And then, by the 
command of God, the archangeli 
Gabriel came to Adam and told 
him to know Eve for the sake 
of procreation. 31. And he 
gave Adam a branch from the 
trees of the garden and said, 
"This is a sign to you that 
Eve will bear to you a son of 
consolation. And you shall 
call his name Seth, in place 
Of Abel, whom Cain killed." 
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Co 
40. Then a terrible and 
grievous sorrow siezed Adam 
and Eve on account of Abel 
their son. 41. And for a long 
time they mourned sorrowfully, 
a hundred and twenty years, 
42. until by the command of 
God they begat Seth, son of 
consolation. 


In addition to the relationship already established 


between A and B, it can similarly be shown that Co is a 


narrative summary of C4 and is 


entirely dependent upon it. 


The first portion of Co (40-42a) is identical in content with 


the opening words of Ci (30b); both observe that Adam and Eve 


mourned over their son Abel for one hundred and twenty years 


until they received a command from God. 


Whereas Ci continues 


by describing Gabriel's visit to Adam in which the angel tells 


S5 


Adam to know Eve and gives him a sign she will bear a son of 
consolation, Co reports in brief narrative summary form that 
Seth, the son of consolation, was born. There are no unique 
or contradictory materials in Co- The appearance of this 
tradition in two loci in Repentance can be ezplained with 
reference to the structure of the document. Repentance 
opens with a brief mention of Adam and Eve's expulsion from 
the garden (1a) followed by a lengthy description of their 
longing for the garden and their fast (1b-26). The angel 
Gabriel brings them comfort and telis them to marry (27-282), 
after which the birth of Cain and Abel and the fact of Abel's 
murder are related in two brief sentences (28b-30a). Then 
the more detailed account of the annunciation occurs (C). 
The story continues in disjointed fashion in vs. 32, however, 
where we revert back suddenly to the time before Abel's 
death. One reads of Eve's vision of Abel's death, followed 
by the text's first actual description of the murder. Again 
finding an appropriate setting for the annunciation, the 
author apparently chose to report it a second time in 
abbreviated form. The disjointed character of the story may 
suggest that the author was working from two or more sources 
which related the story of Abel's death in different ways, 
or that the work was redacted. 

The relationship between the full forms of the 
annunciation in the Adam Cycle (A) and Repentance (C1) is 
more complex. A and Ci are in basic agreement as regards 


their general content. Both agree that Adam and Eve were 
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grief-stricken following Abel's death; this idea serves as a 
foil to enhance the comfort which follows when Adam and Eve 
are told they will have another son. Both texts agree that 
God sends an angel who commands Adam to know Eve, and both 
record the dialogue between Adam and the angel in which the 
angel promises Adam and Eve a son as a replacement for Abel 
and commands that he be named Seth. A states that Seth is 
translated "consolations," while C4 agrees in calling Seth a 
"son of consolation." 

Beyond this similarity in general outline, however, 
both texts contain unique materials. Only in A do we find 
Adam's objection to fulfilling God's command; seeing Abel 
bloody and Cain punished are reminders to him of what 
another son might bring. This extended reason for Adam and 
Eve's mourning is not present in C1: where we learn only 


o 


that they mourned "over the death of Abel." The notion 


that Adam and Eve's mourning was accompanied by sexual 

restraint is explicit only in A. In addition, the exalted 
promises about Seth delivered by the angel are present only 
in A; Seth is described as a blessed seed, as the head of 


patriarchs, and as one whose seed will fill the lands. In 


?The reason for this discrepancy is a difference 
between the accounts of the fate of Abel's body in Repentance 
and Abel and Cain. In Hepentance 39, Adam and Eve are 
unable to find Abel's body because the angels have buried it 
and its blood has been absorbed into the ground, whereas 
according to Abel and Cain 52-53, whenever Adam and Eve tried 
to bury Abel, his body came out upon the face of the ground 
and his blood never dried. 
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C the command to know Eve is given by Gabriel the arch- 


1? 
angel ( Spbomwhwybs ), while in A God sends an unnamed angel 
( Sptomwy ). The angel's giving Adam a branch from the 
trees of the garden is also unique to C,- In addition to 
these unique materials in both accounts, the Adam Cycle and 
Repentance contain one contradiction. In B, the duration of 
Adam and Eve's mourning is two hundred years, while in C4 


and C that period is one hundred and twenty years. Since 


9! 
we have shown that B is a secondary addition to the original 
text of the Adam Cycle, that contradiction does not preclude 
a relationship between the accounts of the annunciation in 
Repentance and the Adam Cycle. 

The elements of distinction and unique traditions 


in A and C, outlined above make it unlikely that either of 


H 
these accounts served as a source for the other. Similar- 
ities in structure and detail, however, suggest the 
possibility of a common source for A and Ci . Taking into 
account our study of the seven punishments of Cain in which 
it was determined that Repentance is dependent upon an 
earlier form or source of the Adam Cycle, it is highly 


likely that C, drew upon that same source, in addition to 


1 
other unidentified source materials, in composing its 
account of the annunciation. 

C. The Murder of Abel 

The story of Abel's murder occurs in two versions in 


the Armenian Adam books. A very short version (henceforth 


A) occurs in Repentance 36. Following a brief reference to 
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Cain's murder of Abel and the first account of the annun- 
ciation of the birth of Seth (C4 above), Eve relates a dream 
to Adam in which Cain kills Abel. After Adam investigates 
Eve's dream and discovers Abel's body follows the account of 
the murder, Adam's burial of Abel, and the second account of 
the annunciation of Seth's birth (Co above). The account of 
Abel's murder appears to be an awkward insertion into the 
narrative seguence, perhaps a product of either compilation 
or redaction, for two reasons. First, the account of the 
murder is a parenthetical explanation of what is mentioned 
but not described in the preceding narrative and is out of 
place. Thus after Adam finds that Abel has been slain and 
Cain has left the scene, the text reads abruptly, "And how 
he killed him, and in what way, I shall explain." If the 
account of the murder is removed, the text flows more 
logically. Second, if the account of the murder is removed, 
the resulting sequence a) Eve's dream, b) Adam's investi- 
gation, and c) the annunciation of the birth of Seth, is 
identical to the sequence found in Ap. Mos. 2:1-3:3.° 

Abel and Cain 16-33 contains perhaps the lengthiest 
description of the murder of Abel extant in Jewish and 
Christian literature. This story of the murder (henceforth 
B) is incorporated into a much more coherent and continuous 


narrative which describes in logical Sequence the sacrifices 


G For a discussion of the relationship between 
Repentance and Ap. Mos., see chapter three below. 
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of Cain and Abel, Cain's animosity towards his brother, the 
murder, and the resulting punishment of Cain. 
The text and translation of the two versions of the 


murder of Abel are presented in parallel columns below. 


A B 

36. n ills nputu buwwu, be 16. huy h dpnid uintp uut 
hul ah Is pul we gs L Aw jk gh pin gs P tds: un h 

qnp wuh Sup buy bu j T nuu 2n] ugntp: 17. Uv. b bu 
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Upug np utwunbug ginghu: up: Wi baeu apup huqut pun 
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in ub, q(npó mü 
wuqh np koamp Ubw du dU hen yangu usi E sat 
in n > u t u u 
I en 19. ET bitin ug jt bowl wum lui uun : ha ° u fun 
panah panua bpnlu ju. bul wa Ng uubp. tu — U wu we 


‘banwuge se” a 
Uug Upi. abu < bonaugneg > Sumubue : 
21. Uug UujL'u. m qnl bu > qbunu, be bu bnhp 
dfunundu wy nn anf. ie mbuwubu BE hwpbu Yupi quu Ge wpndulp,. 
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mbugntp 3b ^l nd unt Yapi quu: 
Ge uu dign En wyune dnndbwg BE nid nid naka 
«£^ : 28, hppbe quug bunu Ywybu wunbu, qnin uu 
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q ¿ts Wal op: no tho b. uubp. Unpujp, upóultu qhu 
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E u. nnt ghubu nuumuumuuu Uunncdny: 31. hppbi ub: 
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«nóntupnpu dha A dhus p dud u ~~ Pdi 
3 "hui obw, h dud d pebins "n L s: the 


TA ighi 
jus pup Eu be qnc wat * quhnm $ oqug u — 


A B 


36. And how he killed him, 16. But one day Cain said to 
and in what way, I shall his brother, "Let us go take a 
explain. Cain led Abel into walk in the field." 17. So they 
the garden which he himself arose and went into the field, 


had planted, and he seized and Cain wished to bind his 
him and tied him to a tree brother. But Abei was stronger 
with his hands behind him. than Cain; because of this Cain 


And he took a stone--a flint |could not reveal his plan. 
--and in such a way he stoned|18. He began to play with his 
the innocent lad until he brother and to wrestle, and he 
gave up the ghost. tried to grab him from the side 

to see if by his strength he 

could overcome him. «But»? 
because he grabbed him from the side, he fell down and could 
not overcome Abel. 19. And Cain got up and looked here and 
there, and he saw a very long grapevine. Then Cain said, 
"Come, brother, <let us play» with a vine." 

20. Abel said, "How «shall we play» with a vine?" 

21. Cain said, "You «embrace» this tree, and I will 
bind you three times around with this vine and see if you can 
break it and become untied. Then I will embrace the tree, and 
you tie me up with the vines, «and» we will see who can break 
lt. 

22. And he was strong, «but» by this he tried «to 
find out» who was stronger. 23. When Abel went to the tree, 
Cain took the vine branch and tied three times around his 
hands and body. And then Abel perceived his brother's 
wickedness. He implored and said, "Brother, untie me from 
the bond." 24. And Cain did not untie him, but bound him 
more firmly. In such a way he bound him to the tree with a 
vine branch from his feet to his head. 25. Abel wept and 
said, "Brother, untie me. Do not shed my blood on account of 
this perishable world. What evil have I done to you; why are 
you angry at me? All this world is yours." 

26. Now Cain was walking here and there in order to 
find something and kill his brother with it, but he did not 
know which is the place of killing. 27. But Satan the wicked, 
when the evening came, with a black flintstone...and there 
was a grinding stone, sharp as a razor, with which the one 
killed the other, and he threw down the sharp stone. 28. And 
Cain learned from him and took the sharp stone and came 
toward Abel. Then Abel wept and said, "Do you not have 
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compassion on our parents?" 29. But Cain did not pity him. 
30. When he came for the Eill, Abel said weeping, "Come, 
brother, let me kiss your face, <lest> want remain in my 
heart. You know the judgment of God." 31. While he was 
cutting his brother's wind-pipe with the stone, his Dbrother 
said, "Tell my mother that she should make her milk as 
nourishment for me." 32. Because the stone was small he 
killed him with difficulty; for one hour he slaughtered him 
violently. 33. Again while he was slaughtering <him>, his 
brother said, "I have gone out of this world, but you gain 
the heart of our parents." 

A comparison of the two accounts of the murder 
reveals three common details which are not found in the 
biblical story of Cain and Abel: 1) Cain binds Abel to a 
tree, 2) Abel's hands are tied, and 3) the instrument of 
murder is a flintstone. The two accounts are distinguished 
by two contradictions. First, in A, Cain holds Abel and 
binds him to a tree, whereas in B, since Cain cannot over- 
come Abel physically, he tricks Abel into allowing himself 
to be tied as part of a game. Second, the murder takes 
place in Cain's garden in A ( nnuhm ), but according to B 
they are in a field ( qnu2w). B contains unique materials; 
the wrestling between Cain and Abel, Abel's superior 
Strength, and the extensive dialogue between Cain and Abel 
are not reflected in A. The similarities in the contents of 
A and B, the two contradictions between them, and the unique 
elements in B suggest that while neither account in its 
present form serves as a source for the other, À and B may 
draw upon a common source. Although the lack of more 
explicit parallels in language and detail and the brevity of 


A prohibit a more precise definition of the source, it is 


possible to view A as & brief summary of the source used by 
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B. Since we have determined that A is an awkward and 
perhaps later insertion into the narrative of Repentance, it 
is reasonable to assume that Repentance was either written 
by a compiler of sources or was redacted by a scribe who 
abbreviated and inserted B's source. That is entirely 
consistent with our view of the seven punishments of Cain, 
where an independent list of the punishments in Repentance 
was modified by material which served as a source for the 
Adam Cycle. 

D. Enoch's/Enosh's Garden 

Two parailel accounts of the planting of a garden 
attributed to Enoch or Enosh occur in the Armenian Adam 
books treated here. The account of Enoch's garden (hence- 
forth A) in Tidings 10-16 is preceded by the story of the 
seed of Seth and their life in separation from the seed of 
Cain in accordance with the command of an angel to Adam. 
The virtue of the seed of Seth is described, the story of 
Enoch's garden is inserted abruptly, and then the impiety of 
the seed of Cain is contrasted with the virtue of the seed 
of Seth. Immediately following the story of Enoch's garden, 
but preceding the discussion of the impiety of Cain's seed, 
is a paragraph which ties the Enoch insert to the main theme; 
Enoch's pious life in the garden was a motivation for Seth's 
Seed to retire and devote itself to purity and mortification. 
The placement of the insertion in the text is dependent upon 
the identification of Enoch as the son of Seth and the brief 


dialogue between Seth and Enoch which it contains. 
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In The Words of Adam to Seth, the protagonist of the 
garden story is Enosh in vs. 12 and Enoch in vs. 14.7 
According to this brief text, Adam explains to Seth why he 
was cast out of paradise, and Seth brings him a branch from 
the forbidden tree given him by an angel. Seth explains 
this branch to be a sign of both death and life, and Adam 
dies. The account of the garden (henceforth B, vss. 12-10) 
is appended to this story because of its similar content; 
both stories describe an act of one of Adam's living 
descendents evoked by the story of the expulsion from the 
garden. 


The texts and translations of the two accounts of 


Enoch's/Enosh's garden are presented in parallel columns 


below. 
A B 
10. huy Ubgu; npnhu po 12, b. Jbu duduw'uuljag 
anini Gundp, bwp 1 —8 wughing, UEP qpuuu pun Gundu 
BE s u dun Unud punLp boubg we be wut, Usyugtu wubpn 
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‘Thus Enosh is told the story of the expulsion, but 
Enoch makes the response. Note that in A, Enoch is incor- 
rectly called the son of Seth. In B, the author knows that 
Seth should be speaking to his son Enosh (although the word 
npnh is not found in B), but associates the garden story 
with Enoch. Thus the appearance of Enosh in B may imply 
that B inherited and corrected the tradition contained in A, 
but may also be the product of a scribal error. 


A 


Gundp: 14. Su bug wjah Who 
auf bua ju — ° i " 
juRBuncube ;npu ied: 

TED bug ujqtn yt: 

15, Ud tuu, u Jupn Üuoulutpn h 
yaqn JU. buy pugi Uundp n, 

uou bug whibubtpu. ujit bnuuBh 
th naka ha b a sae 

tu tj hu unu 

banban YA patah NT paka kani 
mun fp ——— noc Ge n, 
Üu2ulj bug h uwuk: 16, huy 
Uuaniwd Spudwybwg Ipbgmal pu 
pipny qh quu ^ia, A 
dUpugntgpu be bape h Jt? 
npu[vapu, be E dpusbe gujuop: 


10. And Seth's son Enoch, 
the good fruit, asked his 
father, "Why «is» Adam, our 
grandfather, sad?" 

11. Seth said, "He is sad 
because he tasted oí the 
fruit, for which he went out 
of the garden." 

12. Then Enoch said to his 
father, "The son must «pay» 
the debts of the father." 

13. Because of this Enoch 
did not marry. 14. He planted 
a large orchard filled with 
every good thing. For sixty- 
four years he tended the 
orchard. 15. Every man tasted 
of the fruit, but Enoch 
himself did not taste at all. 
Rather he put an iron helmet 
on his head so that he would 
not look up at the fruit of 
the trees. Although he was an 
orchard worker for sixty-four 
years, he did not taste of 
it. 16. Then God commanded 
his angel so that he took him 
up bodily and placed him in 
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B 


Jjnnn Jj niab h qunnju be jnpnj 
¿numb(, bul unpu ng qm bul 
quumnthnwUvu, ífbpnuugthu( 
juunntuóüu shu tncungu be 
upuupu wilbuy fp qnepatu bt 
Sutuuun hnbu[ wuuuung 
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quid huu ju sarap bp wuy bwg h 
Uw: 16, Ut uwghul h nnubmhu 
u juu hii shaq ka be 
puneunt'ubibplnt wl, Ge (3) om 
wyuanhl cap und ybpl puu 
— Ut wumntubujhu 
hung be (ntunju 
undwüwtnpbgut: 


12. And after some time had 
passed, Seth spoke that 
discourse to Enosh and said, 
"Thus my father Adam said, 
"This was not our home, rather 
this was the home of wild 
beasts and the other creatures, 
but our home was in Eden 
towards the east.' 13. And when 
God created our father, he also 
put him in the garden, and he 
commanded him from which fruit 
to eat and from which fruit not 
to eat. But he did not keep the 
commandment, stripped himself 
of the divine light, and was 
expelled from the garden and 
became equal to the irrational 
animals." 

14. And Enoch considered 
this thing,and for forty days 
and forty nights he tasted 
nothing at all. 15. And after 
that he planted a comely 
garden, and he planted in it 
every fruit-bearing tree. 

16. And he lived in that 
garden 542 years, and (af)ter 
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A B 
the midst of Paradise, and he |that he ascended bodily into 
is there until today. heaven, and became worthy 
of the divine glory and light. 

1. In both versions, Seth tells Enoch/Enosh that Adam 
was expelled from the garden for having tasted of the 
forbidden fruit, but the two accounts differ significantly in 
their particulars. The identification of Enoch as the son of 
Seth and as "the good fruit" in A is not found in B. In A, 
Seth's explanation of the expulsion is a response to Enoch's 
inquiry about Adam's grief,? whereas the question is absent 
in B. B contains a much fuller account of the expulsion than 
A and includes unique materials. 

2. In both versions, Enoch/Enosh responds to the 
story of the expulsion by planting a garden of fruits where 
he remains until he is translated, but again the accounts 
differ in their particulars. In A, Enoch plants a garden but 
does not eat its fruit, whereas in B, Enoch/Enosh fasts for 
forty days and then plants a garden. A reports that angels 
took Enoch to paradise, but in B we read only that Enoch 
ascended bodily into heaven. There are also unique materials 
in A and B as well as a contradiction between them. A 
contains a fuller account of Enoch's activity in the garden; 
although other men tasted of the fruit of the garden, Enoch 


dressed its vines, but wore an iron helmet to prevent him 


ÜCf. Life of Adam and Eve 31:3, where Adam's 
explanation of the expulsion to Seth is similarly motivated. 
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from looking at the fruits. A adds that Enoch still remains 
in paradise where he was translated. In B, Enoch/Enosh 
receives the divine glory and light after being translated. 
A and B contradict each other in reporting the duration of 


Enoch's/Enosh's stay in the garden.? 


an additional fragmentary text, The Descendants of 
Adam, lines 12-16, 19-22 (in Stone, Armenian Apocrypha) shows 
interesting affinities with the story of Enoch's/Enosh's 
garden. A text and translation of the relevant lines is 
given below. 


h. owing bnhe Bundp Üuuntbn. And Enoch was pleasing to God, 
be wuypbgwe ShuqSwphipbepuwu and he lived 520 years. And of 
munh. Ge dunny [... J] dhu ny the tree...meat he did not eat. 


bpwL: Ut Umut pun bug And he drew linen over his 

inu; Gnbuwgu. Ge yop pup face, and did not look at the 
nt Swybgue duu'u Ulnudu,j heavens, on account of the sin 
VUnugu n, Jh2bhbi "uu jb, of Adam...And I, on account of 
Hin nn nqnpdh Ürunntwb] the sin of Adam, I dare not 
buny pwj be jw'udu ntc look at the heavens, that 
inwubwg q'uu j: Glodl may have mercy upon 


Adam. And God had mercy upon 
Enoch and transferred him to 
immortality. 


A comparison of the text of The Descendants of Adam (hence- 
forth C) with A and B yields the following results. 

1) Both A and C occur in the context of a discussion 
of the relation of the seed of Seth and Cain. However, in A, 
the story of Enoch's garden follows a discussion of the life 
of the seed of Seth and Cain in separation and is followed 
by a description of the impiety of the seed of Cain, the 
virtue of the seed of Seth, and the seduction of the latter 
by the former. In C, the Enoch material follows the 
seduction scene. 

2) In A, B, and C, the protagonist refrains from 
eating. We have noted that in A, Enoch abstains from eating 
the fruit of his garden while in B Enosh fasts before 
planting the garden. Although the text of C is fragmentary, 
lines 13-14 suggest that Enoch's abstinence was connected 
both with the fruit of a tree and with meat. But there is 
no mention of Enoch's planting or tending a garden in C. 

3) In both A and C, Enoch covers himself and does 
not look up. This action is directly related to Adam's sin 
in both texts. However, in A, Enoch covers his head with an 
iron helmet in order to avoid looking at the fruit of the 
trees, whereas in C, Enoch draws linen over his face in 
order to avoid looking at the heavens. 
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Our comparison of the texts yields the following 
results. First, although A and B are similar in structure 
and general content, there is littie agreement between them 
in their details, and one contradiction is present. Second, 
there are no compelling linguistic parallels between A and 
B. Third, à comparison of A, B, and a third Armenian account 
of the story in The Descendants of Adam (C) indicates that 
common ideas or motifs are used quite differently in the 
three texts. Fourth, a common tradition about the planting 
of a garden has been associated with two distinct figures; 
Enoch and Enosh. These observations indicate that there is 
no literary relationship between A and B. The fluidity of 
the protagonist of the story and of the specific details 
related to common motifs in A, B, and C suggest that the 
three texts have drawn from a common oral tradition which was 
widely differentiated when committed to writing. 

In summary, two conclusions may be drawn about the 


literary relationships between the Armenian Adam books. 


First, The History of the Repentance of Adam and Eve appears 


4) After the preceding events, A and B note that 
Enoch was translated, and in C we learn that God transferred 
Enoch to immortality. 

These correspondences of detail between A, B, and C, 
and especially between A and C, indicate some relationship 
between the texts. In addition to the striking differences 
noted above, it must be observed that the general content of 
C is quite different from that of A and B. In A and B, Enoch/ 
Enosh responds to Seth's explanation of Adam's expulsion from 
the garden by planting a garden and fasting. But C contains 
no explanation of Adam's expulsion and there is no mention of 
Enoch's planting a garden. The vocabulary of C also shows no 
affinities with that of A and B. 
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to have used an earlier form or source of the Armenian Adam 
Cycle of Four Works. In reporting the seven punishments of 
Cain, Repentance has supplemented an independent list of 
punishments with additional material from an earlier form or 
source of the Adam Cycle. Repentance may also have drawn 
material from that same source in reporting the annunciation 
of Seth's birth and the murder of Abel. Second, The Words 
of Adam to Seth and the Armenian Adam Cycle of Four Works 
appear to be independent of one another and to have drawn 


upon a common oral tradition about Enoch's garden. 
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Chapter 3 
SOURCES AND TRADITIONS 


It has been shown in chapter two that The History of 
the Repentance of Adam and Eve drew upon an earlier form or 
source of the Armenian Adam Cycle of Four Works as a literary 
Source. Comparison of the Armenian Adam books with other 
works containing stories about the ante-diluvians allows us 
to identify additional literary sources for some of these 
books, and to point to elements of tradition shared by the 
Adam books and a variety of ancient Jewish and Christian 
works although no precise literary source for the Armenian 
materials may be identified. The first part of this chapter 
will investigate the possibility that the Apocalypse of Moses 
and the Armenian text of Genesis may have served as sources 
for both Repentance and the Adam Cycle. The second part will 
examine the history of selected traditions from the Armenian 
Adam books. The search for affinities between the stories of 
the seven punishments of Cain, the annunciation of the birth 
of Seth, the murder of Abel, and Enoch's garden treated in 
chapter two and parallel Jewish and Christian texts will 
provide further insight into the background of the Adam 


books and the means by which these materials came into 
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Armenia. 


A. The History of the Repentance of Adam and Eve 


In addition to the isolated elements of tradition 
common to Repentance and Ap. Mos. which will be treated 
below, there are several more extended parallels between the 
two works which must be explained. The stories of the quest 
for the oil from the tree of life, Eve's vision of Abel's 
murder, and Eve's dialogue with Adam at his deathbed in 
Repentance and Ap. Mos. are similar not only in general 
outline, but also in the details of the stories and in the 
actual wording. One narrative sequence common to the two 
works will also be discussed. 

The story of the quest for the oil from the tree of 
life is found in Repentance 86-93. Following the story of 
Abel's murder and Cain's punishment (36-60), Adam and Eve 
mourn at length over their expulsion from the garden and 
long to return there (61-78a). Adam becomes severely ill 
and his wife and children gather at his bedside (78b-85), 
but Adam seeks a reprieve. He sends Eve and Seth to the 
garden of Eden to procure some healing oil from its trees. 
The mission fails, and Eve and Seth return to find Adam 
dead. The work concludes with Eve's death and a description 
of the burial of the protoplasts (94-104). A similar story 
of the quest for the oil appears in Ap. Mos. 9:3-14:1 
surrounded by two similar accounts of the fall from the 
garden. After the birth of Seth, Adam becomes ill and 


gathers his children at his deathbed (4:1-5:2). Adam 
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discusses his illness with Seth and recounts his fall (5:3- 


9:2), 


the oil. 


fall to her children at great length (14:2-30:1), 


then does Adam die (31:1-32:4). 


after which he sends Eve and Seth on their quest for 


When they return unsuccessful, Eve recounts the 


and only 


The texts and translations of the parallel stories 


are given below. 


Repentance 86-93 


86, Pujg nnt ujdd bp 
unusbu qSbp, ap Pag iade nuge 


h bunnju weddw ujunt 
uLbwubp gwudu hu, ah 
-— h gucngu: 

b. jupnigbu, BLwj un 


qULB, bi quug Ya, qStn, 
Wu[ ynin hino h bunng 
| e m n (uuu unn dat poat 


nudwy: 88, Ge une 
ungu ušuqhu Me. b indi. 
udud 


jJupdulbgue h dbpnuj Ub r 

witp newby quu: Bo, 

ma Brecon, Guy, ununu bug 
nn 


Ú ququuh'u bi uuu 
Butt bu 4aebpu pn bi d 
h2hhuqtu J pa dag h 5unu jn 


Üuuntón J. abu qf wom d üpnu 


hurin t Baud t 
* ów hn MS ancab, d: 
Bw uda bng ququu LB 
ate uu bwi ncnbpn bc wu 
beujh, 2ba Suuquun E 
Eh, nppwu nnig Suuquun 
anion] thp, be —— 
unpu uu'thp. huy Ju'ugu'ub , u 


1 mhe Greek text is taken from K. 


9:3 einev Se ‘Abu TA Eta 
&váocra wal TOpEŬOU LETA too 
vuloO hu@v ENOS nAnolov toG 
napaðeloov, XU entSete yv 
Eni tac nuegardac buóv ual 
XAaócare 6góyuevot Tob Scob 
rtc onAavxvvo9Ti én’ Eye, xat 
ánoote(CAÀn TOV AYYEAOV abdtob 
etc tov napdSeroov xal „Soon 
HOL €x tod bev5pou Ev ® DÉEL 
tO EAatov ÉE abtob, xat 
EVEYUNS uot, MAL &XeCwyouat 
xat AVATAUGOUAL , nai 6nAooco 
SOL TOV toónov ÉV à finarn9nuev 
TO TPOTEPOV. 

10:1 'Enopevðn 6€ rns nal n 
Eda etc ta uéon tod napabetoou. 
wal TOPEVO É VOV Qo TOv. eCSev 
Eða tov NEN adthe xal Ənptov 
nt oAeuo6vra abvté6v...3 ÉBóncgv 
5€ À Eda noóc TÒ Snptov Aéyovoa 
& gU Snetov novnpdév, ov woBrnoet 
tnv etudva Tob Seod noAeufoat; 
Tác Avolyn TÒ OTua cou; nöcç 
Evioxvoav ot ó6óvtec cou; nüc 
oûs Énvrjc9nc TAG ónorayfig oou, 


von Tischendorf, 


"Apocalypsis Mosis," Apocalypses Apocryphae Mosis, Esdrae, 


Pauli, Ioannis, 


item Mariae dormitio: 


Additis Evangeliorum et 


actuum apocryphorum supplementis (Leipzig: Herm. Mendelssohn, 


1866), 


pp. 4-7. Portions of the text not paralleled in 


Repentance are omitted from the Greek and are summarized in 


brackets in the translation. 


Repentance 86-93 


ábpnnud qi ww wnun shu, 

ssp dup ep at ub hpu j Tour ut 
luumnuruu nate nan ull 
bq: 91. a spud uuscu 
UumnLdnj . we ququuu bL 
wuwg pun Utuj dupnuiujhu 
popa. lundnn brin? bt 
í. npdutp. L aqu 
S wi qunuu qu'ug uwnup be 


q 
"82. b. uhu; nan dujpnu te 

nnnhu, Dewy” b. LB, unogtpv 
jun bul nputunhhs bu un 
unuu 4pb2muluu bau Qupnhb l 
bt idi Unhp bt quuglEp qh 
Ubnwe ^ jbpbln jp dudni'u 
pun Unwuby uninet: 93, Ut 
unpu bi bu, quughu (und bt 
funwpwuwep, be mbuhu qUnud 
Ubnbw,, be unuphu ynd dhè h 
duinuj unpw: 


86. "But go now and beg the 
Lord, for perhaps he will 
give you some of the oil from 
the tree with which you will 
annoint me, so that I will be 
relieved of these pains." 

87. And Eve rose up and 
took Seth, and she went to 
beg the Lord to give her the 
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Ap. Mos. 9:3-14:1 


STL TIPSTEPOV One t&ync. TA eludve 
1o0 9E&00; 11:1 TOte tO Snplov 
£Bónoe AÉvov ó Eda, oÓ nodg 
hinüc  nAeoveECa gou oOTE Ó 
XAavOuóc cou, &AA& noóc oé 
értev6n À apxn vov 9notoy én ood 
EYEVETO. 2 nc Avotyn TÒ otóua 
Gov qayetv ano tod EvAou nepi 
O6 evetetiató cov ó Seog un 
gayety ÉE aóro6; Sta TOTO nal 
nutv h qc uc ue tnAA&Yn. vov OÓv 
oÓ SUVAGEL breveyuetv, Eav 
án&ápEouat EAEYXELV OE. ..12: 2595 
nal énopeó8n etc rnv ounvnv 
AUTO. 
13:1 ’Enopevsn 6t rnd Weta TAG 
untobc aótro0 Edac nAnctov tot 
tapadeCoovu xav ÉxAaucav Exel, 
óeóue vot to0 Seo0d óÓrnoc 
óánocteCAn tov GYYEAOV abdtod wal 
SWOJE L aótotc TO ÉAavov roO 
t£A£ou. 2 xal anéorerrev ò Sede 
` ` ` ` 
npoc aórouc MuxanA tov 
&pxáyYEAov, xal etnev, aóxotc 
tovc AóÓYouc tovtouc ons, 
&ávoporne tod Seob, un udung 
ceóxóuevoc £n th LXeota TAUTH 
MEPL TOO EdAOV Ev. à DÉEL TÒ 
eAGLOV, &ActWar tov natéea cou 
A6áu oÓ yap yeviigetal cou viv 
...6 GU náAu.v mooeobou TPOS TOV 
tatépa OOU, Ene ron énAnpooS8n 10 
HETPOV TAG Goñç avtot, toov, 
TOLOv nuepóv. ÉEgpxouévnc 6€ 
TAG wouxfhüc ab rO uÉAAELC 
SedoacSat rhv &vo6ov aóbrfic 
poBepú&v. 

14:1 Etnwv 66 rabra Ó 
iYyYeAoc, &nfjAoev An” aórtóv. 
hAsey ENO xav A Eda elg thv 
O4nvhv Snov Exerto Ò “Abdu. 


9:3 But Adam said to Eve, "Rise 
up and go with our son Seth 
near to paradise, and put earth 
upon your heads and weep, 
asking God to have compassion 
on me and send his angel into 
paradise, and give to me of the 
tree from which the oil flows, 
and bring it to me, and I will 


Repentance 86-93 


oil-producing fruit from the 
trees of the garden for the 
sake of curing Adam, 88. And 
the hideous beast Behemoth 
met them; he pounced upon 
Seth and wished to eat him. 
89. Then Eve shrieked, 
shouted at the beast and 
said, "Bridle your mouth, 
and do not dare to approach 
the servant of God. Remember 
that you were under our 
dominion, and do not dare to 
harm my son." 90. Then the 
beast released Seth whom he 
had seized and was about to 
eat, and he said to Eve, "I 
was obedient to you as long 
as you were obedient to God 
and kept his commandments. 
But because you have 
transgressed against the 
command of the creator, we 
fall upon you, treat you 
mercilessly, 
you." 91. The beast spoke 
this by the command of God, 
and he talked to Eve ina 
human voice, with a stern, 


harsh, and frightful counten- 


ance. Then he left them, 
passed by and went away. 

92. And while the mother 
and son, Eve and Seth, were 
praying before the garden, 
the archangel Gabriel came 
to them and said, "Arise and 
go, for Adam died in the 
evening at sunset." 93. And 
they left and went back 
weeping and groaning, and 
they saw Adam dead, and made 


a great lamentation over him. 


and turn against 


73 


Ap. Mos. 9:3-14:1 


annoint myself and have rest, 
and I will show you the way in 
which we were deceived earlier. 

10:1 Then Seth and Eve went 
toward the regions of paradise. 
And while they were going, Eve 
saw her son, and a beast 
fighting him...[Eve bemoans her 
transgressions] 3 And Eve 
shouted at the beast saying, 
"You wicked beast, are you not 
afraid to fight the image of 
God? How was your mouth opened? 
How were your teeth made strong? 
How did you not remember your 
Subjection, because formerly 
you were made subject to the 
image of God?" 11:1 Then the 
beast cried out saying, "O Eve, 
neither your greed nor your 
weeping are toward us, but 
toward yourself, because the 
rule of the beasts came from 
you. 2 How was your mouth 
opened to eat from the tree 
concerning which God commanded 
you not to eat of it? Because 
of that our nature also was 
transformed. 3 Therefore now 
you cannot endure it if I 
reprove you."...[Seth commands 
the beast to be silent J. .. and 
he went to his dwelling. 

13:1 And Seth went with his 
mother Eve near to paradise, 
and they wept there, asking God 
to send his angel and give them 
the oil of mercy. 2 And God 
sent Michael the archangel to 
them, and he said these words 
to them, "Seth, man of God, do 
not distress yourself longing 
in this prayer for the tree in 
which the oil flows, to annoint 
your father Adam, for it will 
not be yours now...[The resur- 
rection of humanity is promised] 
6 You go back to your father, 
because the measure of his life 
has been fulfilled, after three 
days. But when his spirit leaves, 
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Ap. Mos. 9:3-14:1 
you will see its frightful 
passing." 

14:1 After the angel spoke 
these things, he departed from 
them. Seth and Eve went to the 
tent where Adam lay... 

It is apparent that the two versions of the quest 
agree not only in general outline, but also in some details. 
In both texts, Adam tells Eve to go and ask God for oil from 
the tree in the garden with which he can be annointed and 
relieved. Eve and Seth go together and encounter a beast 
which attacks Seth. Eve chides the beast, warns it not to 
attack God's servant/image, and reminds the beast of its 
initial subjection. The beast replies that Eve's 
disobedience to God freed him from that subjection, and then 
withdraws. Eve and Seth pray near the garden and are visited 
by an archangel who informs them of Adam's death and tells 
them to depart, after which they return to Adam. This 
extended parallel suggests that Repentance may be dependent 
upon Ap. Mos. The differences between the two versions are 
also noteworthy. Adam's command to Eve and Seth to mourn 
outside the garden, Eve's bemoaning her transgression, Seth's 
Silencing of the beast, and the promise of the resurrection 
by Michael are all unique to Ap. Mos., while the specific 
mention of Behemoth, his intention to eat Seth, and the 
description of his countenance are unique to Repentance. 

The two texts disagree insofar as in Repentance, Eve and Seth 


are met by Gabriel, not Michael, and they return to Adam who 
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is already dead, whereas in Ap. Mos. Adam has three days of 
life ——— The two accounts are also distinct in their 
wording of common materials.  Repentance contains a shorter 
form of the story, and appears to be a free and abbreviated 
adaptation of the material in Ap. Mos. Although the story 
of the quest in Repentance shows no clearer affinities with 
the Armenian version of Ap. Mos. than with the Greek, the 
same cannot be said of two other extended parallels between 
the two works. 

The first of those parallels is the account of Eve's 
dream about the murder of Abel. In Repentance, Eve's dream 
(32-33) is placed between two accounts of the annunciation 
Of the birth of Seth. Following the death of Abel which is 
only briefly reported (30a), Adam and Eve are comforted with 
the promise of Seth's birth (30b-31). The story then 
reverts back to the time before Abel's death and Eve relates 
her dream to Adam. The murder is recounted a second time 
(36) and Adam discovers the body (37-39), after which the 
second annunciation of Seth's birth takes place (40-42). 

Ap. Mos. opens with the story of the birth of Abel and Cain 
(1:1-3), after which the story of Eve's dream follows 
directly (2:1-3). In a sequence which may be related to 
that in Repentance, Adam and Eve discover Abel's body (2:4- 
3:1), after which Seth's birth is announced. 


The texts and translations of the two accounts of 


Eve's dream are given below. 


A : 3 
the Armenian version 


Repentance 32-33, 35 
32... guinin Upned mbu 


u 
unf bwg Gewy Üünuduj bi wuwg 
— nn esp u 
bhnuuu 


qunpi 


TET: ünud p ut 
wüu uu wubw uu ypu 
qupti qun pu Jn ben... 


32...0n a certain day, Eve 
related this vision to Adam 
and said, "I saw in a dream 
last night that Cain took 
Abel's blood into his mouth 


and drank it. 33 And Abel 
begged him, 'Leave some of 
that blood!', but he did 
not listen, and it did not 


remain in his belly, rather 
he vomited out Abel's 
blood."...35 Therefore Adam 
went quickly and saw that 
Cain had killed Abel his 


brother... 


2 
paralleled in Repentance. 
3 


three Venice manuscripts, 
Girk, pp. 1-23. 


A published Armenian text of Ap. Mos. 
is found in Yovsepeanc', 


76 


Ap. Mos. 2:2-3^ is taken from 


for reasons which will be shown below. 


Ap. Mos. 2:2-3, 3:1 
2:2 babu bew whbuh,. pe 
qunBn j Unud Ge qubuh( u 

winuf , udi, be uubp ujuubu., 


tn Rink, "es pe 
E 


b pn J ap D b — u 
qrhe dun Pi A y TEN UE = b an: Uu bu ee MV a 
— 3T ni * upp neon 
wp EEE, Cag, b pul 2 


inne urn u ED 

nnt, ufu uuluthl I TATA 

wun :9 be "um n aia inte 

nt nbp EEA MI" h eeu 
L n 


Lagi pie eil eripe pie 
qunhu ah anahu En apk t 
édtnwg tnpon hipn, uw jb'uh 


2:2...Eve saw a vision. Then 
she awoke Adam, and she related 
the vision to him and said 
thus, "My lord, I saw in a 
vision tonight that the blood 
of our son Abel had filled the 
mouth of Cain his brother, and 
he was drinking his brother's 
blood. But Abel begged him to 
leave a little of the blood for 
him. 2:3 But he did not pay 
attention to him, rather he 
drank it all quickly; and the 
blood did not remain in his 
belly, rather he vomited out 
all of it...3:1 And they went 
and found that Abel had been 
killed by the hands of his 
brother Cain. 


2:1 and 4 are omitted here because they are not 


based on 
Ankanon 
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These two accounts tell the same story, and report 
it in similar detail using similar language. In both texts, 
Eve relates a dream to Adam in which she sees Cain take 
Abel's blood into his mouth and drink it. Abel begs Cain to 
leave some of the blood, but Cain ignores him. Both texts 
report that the blood did not stay in Cain's stomach, but he 
vomited it out. There are no contradictions between the two 
accounts, and although the account in Ap. Mos. is longer, all 
of its essential elements are recounted in Repentance. There 
are no unique materials in Repentance. As the underlining in 
the Armenian texts shows, the Armenian vocabulary employed is 
notably similar in the two accounts, an observation which 
Suggests that Repentance is dependent upon the Armenian 
version of Ap. Mos. This suggestion is verified by the fact 


that at points where the Greek and Armenian versions of Ap. 


Mos. differ, Repentance follows the Armenian.“ 


A third parallel story yields results similar to 


“There are four instances where Repentance follows 
Armenian Ap. Mos. as opposed to the Greek version. 1) In 
Repentance 32, we read that Eve related her vision to Adam 
(mbuhju ywalhwg Utuj Unudwy be uuug ). These words are 
not present in the Greek, but are found in Armenian Ap. Mos. 
2:2 ( qmhuhtu ywalep Wu be uubtn ). 2), Greek ae. Mos. 2:2 
refers to the blood tod viod you “AuLtAaBec tod EntAEyYoLEVOU 
“ABEA, whereas both the Armenian and Repentance 32 refer 
Simply to the blood of Abel. 3) When Abel asks Cain to leave 
some of the blood, Greek does not use the word for blood, 
but simply the pronoun (ÉE avtod, "some of it"). Armenian 
and Repentance both use the word for blood ( jupb'uL). 4) To 
describe Cain's ejecting Abel's blood, Greek uses the word 
E€ERASev, while Armenian and Repentance 33 both use the more 
specific term tupo . There are no points at which 
Repentance agrees with Greek against Armenian. 
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those derived above. Both Repentance and Ap. Mos. report 
that while Adam is on his deathbed, he and Eve discuss the 
time of her death and their place of burial. In Repentance, 
the story (82-85) follows an extended lament by Adam and Eve 
over their expulsion (61-78a), after which Adam becomes ill 
and his wife and children gather around him (78b-81). The 
discussion between Adam and Eve appears, and then follows 
the story of the quest for the oil of life examined above. 
In Ap. Mos., the discussion between Adam and Eve (31:1-3) 
follows Eve's lengthy account of her fall (15:1-30:1), and is 
in the same context of Adam's being sick on his deathbed. 
Then follows Eve's repentance (32:1-4) and her vision of 
Adam's resurrection (33:1ff.). 

The texts and translations of the two accounts in 


Repentance and the Armenian version of Ap. Mos. are presented 


below. 
Repentance 82-85 Ap. Mos. 31:1-3 
82, huy Gewy Ge udh'uu yu 91:1...bc Unud ywyn wnw fh 


dune lng unpu Lwabu be ungu, ünbu utu 

n u qUnud, ud Uj Shewunne but a nud, þu Gow 

tunu nqu aaa — t npnhp Pip uluwU qu, bL 
tuünnt : nm pu(. Ge jnpduJU nbgpu, 

bs. J ud uu Luj günud, — nad p pun un hi pdt be 

Stp hu » uuu os uuu P BL wuk guu Gow: CufEn —X 

Ju bu Ju an "t ? nnt be bu Gud U bunwu , wtp 


2ntund. dtnuuh hu? I uL —* püuh duuuuul “aw 
in 







wnubu qhup pn, qh bu n uz ulúuubr(n n pried Suun 
pd wuud : ab. Uut h ud, T hua ad —** '$. "uut Unuwd 
jud bu, uj Utu, nye E piq — 
d bnuuhu u bt up wuh | Quy uJ 5 os pr 
pug ° ah b — nne dwi q 

hu, eee Eun uu 

wi a mbabu apa 

82. Now Eve and all her 31:1...and Adam lay before 


children wept and lamented them in the pains of his 
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Repentance 82-85 Ap. Mos. 31:1-3 


over Adam, and Adam lay before | illness. Now Eve and her 
them, greatly tormented by his | children began to weep and 
illness. 83. Then Eve said to lament. And when they became 
Adam, "My lord, tell me the silent, Adam awoke from his 
time of my death; shall I sleep, and Eve said to him, 
tarry on this earth, or shall 2 "Why do you die, but I 

I die quickly? 84. What shall remain living, my lord? And 
I do after you, for I perceive | how long after your death 
nothing?" 85. Adam said, "You will I come; tell me the 


shall not tarry, rather we truth?" 3 Adam said to Eve, 
shall die together, and they "Do not be anxious to ask 
will put me and you in the about this, for you shall not 
same place." delay in coming after me, 


rather we shall both die 
together, and they will put 
you near me in the same 
place." 

Both of these brief accounts report that while Adam 
lies very ill surrounded by Eve and his children, Eve asks 
him how long she will live after he dies. To this query Adam 
responds that they will die and be buried together. Ap. Mos. 
contains the longer account and some unique material,? while 
there is nothing unique in Repentance, and the two accounts 
at no point contradict each other. Although the wording of 
the two accounts is distinct, there are again noticeable 
similarities in the Armenian vocabulary employed at points 
where the two accounts correspond. In addition, Repentance 
consistently agrees with Armenian Ap. Mos. against the Greek 
where the two accounts coincide. Thus in Repentance 82 Adam's 


children weep and lament over him before Eve speaks. This 


view is not present in Greek Ap. Mos., but it is found in the 


5A . Mos. reports that Adam awoke from his sleep, 
that Eve questions why Adam should die and she live, and that 
Adam tries to calm Eve from her anxiety. 
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Armenian, where the same vocabulary is employed ( (ud, nnpuu). 
Also in Repentance 82, we learn that Adam lay before his 
children tormented by his illness. The phrase used is 
similar to that found in Armenian Ap. Mos., whereas the Greek 
reports only that Adam lay ill. Only in Reventance 83 and 
Armenian Ap. Mos. does Eve address Adam as "my lord." 
Finally, Repentance 85 and Armenian Ap. Mos. read "they will 
put" ( nhghu ) where Greek is corrupt (aótn TedhoeLlL), and the 


two Armenian accounts read "in the same place" against Greek 


etc TOV TÓNOV TOV n 


The evidence presented above shows that Repentance 
drew upon the Armenian version of Ap. Mos. as one of its 
sources. Apart from the materials presented, however, 


the two works coincide only on brief and isolated occasions. 


6 Another interesting parallel between Repentance and 
Ap. Mos. involves a shared sequence of events surrounding the 
murder of Abel reported in the two works. In Ap. Mos., 1) 
Eve's dream about Abel's death (2:1-3) is followed by 2) the 
story of Adam and Eve's investigation of the dream and their 
discovery of Abel's body (2:4-31), after which 3) the birth 
of Seth is announced by an angel (3:2-3). The same sequence 
is also found in Repentance: 1) Eve's dream (32-34), 2) Adam 
investigates (35, 37-39), 3) annunciation of the birth of 
Seth (40-42). Although that sequence in Repentance is 
disrupted by the account of Abel's murder in vs. 36, we have 
already shown (see p. ) that verse to be an intrusion 
into the text which disrupts its continuity; the manner of 
Abel's murder is described after his death is reported. 
Furthermore, the annunciation of the birth of Seth which 
appears in 40-42 has already been reported at greater length 
in 30b-31. It is possible that the motivation for repeating 
the annunciation story in 40-42 may have been a desire to 
conform to the sequence of events related in Ap. Mos. Apart 
from the parallels in the story of Eve's dream discussed 
above, there are no additional significant parallels beyond 
the agreement in sequence, 
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Ap. Mos. can be used to account for only a relatively small 
portion of the material found in Repentance. 

It can also be shown that Repentance is dependent 
upon the Armenian version of Genesis. Although Repentance 
is a free elaboration of the Genesis story of the ante- 
diluvians and diverges widely from the biblical account, 
there are points at which Repentance and the biblical text 
closely coincide. An analysis of those coincidences allows 
us to identify another source used by Repentance. 

The only significant coincidences between Repentance 


7 


and Genesis occur in the story of Cain and Abel. After Abel 


is murdered and the birth of Seth is announced (Repentance 
32-42), God confronts the murderer Cain and asks, "Where is 
Abel your brother?" Note the virtual identity with Arm 
Gn 4:9. 

Repentance 45 nin Lt Üüpt, bnpwjpù pn 

Gn 4:9 ntn Lt 4upb_ bnpujp pn 
The identical wording continues in Cain's response, "I don't 


know. Should I be my brother's keeper?" 


‘There are two minor points at which Repentance and 
Genesis coincide, but little can be ascertained from them. 
The first occurs at Repentance 5, where God threatens Adam 
and Eve with death if they eat the forbidden fruit. The text 
reads dUwint dünwüupgbp , which is identical to Arm Gn 2:17. 
LXX reads 9aváto óároOaveto89e. A second coincidence occurs at 
Repentance 28 where Eve, after bearing Cain, says "I have 
brought forth a man through God." The text reads duwy dupn 
Üumntbnd , cf. Arm Gn 4:1 umugujJ Jupn Uuencdnd 
corresponding to LXX Exutnodunv &vO8ponov Sta roO Seob. Some 
LXX minuscules read éxtvoc&yunv. 
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Repentance 48: fl, qhutu dp BL wu Sui hghu 
Unputptu hun j 
Gn 4:9: 2JqhebdJ Jp BL uu uw wu hgtu 
Unputpu pdnj 
After God confronts Cain, he lays seven punishments upon him. 
Although no such list is found in Arm Genesis, it is evident 
that the list in Repentance is derived by dividing the 
biblical account of Cain's punishment into seven parts. 


Again the similarity in wording to Arm Genesis is noteworthy. 


1. Rep. 51: uuhbthu[ tLpfhp... Gn 4:11: wupbtu, (h#ho nni 
2. Rep. 52: h dhnuj üpluph... Gn 4:11: 4 Ybpuwj PEDE? nn 
pug q 
VOR" dt e Un pon 
pn h åbnwg png 
3. Rep. 53: qnndby qh eee Gn 4:12: Qh qnpnbbughu qhnuhn 
4. Rep. 54: — hnuhn n au J Gn 4:12: sq d jut bL 
peq quuni pip... plq eM pc ü Tu 
5. Rep. 55: bphptu| Gn 4:12: bpbptu, bt 
6. Rep. 56: wwmwubuj... Gn 4:12: muunwubwy binhghu h 
{pwj bnunh 
7. Rep. 57: U?wu dbpuJ Gn 4:15: hn SEp Uuencwd Uw 
cpu Un: 


ntwb,., F ua jhi guwuuub; — 
wufbuwyl np quu udb'uw ju np 


"qpasua jg quu qaupgt qua — 
Since it is highly unlikely that two independent translations 
of the biblical text would coincide to this degree in choice 
of Armenian vocabulary, it must be concluded that Repentance 
is dependent on the Armenian text of Genesis, either 
directly or through an Armenian intermediary. 


B. The Armenian Adam Cycle of Four Works 


Although it can be shown that isolated elements of 
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tradition found in Ap. Mos. appear also in the Armenian Adam 
Cycle of Four Works,* there are no extended parallels 
between the two works which give any evidence that the Adam 
Cycle is directly dependent upon Ap. Mos. The same cannot 
be said of the relationship between the Adam Cycle and the 
text of Genesis. While the final three chapters of the Adam 
Cycle coincide with the biblical text only in general outline 
and share no verbal parallels, the parallels between the 
first chapter (Transgression) and Gn 2-3 are frequent and on 
Occasion precise. Parallels between the Adam Cycle and 
Genesis in reporting the creation of woman (Transgression 6-7 
// Gn 2:21, 23), God's warning to the protoplasts not to eat 
the forbidden fruit (Transgression 8b // Gn 2:16-17), God's 
confrontation with Adam and Eve after they eat the fruit 
(Transgression 33b-40 // Gn 3:9b-13), and God's curse on 
Adam, Eve, and the serpent (Transgression 41-43 // Gn 3:14- 
20) demonstrate clearly that the Adam Cycle has drawn upon 
the Armenian text of Genesis. 

At some points the Adam Cycle is identical in wording 
to the Armenian biblical text. Compare, for example, the two 


accounts of the creation of Eve. 


Transgression 6 Gn 2:21 
bi unu n Üunntwb be u ci abeh Üuuntub 
BY pani h dhnuj Unudwy,te Pipon p h 4h " carie be 
wn quh h unnh Ww unpu b. bhg | uu? i^ un d "ng unpu 
pun w up dupe pt be m pun wjun bunuh 


ÜSelected examples are treated in part C below. 


Transgression 6 


And the Lord brought a deep 
sleep upon Adam, and ne took 
one of his ribs, and he 
filled in flesh in place of 
it: 


84 


Gn 2:21 


And the Lord brought a deep 
sleep upon Adam, and he slept. 
And he took one of his ribs, 
and he filled in flesh in 
place of it. 


At other points the Adam Cycle provides a free and modified 


version of the biblical text. 


on Adam, Eve, 


and the serpent, 


In the account of God's curse 


Transgression not only 


abbreviates and paraphrases the biblical text, but also 


9 
reverses the order of the curses. 


Transgression 41-43 


41...jnbwuw4 qh ununhp qujn, 
ng (ntep kowang pung, wst 
hnebuqtu [ubgbp qhpumnj ‘un 9 
pn. An katak wulu muln ju 
pnez pneuuth puq. ppp 

uma pn u hu quq pn, 


n und 


42... npuy qh apap bp Quan 


uqUuuqntquub.n 


dein See Emang pn, nc E 
Ns ne ¿wb bt gutop 
hnhghu qu2?bup'u, bi h 

d n ten uy te baat 
utntpu ubuug png. 

43. , . U'upbhw 
ybunwubug dtf, 
wufwg be npnuw 
unnuughu, 








u FEL 
us 
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then Eve and then Adam. 
that Adam is cursed first, 


In the biblical text, 
Transgression reverses the order so 
followed by Eve and the serpent. 


Gn 3:17-19, 16, 14-15 


3:17 dn[uu'uut ah pnewn du juh 
uunfn pn, be Yapwp b bunnj 
wunh jnpdE uunntchpbgh phiq 
wi Lin tts nunb,, B ubnup 
k ud wuL , ni gei. bat re bnhhpn 
qnndu pn. mpwunt 
apegan 3*1. qnl — 


utbuusg png: be mumuul 


neuncugt ohgbu 
qpwu fup ong 19, — 
bnbuu iqhu n, 
"10717: nep dah Jap ntunh 
unun, ab nq bhp Ge h 4 Inn 


wn å 






Lu pn, mpuyniphulp 
oe npnhu, bt un wjp pn 
nupd pn, Ge uu wpnbugk pbq. 


3:14. ..uuhbbu 


uuhdbwt (hfhn n 
LL ri ah tn aM. n 
E nnn ED pn 
q Sua E L 


God curses the serpent first, 


In the parallel given below, the order of the curses in 
Genesis has been rearranged to facilitate comparison. 


Transgression 41-43 


quf huuu wentnu — png. 
hnha al» uudniBhcu ? pn be 
EP Yung be | 






WL 
tU L LU nnw, us 
nud ni bi nni 


uuuubugbu unpu qupouwupnh., 





41..."Because you have done 
this, and you did not listen 


to my counsel, but hastily 
listened to your wife's 
counsel, thorns will spring 
forth to you in place of this 
immortal plant. By the sweat 


of your brow shall you eat 


your bread, for you were 


dust, and you shall return to 
dust." 
42..."Because you have done 


this, I will greatly multiply 
your affliction; childbearing 


will be the measure of your 
death, in suffering shall you 
eat the fruit of this earth, 
and you shall have sorrow all 
the days of your life." 


43..."Cursed are you among 


all beasts; upon your breast 
belly shall you crawl, 


and 
you shall eat dust all 


and 
the days of your life. I 


shall put enmity between you 


and the woman and between 
your seed and her seed. She 
shall watch for your head, 
and you shall watch for her 
heel." 
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Gn 3:17-19, 16, 14-15 


qui uu Ju weninu rig pna: 
15, Ut b Uudacehe uf 
pn hL sR RISE L h UL? 
W Lu n bL d WLW 
nnpu, uu uuwuUugb pned qn 
Ge nnt uuuubughu unpu 
qupn2uwupnh 


3:17 "Because you listened to 
the voice of your wife and you 
ate from the tree from which 
alone I commanded you not to 
eat, but you ate of it, cursed 
shall be the ground in your 
labors. In toil shall you eat 
it all the days of your life. 
18. Thorns and thistles will 
spring forth to you, and you 
shall eat the herbs of the 
field. 19. By the sweat of 
your brow shall you eat your 
bread until you return to the 
ground from which you were 
taken. For you were dust, and 
you shall return to dust." 
3:16 "I will greatly multiply 
your affliction and your 


lamentation. In sorrow shall 
you bear children, and to your 
husband shall you return, and 
he will rule over you." 





3:14 "Cursed are you among all 
animals and wild beasts of the 
earth. Upon your breast and 
belly shall you go, and you 
shall eat dust all the days of 
your life. 15. And I shall put 
enmity between you and the 


woman, and between your seed 


and her seed. She shall watch 


for your head, and you shall 


watch for her heel." 


In spite of the freedom which the author of 


10 


Transgression has used in reporting the biblical story, 


lÜrransgression shows no affinities with the other 
biblical versions at points where it departs from Armenian. 
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the close agreement in the Armenian wording of the two 
accounts is unlikely to have been derived by independent 
translations from another biblical version or versions. 
This observation allows us to identify an Armenian literary 
source for the Adam Cycle. 

C. Selected Traditions 

While literary sources for much of the material 
contained in the Armenian Adam books cannot be identified, 
it may be shown that these Armenian materials bear signi- 
ficant affinities with a broad range of Jewish and Christian 
literary traditions dating from as early as pre-Christian 
times and extending into the Middle Ages. This point will 
be illustrated through a study of four selected traditions 
taken from the Armenian Adam books. The reader is referred 
to chapter two for texts and translations of the Armenian 
materials. 

1. The Seven Punishments of Cain 

Both Repentance 43-60 and Abel and Cain 34-47 report 
that Cain received seven punishments from God for murdering 
Abel and supply a list of those punishments. The notion 
that Cain received seven punishments is found in early 
translations of Gn 4:15 and may be derived from both the 
Hebrew text and versions of Gn 4:24. MT Gn 4:15 reads avn 73 
Dp? D?nyavy ]?*p, stating unambiguously that Cain's murderer 
will be avenged seven-fold. LXX, however, reads & @&moxtg(voc 
Kalv Enxà Ééx6obueva tapadAvoet, which may be translated a) "he 


who kills Cain will pay seven penalties" or b) "he who kills 
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Cain will loose seven penalties."!! The ambiguity of LXX is 


lost in Arm, which reads hog'u dpkdu inidgt ("he will loose 
seven punishments").!^ 

The meaning of the Hebrew text of Gn 4:24 is unclear: 

nyawi D?y3D 1n71 7?7 up? n?nyav 79 

MT treats ug? as a Pual, rendering the translation "Cain 
will be avenged seven-fold," but if the verb is taken to be 
active, we may read "he will avenge Cain seven-fold." The 
ambiguity is retained in LXX: órv é€ntdutc Ééx6&ó6tuntav éx 
Katv. “Ex may be rendered either "on behalf of" or "from"; 
the latter translation gives the meaning "seven times 
vengeance has been exacted from Cain." The latter meaning 
is retained in Arm, which reads gh BL bog'u wuqud dpLdp 
bunpbgbi p Sujbut. .12 

The idea that Cain received seven punishments is 
widespread in subsequent biblical interpretation and appears 


14 


in Jewish, Christian, and Gnostic sources. Of particular 


llinapaAóo may mean either "to pay a penalty" or "to 
loose, take off, put an end to." 


lanes, Onkelos, Ps.-J. and Neofiti give a different 
interpretation, noting that he who kills Cain will be 
avenged for seven generations. Other versions follow MT. 


13other versions are either irrelevant to this 
problem or follow MT. 


145ee, e.g. Philo, Quaes. Gen. I.77; Ethiopic Book 
Of Adam and Eve 1.79; Arabic (fol. 104a) and Syriac (fol. 
10a.2-10b.1) Cave of Treasures; Hypostasis of the Archons 
II:4.91,30, James M. Robinson, ed., The Nag Hammadi Library 
(San Francisco: Harper and Row, 1977); Victorinus, De fabrica 
mundi 8; Cosmas Indopleustes, Cosmographia V. 


88 


interest is T. Ben. 7:3-5, where Cain is alloted one of the 


seven punishments every hundred years for seven hundred 


years. 1? 


At least four other lists of the seven punishments 
of Cain grew out of the mention of seven punishments in the 
biblical texts of Gn 4:15 and 24. Three of the lists are 
in Greek and are closely related to one another. The 


earliest list is found in Ephraem Syrus' In Sanctam 


Parasceven!® (fourth century) amidst a list of questions and 


answers about disparate biblical texts, the second is found 
in Procopius of Gaza's Commentary on Genesis!” (fifth 


century), and the third in Pseudo-Malalas' Anonymous 


15 an alternative interpretation noted that Cain's 
punishment was suspended for seven generations. This idea is 
found in Jos. Ant. 1.58; Ethiopic Book of Adam and Eve 1.79; 
BR 23:4; Midr. Tan. (Wilna) Bereshit 11; MHG on Gn 4:23 
(Schechter, 1902); Yal. Shimoni to Gn 4:23; Theodoretus, 
Questions in Genesis 43; Ephraem Syrus, In Genesim I43E (P. A — — 
Benedictus and S. Assemanus, eds., Ephraem Syri Opera Omnia 
Opera Syriace-Latine, Rome, 1737-43). Procopius of Gaza, In 
Genesim (Migne, vol. 871, col. 239) reads év £nta yeveatc 
tuny G6woel, which may signify either that Cain will pay 
the penalty in seven generations (as above) or that he will 
pay it throughout seven generations (cf. T. Ben. above). 

The notions that Lamech was responsible for killing a man 

(Gn 4:23) and that Cain's punishment was suspended for seven 
generations are responsible for the widespread tradition 

that Lamech killed Cain. Lamech is the seventh generation 
after Cain according to Gn 5:1-25; Lk 3:36-38. This tradition 
will be discussed below. 

A useful discussion of the subsequent interpretation 
of Gn 4:15 and 24 is found in Aptowitzer, Kain und Abel. 


l6Benedictus, Ephraem Syri, Opera Graeci-Latine, 
III, p. 477F. The text contains two lacunae. 


l7Migne, vol. 871 col. 248. 
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Chroniclel? (ninth century?). Ephraem, in a manner similar 


to Repentance, derives his list by dividing the biblical 
account of the punishment of Cain into seven parts. 


Procopius draws his text directly from Ephraem, but expands 


it using a different LXX text. 1? Ps. Malalas has in turn 


20 


copied from and abbreviated Procopius. The Greek lists 


bear no relationship to the Armenian lists. Although the 
Greek is closer to the list in Repentance insofar as both 
divide the text of Gn 4:11-15 into seven parts, the 


differences between them indicate the lists were derived 


independent1y.?! A fourth list which occurs in a late 


Georgian text appears to be related to the Armenian lists 


and not to the Greek. 2? 


18v. L. Dindorf, Corpus Scriptorum Historiae 
Byzantinae, vol. 8, p. 65. 


19^he content and order of the seven punishments is 
identical to that of Ephraem, the Greek wording in the two 
texts is similar, and most of tne differences in wording can 
be explained with reference to LXX variants. 


20 he order and content of the seven punishments is 
identical. The Greek wording is very similar when the texts 
do not follow LXX, and when they do follow LXX, they 
generally reflect the same variant readings. Both contain 
one variation on LXX elsewhere unattested. 


^lbunishments four and six in Greek are not found in 
Repentance, Greek punishment one is divided into two parts 
(punishments one and two) in Repentance, and the repetition 
in punishments five and six in Repentance is not found in 
the Greek list. There are no striking similarities in the 
wording of the shared punishments. 


22 üdtke, "Adam-Bücher," p. 156, cites only one of 
the punishments in the list, according to which one horn 
Sprouted from Cain's head which cried "Cain is a brother 
murderer." The Georgian agrees with Repentance in saying 
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The idea that Cain was made to shake (Repentance 55, 
Abel and Cain 41) is also found in MT, the versions, and 
subsequent interpretation of Gn 4:12. MT Gn 4:12 reads 
Yaxı ünan 1231 y3; y13 means "to quiver, shake, tremble," 
and 1121 may mean either "to wander" or "to shake, waver, 
totter." LXX reads orévov xat -péuov, although some MSS 
read caAeuóuevoc for otévwy. Syriac z'' wn’d retains the 
ambiguity of MT.  Tgs. Onkelos, Ps.-Jon., Neofiti, and Frag. 


Targ. use the word vvn, which may mean either "exile" or 


"trembler." Arm bnbpbuw and wunwubu, are identical to the 
words found in Repentance. In subsequent interpretation, 


Ps. Philo 2:1, Philo, Det. 119, Ethiopic Book of Adam and 
Eve 1.79, and Chrysostom, Homilies on 1Cor 7:9, 30:9 note 
that this was Cain's punishment, and Philo Det. 140 adds 
that "worthless men of whose company Cain is a member" will 
live trembling (toéÉuovrtgec) and shuddering (ypL TTOvTEG). 


23 states that Cain's 


Hypostasis of the Archons 11:4.91,30 
murderer will exist "trembling upon the earth," and 
Recognitions of Pseudo-Clement VIII.47 notes that trembling 
sickness has been the punishment of parricide from the 
beginning.  Midr. Tan. (Wilna, 1885) Bereshit 9 notes that 


the earth shook under Cain wherever he went, cf. Syncellus, 


that Cain had only one horn, but agrees with the Adam Cycle 
in reporting the words of the horn. This may suggest that 
the Georgian is also from the earlier form or source of the 
Adam Cycle, although the data is insufficient to judge. 


23Robinson, Nag Hammadi. 
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Chronography, p. 16, which states that Cain dwelt in the low 
land which quakes (Tpéu,ouoo). 

Additional elements of tradition recorded in the two 
Armenian lists are found in earlier Jewish and Christian 
Sources. We have noted that the widespread interpretation of 
Gn 4:15 that Cain's punishment was suspended for seven 
generations combined with the reference to a murder committed 
by Lamech (Gn 4:23), a seventh generation descendant of Adam's 
progeny, gave rise to a tradition that Lamech killed Cain.74 
According to this legend, Lamech, who was blind, went hunting 
with his son. Lamech's son saw Cain with a horn growing out 
of his forehead (N.B.), mistook him for a beast, and directed 
Lamech to kill him.^? This tradition is also found in Abel 
and Cain 48-51, where Lamech sees Cain with his two horns and 
Skin, mistakes him for a stag, and kills him. Yal. Shimoni 
to Gn 4:15, BR 22:12, Midr. Tan. (Wilna) Bereshit 10, and 
Zohar I36b understand the sign which God put on Cain (Gn 4:15) 
to be a horn which sprouted from his head. 

The idea that Cain was not allowed to die is found in 
Philo, Fug. 64, who notes allegorically that Cain is "the 
symbol of wickedness which must of necessity ever live among 


men," and in Tertullian, Against Marcion II.25, where God 


24 Yos. Ant. 1.58 notes only that Lamech saw he was to 
pay the penalty for Cain's murder of his brother. 


29Midr. Tan. (Wilna) Bereshit 11; MHG to Gn 4:23; 
Ephraem Syrus, In Genesim I46D; Jerome, ad Damasum 125. The 
same legend is found in the Ethiopic Book of Adam and Eve 
II.13; Sefer HaYashar (Berlin, 1923) p. 8; Midrash Aggadah on 
Gn 4:23; Yal. Shimoni on Gn 4:16, and Rashi on Gn 4:23, but 
the horn is not mentioned. 
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does not allow Cain to atone for his sin by dying. The 
notion that God asked Cain where his brother was in order to 
give him the opportunity to repent is found in the Ethiopic 
Book of Adam and Eve I.79 and in Theophilus, To Autolycus 
II.29, in which Cain responds contemptuously and angers God. 
Midr. Tan. (Wilna) Bereshit 9 records the tradition that 
wherever Cain went, the beasts said to one another, "Cain 
killed Abel his brother." The purpose of the sign which 
God put on Cain, according to the Ethiopic Book of Adam and 
Eve 1.79, was so that everyone would know that Cain murdered 


his brother.” Jub. 4:1, 31 notes that Cain lived 860 years 


(cf. Abel and Cain 46). 
Finally, the notion in Abel and Cain 47 that Cain 
covered himself with a skin may be influenced by Gn 3:21, in 


which God covers Adam and Eve with garments of skin directly 


after cursing them. ^8 


2. The Annunciation of the Birth of Seth 
No single literary source for the story of the annun- 
ciation of the birth of Seth in the Armenian Adam books is 
extant among the remains of Jewish and Christian literature. 


The only other surviving account of an annunciation of Seth's 


2605. the cry of Cain's horn in Repentance and the 
Adam Cycle and the response of the mountains, rocks, and 


valleys in the Adam Cycle. 


276£. Repentance in contrast to Gn 4:15. 


25Note that in MS Y, God brings the skin and covers 
Cain. 
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birth is found in Ap. Mos. 3:2-3 where God, in response to 
Adam's grief, sends an angel who tells him not to grieve and 
promises him another son to replace Abel. None of the more 
specific elements of the four Armenian accounts is paralleled 


here, and Ap. Mos. 3:2 contradicts Repentance 30 in naming 


29 


the archangel Michael, not Gabriel. In addition to this 


annunciation account, some of the elements of tradition 
contained in the Armenian texts are found in a variety of 
older sources. The idea that Adam and Eve engaged in a 
period of sexual separation following Abel's murder is common 
in apocryphal and rabbinic sources. Its earliest occurrence 
is in Jub. 4:7, where the duration of the separation is 


"four weeks of years." George the Syncellus, Chronography, 


p. 15, agrees, citing Jubilees as his source. °° The Ethiopic 


31 


Book of Adam and Eve II.2 gives the figure seven years, 


while Syriac (fol. 8a, col. 1 - 8b col. 1392 and Arabic 


22nhe role of Gabriel may be influenced by Lk 1:26- 
38, where the angel delivers tidings of Jesus' birth. The 
Lukan story may account for some of the language and structure 
in Tidings. Here the angel tells Mary to fear not, promises 
she will bear a son, instructs her to name the son Jesus, and 
predicts his greatness. 


30w Dindorf, ed., Georgius Syncellus et Nicephorus. 
Corpus Scriptorum Historiae Byzantinae, vol. VI. Syncelius 


most likely inherited his Jubilees material from Panodorus 
through Anianos. See H. Gelzer, Sextus Julius Africanus und 


die byzantinische Chronographie (Leipzig: B. G. Teubner, 
1898), II, pp. 247-297. 


slg, C. Malan, The Book of Adam and Eve (London: 
Williams and Northgate, 1882). 


32c. Bezold, Die Schatzhohle (Leipzig: Hinrich's, 
1883), p. 8. 
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( fol. 97b)? Cave of Treasures say one hundred years. 


Eutychius, Annals 16,94 Methodius the Younger, Revelations 
3,35 and Michael the Syrian, Chronicle 1: 186 have inherited 


the latter figure. Tg. Ps.-J. to Gn 4:25; BR 23:4 (cf. 20:11); 
Num. R. 14:12; b. 'Erub. 18b; Midr. Tan. (Wilna, 1833) 
Bereshit 11; and Midr. Tan. (Buber) Bereshit 26 // Yal. 


Hamekiri on Prv. 14:28 agree that the period of separation 


was one hundred and thirty years." None of these figures 


agree with those in Abel and Cain and Repentance. The idea 
that Adam and Eve mourned over Abel's unburied body is also 


attested elsewhere. In Pirqe R. El. 21 and the Slavonic 


99M. D. Gibson, "Kitab al Magall, or the Book of the 
Rolls," Apocrypha Arabica (London: J. C. Clay, 1901). 


veg p. Migne, ed., Patrologie Cursus Completus 
(Paris: Garnier, 1863), Series Graeca, vol. 111, col. 911. 


39guoted in S. Baring-Gould, Legends of the 
Patriarchs and Prophets (New York: Holt and Williams, 1872), 
p. 57. 


"9 NE Chabot, Chronique de Michel le Syrien (repr. 
Brussels: Jos. Adam, 1963). 


37 This unanimity among the rabbis goes back to a 
contradiction in the biblical text. According to Gn 4 (=J), 
Cain and Abel were the first sons of Adam, while Gn 5:3 (=P) 
implies that Adam begat his first son, Seth, at age one 
hundred and thirty. In order to resolve this discrepancy, the 
rabbis concluded that the one hundred thirty years of Gn 5:3 
refers to a period of separation of Adam and Eve which was 
broken when Seth was conceived. 

Cf. with Tidings and Abel and Cain the motivation for 
the separation given in Midr. Tan. Bereshit 26 // Yal. 
Hamekiri on Prv. 14:28: "Why should I beget sons if they will 
come under a curse" (i.e. death). 

In addition to the texts listed above, Pesiq. Rab. 
Kah. 5:2 and Pesiq. R. 15:2 allude to a separation of Adam 
and Eve of unspecified duration. 
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38 


Palaea, Adam and Eve mourn over Abel's body, being 


unaccustomed to burial, until God sends two ravens, one of 


which kills and buries the other as a sign for Adam and Eve 


to imitate."? According to the Melchizedek fragment 3:36, 7° 


Adam buried Abel after Abel lay unburied for three years. 
In Ap. Mos. 40:3-5, the earth does not receive Abel's body 
until Adam is buried. This is also implied in the Life of 
Adam and Eve 48:4-7, where Adam and Abel are buried 
simultaneously, and in Jub. 4:29, Syriac Cave of Treasures 
(fol. 9a col. 1), where Adam is the first to be buried in the 
ground. 

The etymological identification of Seth as 'conso- 
lation" is attested in other Armenian sources, but not else- 
where. As in Repentance 31 and 42, Seth is called "son of 


consolation" in The Words of Adam to Seth 3 and the Armenian 


41 


Infancy Gospel 11:11, 23. The notion that Seth is to be 


386ee Denkschriften der Kaiserlische Akademie zu 
Wein. Philosophisch-Historischen Classe, Bd. 22 (1873), p. 52. 


39vhe story of how Cain learned to kill in Abel and 
Cain is corrupt in all the MSS and its precise content is 
unclear. See note 11 to the text of Abel and Cain in chapter 
four below. To improve the sense of the text, Issaverdens, 
Uncanonical Writings, p. 57, inserts a variant form of this 
tradition about the two ravens taken from Vartan's Commentary 
on the Creation. 


40present in some MSS of 2 Enoch and translated in W. 
R. Morfill, The Book of the Secrets of Enoch (Oxford: 
Clarendon, 1896), pp. 85-93. 


Aly. Tayetsi, Ankanon Girk Nor Ktakaranac (Venice: 
Armenian Monastery of St. Lazarus, 1898). For a translation, 
see P. Peeters, Evangiles Apocryphes (Paris: Auguste Picard, 
1914), II, pp. 138ff. 
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translated "consoler" is found in The Death of Adam 7. All 
these sources explain the name Seth from the root uhhBDun . 
The closest parallels outside Armenian sources occur in the 
Ethiopic Book of Adam and Eve II:1, 17, where Seth is given 
to replace Abel as a comfort to his parents, ^^ and in Michael 
Glycas, Annals, pp. 235-236, 7? where God comforts 
(rapauuS9éonav) Adam by giving him the virtuous Seth. The 
identification of Seth as a consolation arises naturally 

from Gn 4:25, where Seth is a replacement for the murdered 
Abel. 

The exalted status of Seth as a "blessed son" and 
"foremost of the patriarchs" in Tidings is found in other 
sources. In rabbinic sources, Seth is blessed by virtue of 
being the third child (Midr. Tan., Yitro 10) and is the 
foundation (n»w) of mankind 1 (Num. R. 14:12; MHG on Gn 4:25; 
Midr. Lekah Tov on Gn 5:2) from whom all the righteous are 
descended (Pirqe R. El. 22). In Philo, De Post 42, Seth is 
the head (&oxnyérnc) of men of nobility and virtue. According 
to George the Syncellus, Chronography, p. 34, who cites 


Africanus as his source, "the genealogies of the righteous 


and the patriarchs up until the savior are traced from him 


42 
of Abel." 


43r. Bekker, ed., Michaelis Glycae. Corpus Scriptorum 


Historiae Byzantinae, vol. XXVII. The name Barnabas is said 
to be translated "son of consolation" (Arm npnh U[unfhupni( but) 
in Acts 4:360. 


tof. Theophilus of Antioch to Autolycus II.30, where 
Seth is the ancestor of the human race. 


II.17: God gave Seth to Adam "to comfort me instead 
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(Seth 1" 45 
3. The Murder of Abel 
Although there is no extant paraliel to the story of 
Abel's murder found in Repentance and Abel and Cain, several 
Of the elements contained in the story are attested in 


46 Cain's remark to 


earlier Jewish and Christian sources. 
Abel, "let us go and take a walk in the field" (Abel and 

Cain) is reflected in the biblical versions. MT Gn 4:8 

reads: 1?nN Yan YN 1?y àhnN?1, but does not report what Cain 
said to Abel. LXX, Syr., Arm, Samaritan Pentateuch, Tgs. 
Neofiti, Ps.-J., and Frag. Tg. to Gn 4:8 all supply the 
missing remark in a form similar to that found in Abel and 
Cain. BR 22:8, Midr. Tan. (Wilna ed., 1833) Bereshit 9, and 
Aggadat Shir (ed. Schechter, 1896, p. 43) record the tradition 


47 


that Abel was stronger than Cain and outwrestled him, but 


had mercy on Cain and allowed him to get up, S whence he was 
killed. The idea that Satan incited Cain to murder Abel is 
found in the Ethiopic Book of Adam and Eve I.76; Syriac 


(fol. 8a col. 1) and Arabic (fol. 97b) Cave of Treasures, and 


“ampe exaltation of Seth culminates in the identifi- 
cation of Seth with Christ by the Sethian gnostic sect. 


46; üdtke, "Adam-Buücher," p. 156, cites a Georgian 
account of the murder which resembles that in Abel and Cain. 


47 ct. Philo, De Migr. Abr. 13, where Cain is a clever 
wrestler who prevails over Abel by skill (téxvn) rather than 
strength. See also Ephraem Syrus, In Genesim 1.41. 


48 
NAINA. 


An attempt to explain Gn 4:8: 1?NN 732 YN 1777 up?) 
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Eutychius, Annals (Migne, vol. 111, col. 910). The notion 
that Cain killed Abel with a stone is widespread. Syriac 
Cave of Treasures (fol. 8a col. 1) specifies the weapon was 
a flintstone; other suggestions are a sharp stone (Arabic 
Cave of Treasures, fol. 97b), large stone (Ethiopic Book of 
Adam and Eve I.79), stones (Syncellus, Chronographia, p. 19), 
or merely a stone (Jub. 4:31, BR 22:8, Tg. Ps.-J. to Gn 4:8, 
PRE 21, Midr. Tan., Wilna ed., 1833, Bereshit 9, Aggadat 
Bereshit, ed. S. Buber, 1902, ch. 26, Eutychius, Annals in 
Migne, vol. 111, col. 911). The story in Midr. Tan. (Wilna 
ed., 1833) Bereshit 9 that Cain hit Abel on the hands and 
feet with a stone several times before discovering that 
breath came from the neck should be compared with the ideas 
in Abel and Cain 26, 31 that Cain "did not know which is the 
place of killing" and that he killed Abel by cutting his 
wind-pipe.^*? The idea that Abel requested mercy for their 
parents when he was about to be murdered is found in the 
Ethiopic Book of Adam and Eve 1.79. Finally, the notion that 
one bird's killing another with a stone provided Cain with 
the paradigm for murdering his brother is reflected in 
rabbinic and apocryphal traditions. According to Midr. Tan. 
(Wilna ed., 1833) Bereshit 10, PRE 21, and Melchizedek 
fragment 3:36,90 one bird killed another and buried its 


partner, thereby showing Cain how to bury his brother. 


49, similar story is found in b. San. 37b, but a 
stone is not named as the weapon. 


9ÜMorfill and Charles, Secrets, p. 91. 
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It is worthy of note that much of the tradition found 
in Abel and Cain is reflected in Midr. Tan. (Wilna, 1885) 
Bereshit 9-10, which contains more information about the 
murder than any other Jewish source. In this text we find 
the story of the wrestling between Abel and Cain, that the 
murder weapon was a stone, that one bird's murder and burial 
of another served as a model for Cain, and that Cain searched 
for a vulnerable spot on Abel's body before cutting his 
throat. The fact that ail the traditions in these Armenian 
texts which are elsewhere attested occur in rabbinic and/or 
oriental Christian sources may suggest a semitic background 
for the story. 

4. Enoch's/Enosh's Garden 

The story of Enoch's/Enosh's garden found in Tidings, 
Words, and The Descendants of Adam is unique to the Armenian 
tradition. Apart from a late parallel tradition in Georgian 
which is most likely taken from the Armenian, there is no 
other account of Enoch or Enosh planting a garden in Jewish 
and Christian literature. 21 The story can be understood, 
however, as a product of early traditions. The attested 
ideas that Enoch was righteous (1En. 12:4, 15:1, et al.), 
that he did not die (Gn 5:24 and versions), and that he was 
translated to paradise (see below) could give rise to the 


notion that his proper guardianship of a garden earned him 


ol Por the Georgian account, which most closely 


resembles Tidings, see Ludtke, "Adam-Bucher," p. 156. 
ç 
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the immortal life in paradise denied Adam and Eve. 92 


Some of the traditions in the Armenian texts are 


attested elsewhere.  Enoch's translation into paradise by 


o3 


angels is mentioned in Jub. 4:21-23, 1 En. 70:3-4, and the 


idea that he continues to dwell there is found in Jub. 4:23, 


Irenaeus, Adv. Haer. 2:66, Gospel of Nicodemus 9 (Latin), and 


o4 


Michael the Syrian, Chronicle, I.5. For the assertion that 


Enoch received the divine light after being translated, c£. 


Ethiopic Book of Adam and Eve II.22.?? 


In summary, it has been shown that The Armenian Adam 


Cycle of Four Vorks and The History of the Repentance of 


92 mis suggestion is supported by the fact that in 
The Words of Adam to Seth, Enoch/Enosh receives the divine 
glory and light of which Adam is robbed before being 
expelled from the garden (vss. 2, 13, 16). The expressions 
uumntubujhu qQunugu and uuan abu jp (ntunju are used in 
connection with both Adam and Enoch 

The word ujqh is used instead of noun , but note 
that in 3 Bar. 4:8, the devil leads Adam astray by means of 
an &urgAóc. 


SI mhe idea that Enoch was translated into paradise 
is also found in Syriac (fol. 14a col. 1) and Arabic (fol. 
107a) Cave of Treasures, Ethiopic Book of Adam and Eve II.22, 
George the Syncellus, Chronography, p. 39 (citing 
Africanus), and late rabbinic works (Alphabet of Ben Sira 38, 
Derek Eretz Zuta (end), PRK 83:2, Aggudat Aggadot 12, et al.). 
Enoch is taken into paradise by angels in 2 En. 8, but this 
refers to his visionary ascension and not to his translation. 


54 according to the Arabic chronographer Tabari, 
Annals, i. c. xxxv., the angel Azrael bore Enoch to paradise 
where he continues to dwell (quoted in Baring-Gould, 
Legends, p. 72). 


996od transported Enoch to paradise '"in light that 
reaches up to heaven, light that is outside the light of 
this world; for it is the light of God...Thus, because Enoch 
was in the light of God, he found himself out of the reach 


of death." 
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Adam and Eve have used the Armenian text of Genesis as a 
literary source, and that Repentance has further taken 
material from the Armenian version of Ap. Mos. In addition 
to these literary sources, the Adam Cycle and Repentance 
contain materials for which no literary source may be 
identified, but which bear affinities with & broad range 

of older Jewish and Christian sources. While Repentance 

has inherited some of those elements of tradition indirectly 
from the Adam Cycle which it used as a source, other 


56 


elements may not be so easily explained. If those 


materials cannot be shown to be part of the large body of 
Armenian translation literature, it can at least be 
demonstrated that they draw heavily on foreign sources. 
The attested traditions are found most consistently in 
rabbinic and orientai Christian sources. This may suggest 


a Jewish origin for the traditions which may have been 


mediated to Armenia through the Syrian shuren." However, 


no consistent pattern of borrowing was discernible in the 


stories examined. 


96see esp. the list of the seven punishments of 
Cain, most of the material in which is independent of the 
Adam Cycle, and the expanded treatment of the annunciation 
of Seth's birth. 


57 Armenian translation literature drew most heaviiy 
from Syriac and Greek sources. A statement in Samuel of 
Ani's Chronology (13th cent.) is suggestive in this regard. 
He notes that in ca. 590 A. D., a band of Syrian Nestorians 
entered Armenia attempting to propagate their doctrine and 
translated their books for their disciples. Included in a 
list of these works is a document called The Repentance of 
Adam. 


Chapter 4 


TEXT, APPARATUS, TRANSLATION AND NOTES 


Editio princeps 
I. The Text 

A. The Armenian Adam Cycle of Four Works 

The edition of the Adam Cycle given below must be 
regarded as a preliminary working edition. Due to technical 
reasons, not all known witnesses to the text of the Adam 
Cycle were available to the author. It is the author's 
intent to produce a complete edition based on all the known 
manuscripts at a later date. Nevertheless, a substantial 
majority of known textual witnesses to the Adam Cycle has 
been consulted for this work. Hence the edition below 
represents a significant advance over the only previous 
edition, that of S. Yovsepeanc', which was produced from a 
single manuscript. 

The text given below is in essence a diplomatic 
text. The readings of Y are followed consistently except at 
points where Y appears corrupt, at which points the evidence 
of other manuscripts is incorporated into the text. At 
points where other manuscripts differ markedly and at length 
from the text of Y and there is no evidence of corruption 
either in Y or in the differing manuscript(s), the readings 
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of both Y and the differing manuscript(s) are given in 
parallel columns. 

As noted in chapter one, the readings of Y are 
taken from the Yovsepeanc' edition of MS Y since the manu- 
script was not made available to the author. Unfortunately, 
the Yovsepeanc' edition indicates both suggested editorial 
additions and omissions by enclosing them in parentheses. 

It is not always possible to determine if words enclosed in 
parentheses were in the original manuscript or were added by 
the editor to improve the text. At these points, where 
other manuscripts disagree, a superior reading from those 
other manuscripts is incorporated into the text and the 
reading of Y is placed in the apparatus with the parentheses 
retained. At points where the evidence of other manuscripts 
is not available, the reading of Y is placed in the text 
with parentheses retained. 

The critical edition presented here gives the text 
of recension I, which is judged herein to be a text form 
superior to that of recension II. The text and translation 
of a single manuscript copy of recension II is provided in 
an appendix below. 

Apparatus 

The apparatus includes all variants of possible 
significance for the study of the substantive readings 
preserved in the manuscripts. It is not exhaustive of all 
variants between the manuscripts since some variants, being 


chiefly orthographic or scribal in character, have been 
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excluded. These variants may be listed as follows: 

1. Standard spelling variants (e.g. w/o ; b/E ; 
inclusion or omission of otiose h before a word to which 
the preposition is already attached) and errors of spelling. 

2. Case variations in possessive pronouns and 
adjectives (e.g. pd / fined). 

3. Addition or omission of demonstrative u/n / u and 
variations between these and their analogues wyu/wyn /wyu 
and compounds thereof. 

4. The addition or omission of BE or bBE before 
direct speech and variations between these two forms. 

5. Addition or omission of the personal pronoun before 
conjugated verb forms. 

6. Addition or omission of q as a sign of the definite 
object. 

7. Addition or omission of lnt before verb forms. 

8. Variation of sg. and pl. forms of adjectives, which 
do not always agree with the noun modified, unless the form 
of the adjective is deemed important for determining the 
number of the noun. 

9. Minor variants of word order. 

10. Insignificant morphological alternatives (such as 
inclusion or omission of hg before the aorist participial 
ending buy ). 

B. The History of the Repentance of Adam and Eve 
The text of Repentance presented below is taken from 


the only known manuscript of the work, here designated MS E. 
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Although a copy of the manuscript made by F. C. Conybeare 
was presented to the Mechitarists of San Lazarro for 
inclusion in Yov., there are several minor errors of 
copying as well as two major omissions, identified in 
chapter one, in the Yov. edition. Those errors are corrected 
in the text given belov. 

C. The Words of Adam to Seth 

As noted in chapter one, the text of Words is known 
only from a single manuscript which was unavailable to the 
author but which was reproduced in Yov. The text of the 
Yov. edition is reprinted here. Since the editor's 
suggested additions to and omissions from the text are both 
enclosed in parentheses, it is impossible to distinguish 
between them and hence to determine the original reading of 
the manuscript. Therefore, all parentheses in the Yov. 


edition have been retained below. 


II. The Translation 

The translator has sought to combine fluidity of 
English expression with literal adherence to the wording of 
the Armenian. At points where this balance is difficult to 
achieve, the translator has tried to retain a more literal 
rendition of the text. Any words introduced by the editor 
and the editor's emendations are placed in brackets < >; 
attempts by the editor to clarify the translation are 
placed in parentheses, e.g. he (Adam). 

The editor has introduced a system of versification 


to facilitate use of both the text and translation. For the 
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most part, the divisions between verses correspond to those 
so noted in Yov., although the verses are not numbered in 
Yov. 

A limited number of notes to the text and translation 
is provided at points where the Armenian appears difficult 


or where other pertinent observations are deemed necessary. 


( ) in text 
and apparatus 


( ) in 
translation 


dot over letter 


dot over space 


j^ 29. 39, etc. 


A*, B*, C* 


C 


A". "B G° 


word---word 


word...word 
ante 

fin 

inc 

om 

pl. 

post 
praepon 


sg. 
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Signs and Abbreviations 


Editor's emendation of the text or 
translation. 


Retained in Y from text of Yov. 
Editor's clarification of the text. 


Letter uncertain in the MS. 

Letter cannot be deciphered in the MS. 

Adds 

Following a word indicates the first, 
second, third, etc. occurrence of 
the word in the verse. 

Text as written by the original scribe. 


Text as corrected by an unidentified hand. 


Indicates all words between the two words 
so linked. 


Indicates only those two words so linked. 
Before 

End of the verse 

Start of the verse 

Omits 

Plural 

After 

Places in front of 


Singular 
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"uSUfntphnu USCVL bh Su'uSUUUU uauvust 
Y D 
1. Snpndud umnhnó Stn 1. Sb5p UunnLwd Junu? pwu 
Üuuntub qhnuhuu te qhnuhn, qu. hupu, umnhnbbug huu nuu 


ur? unun Uf qqonu '5nb2uuduug anb2uulj pu duu dunu jn ip bwuu 
h dwunujnLBhLU wunncwinctfibwuu | uumncubnclbutuu penny: 


bipnj: 2. huy ¿unu Uunu JE, 2. Unu#h sSphəmulhu nuu 

be Fhibun qwuwqyntp bh% FEthupb'u nuuu En pupóp pwi 
nuuntg Uunutujh, Yhèwhunop quu b'uuj'u nuuu nh2muluəg, hul 
qunnuphul, pupóp pwu qudbuuyul pupu PE; pun nn qne Ep nuuu 
Shamu be qudbuuju quuu ‘pbomuwg Jb hunop 
anb2nulug. quprnuptbu,. 


opSubEh'u, qndbEh'tu, punhpuuthu br tbunwpwukhu quunntud: 

3. huh uhnbu Uumuuuj n; Qudbgur onfuuputb, quumniwd, 
be ywonwgut h unmh fepned, be uu bgutr quBnn hip 
pundpwgnegwuby Swiwuwn Uumnidnj u[jnnpu: 4, Ge Snwiwybwg Shp 
üunntub Jnenuursnn ubpnndpbhg dbbpu SuppnbEtp be wiwennhu 
UppujELb, bt huu quuntg pnh2mulugu, nhUbghu p dhnuj 


Title ] "lumdni(ópt'u Unuluj h npwjunbtu bjwubjn D 
2 opnsuthu J + hL D | puptbpututh'u] om D 
3 uhn5óu Uwnwuwy J pup PEtpupu D | onsuupuubi J 
op Sub, be iunuputub, D | be 1? J wJLD | pupópugniguttp D 
4 jninuwinp J om D | b 29°---h. 3? ] om D | 


ipb2uulugu J om D | 
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Uunubip Ge udb'uujU uudupupugtu unpu, Suphu qunuw be p dujn 
unnthu, naytu quuplnum h judubU: 

9. huu pupbpupu Uunniwd, duuu Sywanncfbwuu Uumuuujh, 
umbnb qüqu/ Snnhbntu, qh igntugbu* qubnh wukbpng %nb2mulugu: 

6. G. upi SEp UumnkuS DdfpnncBheu h düpuj Unudwj, be 
un quh h unnhgu unpu Ge bƏ5(hg nun ujun dundhu, bi hppbt 
qupBbur Unwd h puny, nbuurt gubu Swewubgue: 7. Ge uuug Unud. 
Uiw nup h jnuqubpug hu, be dupJp'u h Jupd'unj. uu Yngbugh uhu: 

8. Ge mupnbu, qunuw SEn Uunniwd, bt hn h JE? npu[up'u 
Unbuwj, np E thunop dhò., be bm wsumnckn ungu Stn Üunntub bt 
wut, flunbind] ubpnfhp Jjuft'uuj'u yanng bóunhpn jn, pujg h bunn ju 
Ubuug dh nempgtp be Up nta (huhghp. qh Jjnndud naenbhbgtp h 
uJuuE dussne Ubnwuhp: 9. huy duuu uju bn qUqud h Jdpfuuu'du'u 
npu[unh'u, (qh) bE ywibw; En Unud quuuntpputu Stunt, 
d bpu'uu jp. hunop h dhnhuu bDnncuuntd h minh uulbu, ph2mulugu: 


Uwnwkpp---be 5? J quunt Uumutuujh D 

9 puphnunu J + $tn D | qUqud---qubnh J qdupqu h 
mn bu qh thghu h mhnnt uD 

6 quh---dup/fh'u J quan dh umbnb quunduug hg Unuiwy 
Jujp dup D | bt 4? J om D | p puny] om D 

7 Jupdf'unj J + pin) bi Spu/ujbug Stp D 

8 h. 1?---Üuuniub 1? J om D | bnl hnhn quu D | 
hunop d&bb J hunp hug uwidwu D | be 3 J om D | utpb?hp--- 
qunng J Ybphgtp ulhuuju amna D | p àunn ju bug J wyu dh 
bunnj'u D | ht dp iniy Lhupghp J om D | dünuupngkp D 

9 (qp) J bi D | dhnuuujn qunop h? h úñúunp D | 


ninh J + w yuu D 
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10. Uwuu uju Uumuuuj Uwuwudhw; hinm yodu: 
11. Sujudul odu Dhrurcnn Ln, (bgnt neuen, duuutn h pwn., ht 
Uumuuuj ywiku 5$pb2uutjug nz fren h npubunu Wuwuh: 12. hpnl 
bubu godu h nnubnhu, ntuntg° odhu [upb, qtruj h. qUnud: 
13. Ponte quug od'u be mbuur qUnud ht qUiuj, qh 2p?tpu hL 
uin ju nembpnd qnreupGuuu jh'u h VE? nnubinhu. huy odu 
< jupumbuj > En h Uunwuwyb. ujuzuh npuug, np qbcuj Ufu ju quur: 

14. lut odu buwjh. Cuntp «uU b'uu j'u» dunny yuan j 
Quouljhu, Ge <wyu> qhnhghu yunnyu n; Owoul bu: 

15. Uug Gewy. Qh Sip Üumnntub uumnntbEn bin sgnenby h 
umn jn. Ppnbe newmbgtp, wuk, func dunuuhghp: 

16, Uug od. Puwpby Yuh qébq Uumnewd., qh Uunncwd 


bppbe qåbq udwu En, puu qh ¿bp Yopbuy h umnqnjn. Pppbe Yonwe 


10 yodt ] odu D 

11 Sujudul J bi D | pbqne nv'ub5np l om D | Umwutp J 
be dubu, D | nnulunu 19 J + ht hjwukp D | br---inuub| J huy 
Uumuuuj nz hupth udmuuh( h npujunu utu ^5nbouuljug D 

12 bubu J bqhn D | h J upnupn; D | be qUnuU Jom D 

13 odu bL] qodu D | bt ummnjJju nembynf{ud p yngi 
Gu2ul boy D | lpunbu, D J fnowpbw, Y | En J om D | nn] 
Upupbe D 

14 ulbuuju D J (J) whbuwyt Y | ynny] uman D | 
uju DJ (jJ) uju Y | umnnju J uuniq'u D 

15 QhJ om D | Uumnrwd] + dbpD | ppphe--- 
Jhnwuhghp 1 BL ntwubup Jun, JbnvubUp D 

16 Uunnewd 1? J om D | wmnen DI utputJ]J + h yny 


wjuh B | 


guvannu'vu 


uunntubntBbutu qunug' Swuwe: 17. Wuut wju uuug dbq gnenby h 
uunnjn, qh Iwewuwn (hubghp be thunulfg be ufinnulihg Uumnriny: 

18. Swyudud unhu, h wunnju be Ybnwe. pun nemb 
umn yu Jbpywgwt h pneunyu: 19, hppbi biu Unud be bubu qh pu 
Jinpkwghw, h [nctunju, mpandbguc Unud be uut. «p'ufkn? > uuipun h 
ynn ju: 

20. Uug Gewy. Qh pungnuqnju ymntyn L, un ht qnc 
Quoul bwj bi nbu qpungpni[ipcu uunn jn: 

21. Uut Unud, fl; Ywnbd nimbi h nduuE, be «dbpnlu'u, > 
phq uuuu: 

22. Uug Ltikuj, Gum Ybnwy, duuu uju cbpkugwy. nnt 
uwhwe Owowl bwj: 

23. Uug Unud, fl; Ywobd Guoul b, bi pbq uduu 
onl wuwy : 


wunnewònl Bbw J uju dhbni(jbuu B D 

17 wuk D +UumntuoS° B ]qhJ)J + Jp BD | SwLwuwn J 
+ hunu B D | dqunuljpg bu J om B | Uumntitny J om B D 

18, 8ujuduJ---quqnju 1°? J untu, Biwy Gyuninu B bt 
hppbt quju (nitur Giwy unut qumntnu D | bt. J om D | uhnuLtjJ 
+ be B | neob; umnnju J nuüinb( niu D 

19 hppbLl be uqu D | ht 1? Jom D | nqlhuu--- 
pneunyul qtewy dhpnu Ge D | Unuu 2°] om D | puntp B DJ 
om Y 

20 inc] +be D | Qh) uh uin D | h. nni] om BD 

21 uupbu B | düpluwtu, B D J Jbplwuug Y | puq 


uvwu J om D 


8ÚU8ñnUu 


24. Uug Gewy. MEyEm nembu n; pwnlwuwy phq Ulumntub, 
qh Uunnewd qphq jynyd uppb: 

29. DL uuu unut quimntnu puutn, be Yujukn BE Yun? 
udwu vbpkwuwyn: 26. PL ng GwowhEn, uUhuu qujp be unug;tbp 
wubiny. Ubnwupdp h dhuuhu, be BE wynflp h dbuuhu, dh 
<nnn2bn qhu> h ptu: 27. huy Unud, bpp $ujLp p yin? 
gbnbgun, huu, [tb pu pubbp h qu[un ju. Piuha p neung Ep 
fbplughw, pujg qhnbghu tp, qh dupfpuu npqtu Jupquppu 
uu puwiy udbu jt En. puuqh unpuuntinè En, qp ÜUunntub bin dhnopu 
Ep unhnbhu | bi qupnuphu (: 28. hul Unud puqnid puunctfipeu 
unun, uuug, Uh BE Uumniwd nqnflUp pud be n, dbnlugnuoguutkt, 
bong PL Jbplu'uud. gh (ur E pud dfhnuuhi pwt DE puduuhi be 
nnnohi h uüunfbu: 29. Qh quju n, phJugur, BL wywitbwy En 


24 phq J pud D | uppbJ + Ulipo Up DE nqnp/BugE pud 
q njn D 

25 unbu B | = puutn be] p dhnu Unud puukp fat 
Ou2uüubn B h dhnu BE Qu2uljüp D 

26 BE n; Gusukykp J om D + qp B | Uhuul + qbrwj D | 
h 1°] om D | ht 2°] om B | npnobp qhu B D 3 npnop, Y | 
phq *uu D 

27 bpp Jom D | qi(inju J + (np) Y | kubu pd uh 
BE D! qp 1?---tp 8°] om D | qp 22JomD | bu 
qupquphu, J om B 

28 JünlugniguubEJ + qhu B | qh) nbn BD | pud 2°) 
+ Jbnuuuuj D | vbnwubt D | pwdwuh bul om D | yunu] 
+ Yopue düplugur D 

29 hJuguti B D J + (qp) Y | 
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gyunnLhpwuu, lupnn Ep Üüunnrtub put quju be uji quhnbghu uhu 
unbnbuwub,;: 30. Upugbe hphp dud umncnu h dint pulunic[inuu 
unun, uuug PE ng Yupbl wapi unwug Yunfu. bi hDnn qhoupu 
Uunnidbnj be L'un? [oupnu Ybpwe quuniqu, Ge dbpdqugur h 
pnuunyu: 31. Sh ng BE ymntnu ¿un tp, puu gh pup yaninu h 
npubuh JE Pu ng wjp. wjp zupu uju En, np Utuj qUuunrón J 
hou pu” bL quuunthpuvu binn be qodhu qubg. be Unud 
qUuuniróbn J poupu” be quumnchnuuu binn qhtp Yung bai pu ubg: 
32. Wuuu wjunphy <Ubnywgwu> h pneunyu. be quughu 
ublbguu BqbuhŠ nbnttutu, pu'üqh qhathu mbhnhLh bublbind 
uunthu dwoyby h mbuni huku Üüunncànj. putuqh Swuwyuq bptiEp 


quunntnpuuu J + Uumncbn j BD |  Uuuunntub ] om D | bo] om 
BD] wjj(JomD + wibjpB | pul omD |  umbnbtp B^ D 

JO óábntu J dünpu ywitwg D | upupJ + be uuu D | 
qhoupuJ + be qhnumu B + bt quantcbEnpu D | froupny J 
lupuunhr'u B 

31 qh nal UhD | pwu gh] om BD | ng uwjpnl pu; 
pu'unt'uEp B hu; uwutp D | wj] om BD | CGrwy] om B | 
liuoupu bt quuunctphpu'utu 1°] hpanu B D bL 2°] om B | 
qoéhu J quid p [upumu B oóp'u hnunu D | be 3°] om D | 
[oupu hL quumnuhnuuu 29J hnunu D | puoupu 29] huffpu B | 
qhun] om D | lioupu [ubg] [voupu be [wf jppu uu*tg B 
lupunod'u Gu2ul bug quuniqu D 

32 Wuu'u ujunnhu J om D | Ubnywgwu DJ] Ubplugur B 
Uupyuwgwru Y | (ntunjuJ + Uumnedny D | quughu, B D| 
5bubljhguu J + h Ubnpny BD bi B | wbpbrutul] wbpbipu B D | 
puuqh 1?J qp ‘wug BD | qputp D | mbuntphutu 3 
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ungu Uumneiwd, qh qujp Swunupmuybu, be pungp puppunnd fuoutp 
pug unuu: 33. Pujg h duni ynonid lHbpbu, bp h unn yu 
dbplug&u, p [neun ju Ge mbpbinyu bublbu, Lhu qdbpknepeuu 
huntuug, dujuu ubgur h dhpnuj Bqhucnju, be óujubug uut nd. 
flip hu nud: 

34, Uut. Sin, qpn dujuu (ntuj, quibu, Pwpbwy: 

35, Wuk Spt. puntp dujbup bt fuphup: 

36. Uut Unud, Wuutu uju thufbwy Ge Duphuj, qh dbpl Ef 
be ulu2ÍzKsh h pku: 

37. Uut Stpu. Qh [niun] dwdybgh qåbq, puntp 
Uupkwgwp” h punyu. dp BE Ybpwyp b mun yu: 

38. Uug Unwif. Uju huu, np qnt umbndbn, uwy fuwpbug: 

39, undáhu | Stp froubgwe pun Yunpu, Ge uuug. hu, qnt 


punni pbu D 

33 p 1°] om D |} quniqu DJ + (ba) Y | p 2°--- 
hrpbwwg J om D | thu 29__--hunbuug ] om B | dujuu Ybgue) 
hul jwjudwu Guu Sgp npnmwjny dwyupe B D thwg B | bu] + nip 
uu B 

34 wuk J + Unwd B D | gStp D | AIntujj) + be D | 
Duphuj be údulubuj D | úñukbbu[( B 

36 fhnibhU D |  uJdwü,;bU D 

37 qh] omD | adha) om D qphq B | duhpnhugun B 
D | h [ntunju1 om D | ubpun B Ybpbw, bu D | uunntn'u D 

38 Unud J + SEp B | np B D) (q) nn Y | huphug] 
+ qhu B D 

39 nupduv Üuuntub D | unggu J + busvjr 93 D | nanti 


+ qh BD 
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ununbn quj: 

40. hul Uhu uuug, Sbp, <wju odu np» umnbnòbp uu 
huiphug qhu: 

41, BujJudul Stp pupywgwi ungu, br wuwg Unuduj. 
bnhu'uuu qh upupbp qujn, nz qnrup bnumnj þing, wyj, dncBuaqbu 
tubghn qipunnj Hun? pn, thnpwuwk uudu^ muknyu hne? pnruutp 
ptg. ppwmuJp bpbuug png Hhnhghu qiwg pn. qh inn thn be p ‘nn 
nupághu: 42, Ge nupótbu| pun Urujp, uuug, On[uwuul qp uwpupbp 
quj, puquugnrgu'ub und puqdugntghg qupmdntfifiu pn, duni pn 
usni ¿mh bnbgp, be gutop Hinhghu qu2hunšu, be hnhgh phq 
npudnt(lncu gulhuwju weninu Ybuwg png: 43, Gr nupdbwy uuug 
godu. Wushu, phghu Judt'uuju ybunuubwg dE, tO p yhpung 
pu'ufug bt npnqduj up pntd unquugpu, be Inn Uubphghbu quu buu yu 
utntpu Wbuwg png. hnhg qfBi2uuuni[fjpuL'u h JEP pn bi p TEP Yun) 
h. h JEP quiwhh “pn bi h dE? quiuljp > ii nnpu, uu 


40 ful Uhu J] Grwy bt D | ful) om B | y ju---np 
B D J godu qnp Y 

41 jujudu/V J huy BD | pupluugut] + h dbpujJ B D | 
günud D | thniffof D | (ubgbp] jniup B | qhpnumnjJ [pum 
D | pn 1° Jom D | uudu^ wuülnju] Ybwuun pn dünnigphp bc 
D | bpbuwg png] om B | hl] om D 

42 nupábu| J] nupóur [oubgut D | bi wuk D + Urwj 
B | pn 1 91 + bt B D| Hnhgh) iba D | hHhpnbghu J 
qnhughu B 

43 juJb'uuju---JbE? 1?J h dE? udb'uuju Ybunwubwg B D 
bi B | bi 2?---unquugpu J png quuughu D jnpnywjuh pni 
quuughu B | png] +h. D | ut 5^] om B D | pn 2?--- 
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SUULNANUU 


us uutbiugt 1 pned quiin j Ge nnt. wy wubughul” unpu qun2?uwunh: 
44, b. Spulujhug Spbə2mullug Swuby h nnubuntu, be nhnku upnd 
ywibi qdwuwywn iu npuunhu Uu b'uug: 45, Gr uuhu gUnwu bi quhtuj 
h npuluntu: 

46. Gr bbuy wpmupu h wmbnh Jdnvf'u bi fuweun, <dbg 
on > 13 wun d'uught, unuug nimbinj, wufhhBun pujpu be unbthu 
gwudhuu hinbwug: 47. hu <Shm ybg wenipu>  nqnpJbgut ungu 
SEp, Gt unupbug ginbguwh pip wuh] qunuu h [urupbu, bL 
unu?unpnhu[ hphn qunuw h [nju mpun ŝu, ** bt hgnjg Ungu 
quuqupbpu wyund (huuu br uaphi: 48, huh hpnht mhuhu Unud 
be upu pen <qiInju u2hlun hu ncnuluiguu Ge puqughu Unud bL 
uhuu fen > ae uuughu, Bkaku +E pwpncBhcu, be wf hu jn yu 


quiwkf 22B DJ om Y | Unpw qun2uwunhJ qkpneuyu D 
qunn.uu unpu B 

44 Spwdwjbwg] +Stp D | gpnbaonulug D | Swub;) 
+ qunuu B quu D 

45 h. 1°) om D | npul|unnu D 

46 be bbw] om D | wtbqpj om B | [tup] + 
Upugbe B dpu; p D | ybg op DJ "pq op B qon nn?njv Y | 
wuljuhBupn J be wuofp BD | bt 3°) om D 

47 shun ybg wentnu p J qdubg ontu qha Y | huq B | 


bo 1^] llunmtub D | fin] om B | unufunpnhug p + ngu B 
D | pbnhi( B D | be 3° 4 om B | ungu g2] + bunu B D | 
tbuusn D 


48 hnnhitJ nn B om D | Unu 1?---pip 103 qUnqu ht 
qUiu D | qyntu---hep 2°B Jom DY | Dkubm 1 + ht D | 


pupntBpru---(nju J h njut u2hbun hu D | 
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be umntqu ¿hu 5utuuup ƏIntunj ht ynny nnulunhu, pujg ng unywi 


du^ « Lpupurp > 18 be dud  «purupp > d'uufp: 49, Ujuutu nepwh 
Ywghu: 
UL wmninu ¿hu J om B D | be ynny J om D | npu[unp' J 


wapwyntfbwu B + UuÁÚÓ aunquqnn t p cu D | du^ (huhup B ] 
Ju&bdp D (h) dws be Y | [purup Y 

49 uugh'uJ uuughu dhu,bi bpbun,; npuEu nqnpdbguc 
SEp ungu bt fuutwnE h [njuk Uumniwd B 


The History of the Creation and Transgression of Adam 


Y 
1. When the Lord God 

created the heavens and the 
earth, he first made the 
hosts of the angels for the 
service of his divinity. 

2. Now the wicked Sadael and 
Beliar were the heads of the 


4 


divisions” of Satan; they 
were adorned gloriously, and 
were higher than all the 
angels? 


of the angels. 


They blessed, exalted, praised, 


and all the divisions 
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1 


D 

l. Before the Lord God 
«created» earth, he created 
the nine divisions of angels 
for the service of his 
divinity. 2. The chief 
division of the angels «was» 
the division of Beliar; it was 
higher than all the divisions 
of the angels. Now the wicked 
Beliar, who was the head of 
the divisions of the angels, 


was adorned gloriously. 


and glorified God. 


3. But the detestable Satan did not want to bless God 


and was arrogant in his heart, 


own throne equal to God's throne. 


and he wanted to raise up his 


4. And the Lord God 


commanded the hammer-man of the Seraphim, the great Gabriel, 


and the terrible Michael, and nine divisions of the angels, 


and they fell upon 


1 
found in the Venice MS. 


This title is supplied by Yovsepeanc' and is not 
It has been retained in favor of the 


title in D which may be confused with the title of Expulsion. 
Cf. the title given in recension II (see appendix, p. 241 


^Perhaps bu 


is intended. 


Sone would expect acc. pb2wwlu with the comparative. 
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Sadael and all his attendants, smote them, and cast them 
down like hail from a cloud. 
5. And God the beneficent, because of Satan's 


s the place of the 


arrogance, created earthen Adam to fill 
fallen angels. 6. And the Lord God brought a deep sleep upon 
Adam, and He took one of his ribs, and he filled in flesh in 
place of it. And when Adam awoke from sleep, he saw the 
woman and approved. 7. And Adam said, "Behold, this is bone 
of my bones and flesh of my flesh. She shall be called 
woman." 

8. And the Lord God brought them and put them in the 
midst of the Garden of Eden, which is very splendid, and the 
Lord God commanded them and said, "You may eat from all the 
fruits of these trees, but you may not eat from the tree of 
life, nor may you touch it. For when you eat of it you shall 
die." 9. Now he put Adam in the middle of the garden because 
if Adam had kept the Lord's commands, he would have ascended 


gloriously to the celestial Jerusalem, to the place of the 


angels who had fallen. 


4 Note the plural verb. Perhaps Adam and Eve is the 
intended subject. 
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10. Because of this the envious Satan entered the 
serpent. 11. At that time the serpent had wings and a 
tongue, and he used to enter into the garden. But Satan did 
not dare to enter the garden because he feared the angels. 
12. When he saw the serpent in the garden, he taught? the 
serpent to deceive Eve and Adam. 13. When the serpent went 
and saw Adam and Eve, for they were walking in the garden 
and amusing themselves by eating the fruit, the serpent was 
instructed by Satan. So he enticed Eve, because he found 
her alone. 

14. The serpent said to Eve, "Why do you eat of the 
fruit from every tree, but you do not eat of this beautiful 
fruit? 

15. Eve said, "Because the Lord God commanded not to 
eat of that fruit. He said, 'When you eat it, you will die.'" 

16. The serpent said, "God wants to deceive you, for 


God was like you, because he had not eaten of that fruit. 


When he ate it, 


“For nLunjg . 
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TRANSGRESSION 16-23 


he attained the glory of divinity. 17. That is why he told 
you not to eat of that fruit, because you would become equal, 
Sharing the glory and throne of God." 

18. Then she took some of the fruit and ate. When 
She ate of the fruit, she stripped herself of the light. 
19. When Adam came and saw his wife stripped of the light, 


6 have you eaten of the fruit?" 


Adam grieved and said, "«Why» 

20. Eve said, "Because the fruit is very sweet. Take 
and you taste, and notice the sweetness of this fruit." 

21. Adam said, "I cannot eat of it and be stripped 
like you." 

22. Eve said, "I ate too much, and was stripped 
because of that. You taste just a little." 


23. Adam said, "I cannot taste it and be stripped 


like you." 


e unkn is required by qp in vs. 20. 
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24. Eve said, "Even if you eat it, God will not 
become angry at you, for God loves you very much." 

25. And then he took the fruit and examined it, but 
he feared lest he become stripped like the woman. 26. If he 
did not taste it, the woman cried and begged him saying, 
"Let us die together or live together. Do not «separate me» 
from you." 27. But when Adam looked upon the beauty of the 
woman, he became foolish. Even though she had been stripped 
of the light, she was nevertheless beautiful, for her flesh 
was dazzling white like a pearl because she was newly 
created, for God had created and adorned her with his own 
hands. 28. So Adam thought about it much and said, "Might 
God take pity on me and not strip me? When would I become 
stripped? For it is better for me to die than to become 
Separated and detached from this woman." 29. For he did 


not understand that if he had kept 
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TRANSGRESSION 29-32 


the commandment, God would have been able to create yet 
another woman more beautiful than this one. 30. He examined 
the fruit in his hand for three hours, and said, "I cannot 
live without this woman." And he repudiated the word of God, 
and following the woman's word, he ate the fruit and stripped 
himself of the light. 31. For it was not that the fruit was 
evil, because the fruit in the midst of the garden was not 
evil, rather this was the evil, that Eve repudiated God's 
word’ and commandment and listened to the serpent's, and Adam 


repudiated God's word’ and commandment and listened to his 


wife's word. 


32. Because of this they stripped themselves of the 
light. And they went and covered themselves with the leaves 
of a fig tree,” because they thought they could hide from 


God's sight by covering themselves with leaves. For God 


used to appear 


"Acc. ||iouuu is needed here. 


Nom. /acc. is incorrect; gen.[lqbhuuinj is needed here. 
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TRANSGRESSION 32-39 


ee 


to them continually, for he came gently and spoke to them 
with a pleasant voice. 33. But at the time when they had 
eaten from the fruit and stripped themselves of the light 
and had hidden their nakedness with leaves, a voice came 
from above the fig tree, and it spoke saying, "Where are you, 
Adam?" 

34. He said, "Lord, I heard your voice, and I fled 
and hid." 

35. The Lord said, "Why did you flee and hide?" 

36. Adam said, "I fled and hid because I was naked 
and ashamed before you." 

37. The Lord said, "Since I covered you with light, 
why did you strip yourselves” of the light? Have you eaten 
of the fruit?" 

38. Adam said, "This woman whom you created deceived 
me." 

39, The Lord turned and spoke to the woman, and 


said, "Woman, have you 


? 2nd piural aorist in modern Armenian and thus 
translated here. 
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done this?'' 

40. Then the woman said, "Lord, the serpent whom you 
created deceived me.'' 

41. Then the Lord became angry at them, and said to 
Adam, "Because you have done this, and you did not listen to 
my counsel, but hastily listened to your wife's counsel, 
thorns will spring forth to you in place of this immortal 
plant. By the sweat of your brow shall you eat your bread, 
for you were dust, and you shall return to dust." 42. And 
he turned to Eve and said, "Because you have done this, I 
will greatly multiply your affliction; childbearing will be 
the measure of your death, in suffering shall you eat «the 
fruit of» this earth, and you shall have sorrow all the days 
of your life." 43. And he turned and said to the serpent, 
"Cursed are you among”. all beasts; upon your breast and 
belly shall you crawl, and you shall eat dust all the days 
of your life. I shall put enmity between you and the woman 


11 


and between your <seed and her> seed; she 


1005. Arm. Gn 3:14 Jjudb'uuj'u wuwuung . Perhaps the 
intent is "more than all beasts," cf. MT DN + LXX ano 
TA v TOV. 


llwith B D Arm Gn 3:15, omitted from Y by haplography. 
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shall watch for? your head, and you shall watch for her 


heel." 44. And he commanded his angels to take them away 
from the garden, and to guard the paths to the garden of 
life with a fiery sword. 45. And they took Adam and Eve away 
from the garden. 

46. And they went outside to a dark and gloomy place, 
«and» they remained there «six days»? without eating, 
weeping inconsolably, and bemoaning themselves. 47. But 
after six days the Lord took pity on them, and he sent his 
angel to take them out of the darkness, and he guided and 
brought them into this bright worla,i? and he showed them 
fruit-bearing trees with which to be satiated and to live. 
48. And when Adam and his wife saw «the light of this world, 
Adam and his wife rejoiced and were glad, >15 and they said, 


"Even though it is not so good, and the light and fruits of 


l?yuquubd makes sense here only as "to watch for." 
The word is taken from Arm Gn 3:15 following LXX tnpéw. 
Contrast MT "1v. 


15Reag qon (=ubg op) with D and following the sense 
of vs. 47. Y misconstrued qop as qon and added nnfnyt . 


limpe phrase is difficult since [nju is not an 
adjective and u2bhup%u is acc./loc. plural. Neither "this 
bright world" nor "the light of this world" is entirely 
satisfactory. 


15 ost to D and Y through haplography. 
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TRANSGRESSION 48-49 


this world are not equal to the light and fruit of the garden, 


nevertheless with this we shall neither <die>!® nor remain 


<in> darkness. 49. Thus they were cheerful. 


aC Ch) in Y is most likely an emendation, without 
which the text appears corrupt. 
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"usufngPhhu GLUVELASU uTüuyuu8 h PUNS pY 


1. hul bpp waywi Unawd? h npu[wtu Ju2bup su, 
nipwlntBbudp yughu h dbpuj wobquywu be pncuuby dhigh 
Jhnbun jpt? : 2. huy bpblyntu, bpp nn wpbguju dewi, unpu 
abuwghu BE kurup uut. gunuw, wje ny mhuuubu qinJu, puuqh 
npafua'u Seuwywg [nju Ep," "unjiEu qhmughu BE whup Su uduuuju 
tntuusenn bnhgh. quju n? qhmthu BE Jjw2hunu qpotp (hub, yu 
ghpbu wj. Ywuu uju mnpualbguu hpnhe Umwi upbqulu, %uug 


om D | inc] +wju L B 

1 hut---tughuJ om D | bpp] om B | h 2°--- 
Jünhun Jhu J dpt. Gpblny h dbpujJ upnbquuuu b. (ncuuhu h 
Ubpwy w2hup hu: Upbquyt be pntufpu D J] bt] om B | 
intunjyu B | bphblnj B 

2 bhnhinjbu B | bpp nn) pepbe A | ^p) om B D | 
antiqu u 1? J) om D | buntm A | unpu J untp upupnhu p 
+ wyuwku BD | dghuuwghu 1°; puwgwu B | qunuujom D + Ue 
D (bu) Y | wjt 19 j om D | nnubuhu B | Bt 2*3 
+ judb'uwju dud B | wdbuwujUu;j om B +dud D | (nyuwung J 
(nju D | bnhgh) huh A B Uni ihubp D | Ju2hkunu j 
wopuniu wibunju A | qp2tp---uwj] mbi bt qh2ühn gnppu B 
abh2bp yw gbpby nc (nip D | pup] qw) A | Huj] om A | 
pppoe] bm D | 
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qhwughu BE wy, n? iniuwuwj, jwghu be Yndbguu dpusbe 
gunwromu: 

3. hul wnwrompu iwewpoupt, byu un Ww Uumuutuj h 
kupu $pb2uusljp, be wuk. funEp mpmnid Ep: 

4. Uut Unud, wuu wy apad pup, puuqh umbndbu;, Ep 
qUbq Uumnniwd be bntur( p JEP (ncutnEUu nowponpt, bt aumpuuop 
odhu Guoulj6gup h «eqnju bi bwp h nnulumtu, be wukwup h 
[uwun dudutulu huz: 5. Tupdhw; annadbgue Sip bi unuphug 
q nt2mul hen, <be> b wu qUbq h hutupku, be pbpbwy h nyju 
wun Su, * BEubw ¿bp Swrwuwp [nung] uppu jni phu," puJg nju 
tp: 6. huj ny qpsb/p Bt ahis qnpdbgup, np puplugat p dbnuj 


qhuughu 3° 1 puwgwu B | ,ntuuutuj J + (bt) Y | Hnbbguu] 
+ quuápuu fipbwug D | unutowu D 

3 buy unutonpu] h B | unus D | upuJbu D + 
Unuf A BD 

4 nnmnnn. bfp D +t (quip B | puuqh---Uunncub J 
np Stn Uumnewd adhag unbnbbug D | bntn D | gntubnbu) om 
D | nnubnhuJ +6 qunnunhu | (ntuod D | hL. 2° 3 hu D | 
wunpwuop J] qununthpwuep B h hnumnnjU D | ÜOw2ultgup] 
ubnuup D | wunnjul umniqu dhnhuguup h tneunyu D | 
be 42---bucun J Ph JEP bucuph A | wujsp B | butun jJ +h 
BD | dudwuwhfp wugu D 

5 hen] om D | be h%uujJ *wüb| A D (np) bwt y | 
bpbn D -qUbàq A B | Btwbtm J +( uw) Y | "utumuup J +h BI 
intunj ) In)uu D 

6 nn) be D | h dhnuj dtp) düq D | 
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jun Stpnu Ge hBuduuhug quu uuljuc (njuu, duu't uju ünbudp be 
Lud p: 

7. Uug Uunwnuuuj, Shu; bunLp uju snh2muhhu, nn qåbq 
biuu p dncB mbnncn?btu be tipun h nju: 

8. Uluk Unud. Ge n, pugs 

9, Uug Uumuuuj, 9h L, nuntp n; uuughp qdbq bunuj 
udu udb'uu ju bununndp d&pndp: 

10, Uug Unud., S8hJupniBprcu Ywiwi adha Ge qujn ny 
hJugwup wuhl: 

11. Uug Uumuuuj, Shu; <awyp> pud «Bt» uud dha 
webapp” Ln tun jJ: 

12, Uug Unud, CPE dh wüqud (nju mbuwuhgbup, phq 
bunuj Lpupíp dup be wibuuju b'unt'unpu dbp: 


13. huy Uumwuu; gnugwukpn ungu juphcb, hg < unndu> 2^ 


be 1°) nn D | quJju uuiuL]om ABD | pnyuuj + dbp D 


7 quju D | bphnJ + adha D | (njuJ + Ju2bhup% D 
8 bi---UnuJ (v. 10) Jom D | Gel omB | pug) 
+ tmnep B 


9 qh---ufu J wupu Ep dha dunuj (pub, B | pugtyp) 
qh A | qábq---wuj h phq bunujJ (huhigp A | dbpndp) 
Utinndp A 

10 bL.. wub] om A B D 

11 mujp AJ mup BD Y| BEB J op D (nn) Y om A 

12 Unuf J +b. D | vp] dhtu AD | wüuquJd] + wy, 
B | dhp] om D 

13 upbi.b(uu D wphibibwu A | Undu) om D Y | 
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be uuug. 4wybgunpnep be wun mbuwuhgtp (n ju: 

14. hpnht wuwg Uumuuuj quju pwuu, be hupu uutuc dp 
Stnugwe. be "wjbEp'u Unud be Giwy nby jupbihi hg unndu, 
wbruwuthu guzwu (ncuuuurnju, Jnjd nepusbuguu be [unwghu: 

15. hpphbi < bwagahug wphqui'u humnuph(uqtu b'unughu pppbe> 9 
uuljut dh pupápugur apbqult, blu wa unuu ahnbu Uumuuuj, wut. 
Shuujp quibmhul qh nipubwgnigh adha: 

16. Uut Unud, Sunwy bu phq be webmbwg png, qh nni 
tntuucnntiguhipn qdhq, wibuwyt duncunpu dbp bunuj bdp: 

17. huy Uwnwuwj pbphw, pup dp be bn unufp Uquduj, 
be wuwg Unudwy. thn qdádtnn h dtupuj puphu be wuwy wJjuutu. 
Udbuwyt duncunpy fd bunuj pn hnhghu: 18. Ge PE ne wubu 


wuag ] + Swg —X D + wun B 

14 quju puuuJ qpuuu A | hupuj quug ABD -« bt 
D | te 2?---U.ujJ Unud $ujta h D | jepbebppg Unndu] 
juptiuhju B D | qh usu AB | Intuuuurnzu] bphteLp B D 
tn Ge A | Jnjd) om B D 

15 buqbug---hppb. 2 B Jom A Y |  bunugbV p J 
om D | uultus dh ] dh dud D | "unum J #wuhèhbul D | 
Uumuuaj] + be ABD | mbuwp A B | quthehuu;j «hd ABD 

16 bu) bp A | wJüuuju---bJpj bunuj bdp (hU B 
D) pbq (+ Jbg BD) bh. (*dbpD) wibuuju b'uncunpu dbp 
A B D 

17 be wumg J uub,n] D | Unfug os GB R5. 3 
qátbnn Jj ton D | dbpujl] -*uwm(A | wyuykuy om D + BL 
jfhu,be wudhuu duwuh be sula fu Jbnuuh B D | bhnhgh B D 
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wyuytu, wap butun pink p dbpuj pn: 

19. huy Uned ün&bu, dini h dbpnuj puppi, bi wuug. 
Uhuu wudhuu buwuh bi wufu^*'u dbnuuh, dup be ud bust 
buncunpu dbp bunuj ünhgh" puq: 

20, Ge unbu[ Uwawuwj qpunu, Ge munhu BÑunhug h qhuuU 
8npnutuuu: 21. Uju bnbi dtunuqhpn Unudwy h dün'u Üunu'wi jh: 

22. Uhu;b. jbphun ju nenubuguu be plunwgpt Unud ht 
beuj <p dbpuj uüupbhqullutu, huy jJbphun j'u upbquiu hpnht daw. 


10 np huphguu h Uunwün E, pwgpu bL 


qhnughu Unud be Gewy > 
nnpughu, Cpuybe hoRu opt whokp usgpu be qSEpu unu; tgp: 
23, Ge jtm bof wentpu nnnpUhgwi ungu Stnu, bi unupbug 
qinpbamw fin, be pbptu, óbnuwqhp yUumnrdny bm h dunt 


Unuduj, Ge wut. Up brush Unud BL huphug qpbq Uunw'u yj. 


18 unn J nwpábu,j BD | pn) dbp AB 

19 tn A | ba 2293 +Uhuhe A | bnhghu A 
> wügpdp D|pn BD 

20 quUuuuuuj D | mupwp D 

21 wju] b. D 

22 nipu[uguu bL] nipub B | h 1°---Giwy 2? D 1 

(b. uuu fppbe pUwgwu) Y | h 1?---upbquiU DJ be A | h 

Ubpwy uphquuiuu DI om B | bpnhe Dj bng B | hdaguu A | 
Unwu be Gewy 22D Jom AB | dhubh 2°---ueghu J om B | 
thub 22J om A | WwgpuJ om A | te 5^] omA 

23 b. 3?--- jüumnibnj J h dhnuqhpnu Üumntónj pbpbwy 
yuphwu; D | Uumncbnj A | tm] Un AB | Hhnuu;zh D | 
Unaf J + be B | 
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You uju uuug pbq BL Shu;hi wudhuu buwuh, qh wudhu bu bú np 
nenp buwi. wade pu uumncubnecBbuu <wub>, np ng neuf qdw', 
Yuu uju wyujbu puptncPoudp Lun qábnuuqhnu h ptu, nn d'uuu 
nnt qbph h dütnu Uunuuujh, pwyg ny Bnnned qplq app p dhnt 
Uumuuujh, qp nnt awumnuhp pd hu. n; unpntuhg qptq be n; Bnnhg 
h dbnt unpu: 24. --Qp wju bot onu np ww bug Unud, wyt 

wuh wnw purnpt t=: 25. Ge h duuub( ybg nupnt, wnwpbghg 

h ntunj wumncuoncRbhuu hin j qnnnh hd upphLp. np bbw, 
Jupd'uutuuy) h qarmyk pniddt, h unepp ht Juuupum Yniuku. qh 
ws) bnhgh npnb npninj <pn be npnp p> :í^ 26, bi npnpu py 
Sustugk qáhnuqhn pn, be uqumntugt qphq p qbpniBbutg VUumuuujh, 


piq J dha D | buwuh J -*bt wudwit fhnuuh B | adl + wut 
Uuantub A | np 1°) om D | buwi] +qhu BD hL B | 
uut BJ om AD (uuug) Y | neupf ABD | uju 2°] om D | 
ptu] dha wuk D |  ÜUunwuujp 1? J unpu B | pujJg--- 
Uumuusjh 2°] om D | qbph 2°) om A | Unuuujh 2 2J "unpw 
AB | qh nnt---Uunpw)] om A |  lunpntupg---n; 5°] om D | 
Bnnhg 1  *qpuq BD 

24 Unwf J + qh B | wjt 2°) «np A | wuh 
unufutnp J L np unufuu.np wubb (wubUp D) B D | 
unufutnn)] + wubu A 

25 h 1°] om A | bh 4ntunj 2. hu pfuuenchut D | 
wuankwone@bub A | pnidJE] + be D | Ge JulUupmmj] om D | 
uji wju D | npneny] om BD | pn---hu 2204 B Jom Y 
pu D 

26 h. 1° j qh B | fd] pn D | 


bluubi, 


be uugb phq qunuphu dunuu pn: 

27, hppht quju <wtuhnhu> pncwe Una, nipuhwgwu 
Jnjd. ybg Suqup «muppu» hanbi dud dp hphcehgut: 
28. OpnSubu, E Uumncwd: 


pn 220] +b. D 

27 quju] om D | webupu pj utbmhpu A B Y | 
joel om A qh D | euwph'u p p Jnanu A Y J pppbe dwd) 
qdud D 

28 op Subu, E Uumnewd) Ywuu pungp (pungnnd A) 
mtbutug pnb2iausuhu Duancbnj A D ntnubugujn be htunujn D 


om B 
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The History of the Expulsion of Adam from the Garden 


1. Now when Adam <and Eve>1 fell from the garden into 
this world, they rejoiced over the sun and moon until the 
evening.” 2. But towards the evening, when the sun set, they 
thought darkness had seized them <and> they would not see 
light again. Since there was always light in the garden, 
they thought all this world would be bright in the same way. 


They did not know that in this world there is night, or there 


is day. Therefore they were grieved when the sun set, as 


lThe plural verbs in vss. 1-2 indicate Eve's presence 
also. 


2p omits the opening words by haplography and intends 
vs. 1 to be the conclusion of Transgression: "Thus they 
rejoiced until evening over the sun and moon <which were> 
above the earth." Expulsion then begins "Sun and moon..." 


)The phrase is difficult since one would expect 
either an adjectival form of [nju or npu[wUi in the loc. Cf. 


Transgression, vs. 47. 
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they thought it would not be light again,<and> they wept 
and lamented till morning. 

3. Now in the morning at daybreak, Satan came to him 
(Adam) in the form of an angel and said, "Why are you sad?" 

4. Adam said, "We are sad because God created us and 
put us in the midst of the bright garden, but by the serpent's 
deception we tasted of the fruit and were expelled from the 
garden, and we fell into darkness for some time. 5. Again 
the Lord took pity and sent his angel, «and» he took us out 
of the darkness. And he brought us into the light of this 
world: although it was not like the light of paradise," 


nevertheless it was light. 6. But we do not know what we 


have done that the Lord has become angry 


The light of this world" and "this bright world" 
are both difficult. See n. 3 above. 


Sor "the light of the kingdom." 
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at us and has taken away that little light. That is why we 
lament and weep.' 

7. Satan said, "What did you give to that angel who 
took you away from the dark place and brought you into the 
light?" 

8. Adam said, "Indeed nothing." 

9. Satan said, "Why is that? Why did you not declare 
yourselves to be his servants together with all your 
offspring?" 

10. Adam said, "Folly took hold of us and we did not 
think to say that." 

11. Satan said, "What will you give to me if I give 


you the good news? of light?" 


12. Adam said, "If we could see light one time, we 


would become your servants, we and all our offspring." 


13. Then Satan showed them the east’ 


N.B. nom. where acc.urbwnhu is required. Cf. 
Transgression, vs. 31, and vs. 27 (ABY) below. 


fy is faulty. Either YUnniu has been elided (A B and 
vs. 14) or unhthip must be acc (D). 
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and said, "Look and you will see light there.' 

14. When Satan said these words and withdrew a 
little, Adam and Eve looked towards the east, saw the sign 
of the dawn, rejoiced greatly and were glad. 15. When «the 
sun had risen completely they rejoiced. When»? the sun had 
risen a little higher, the detestable Satan came to them and 
said, "Did you see the good news, that I made you rejoice?" 

16. Adam said, "I am a servant to you and your good 
news, for you gave us light. All our offspring are «your» 
servants." 

17. Then Satan brought a stone and set it before 
Adam, and he said to Adam, "Put «your» hand upon the stone 
and say thus: 'Let all my offspring be your servants.' 


18. And if you do not say 


SProbably omitted from A Y by haplography, although 
this may be a later explanatory comment incorporated into the 


text of B D. 
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So, I will bring deep darkness upon you." 

19. Then Adam put his hand upon the stone and said, 
"Until the unbegotten is born and the immortal dies, we and 
all our offspring will be? your servants." 

20. And Satan took the stone, and he brought it and 
buried it in the river Jordan. 21. This was Adam's 
promissory note in Satan's hand. 

22. Until the evening Adam and Eve pedosesd and were 
glad «about the sun. But in the evening, when the sun set, 
Adam and Eve knew» *9 that they had been deceived by Satan; 
they wept and lamented, and they fasted for seven days and 
beseeched the Lord. 23. And after seven days the Lord took 
pity on them and sent his angel, and he brought a promissory 


note from God, put it in Adam's hand, and said, "Do not 


fear, Adam, if Satan has deceived you. 


N.B. the 3rd singular form of the verb. 


lOrhe material in parenthesis in Y is almost 
certainly an editorial addition to make sense of the text. 
D makes clear that Y is guilty of haplography (Unuwd hL 
ULuj...Unud br Biwy) and is followed here. 
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He said to you, 'Until the unbegotten is born' because I am 
the unbegotten, who no one bore. And <he said> 'the immortal 
one! of my divinity, which cannot die. Thus he took the 
promissory note from you deceitfully, so that you might 
remain a prisoner in Satan's hand. But I will not leave you 
as a prisoner in Satan's hand, for you are my image. I will 
not destroy you and I will not leave you in his hand." 
24. ---For those seven days in which Adam fasted are called 
Aradjavor.---++ 25. And when the sixth eon arrives, I will 
send from the light of my divinity my beloved son, who will 
come and take human form from your seed, from the holy and 
perfect virgin. For he shall be the son of your «son and 

12 


(also) my son». 26. And my son will annul your promissory 


note, free you from captivity to Satan, 


11 the sentence is out of place and belongs at the end 
of vs. 22. The gloss identifies Adam's fast with Aradjavor, 
a preparatory fast celebrated during the tenth week before 
Easter in the Armenian church [see M. Ormanian, The Church of 
Armenia (London: A. R. Mowbray & Co., 1955), p. 158.1 The 
fast is known to Zenob of Glak (10th cent. ?) and Nerses 
Shnorhali (12th cent.). 


l2omitted from Y D by haplography. 
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and give you your former glory." 
27. When Adam heard this «good news», he rejoiced 
greatly. And the six thousand «years» seemed like one hour. 


28. Blessed be God. 
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USU t "usunnfehnu NP MNGU UÚUUUS URGLA bh WUstuh 


1. hu jnpduJ Unud yoo pwptnifibwu Uumnuuujh top huq 
on ywitwg dnifn, Jnpdud yunwPwinn uubdp. punópugur ulu 
Uumniub be unuphug q ph2mul ftp ht ywndbwg udu quUupnu'u,'u 
Uuuntónj bt qtplne@hpru unpu h åbnwg Uumuuujh: 2, Ge pbpbu| 
qhqu %uuquunbgn jg uju unfwe dunhƏ( Ge qduunuljb, Ge qnpdby 
quinuhn, Ge qumntn ungu! numb, be [hwuwj, bi pudujhug h 
uunn j wunh pudhu Swuby Dumatkon J: 

3. Qh“ünuru) unuphu qurwl'u Wujbu kp. bpp Wujku bybe 


Bpbunt'u mupbluu, wyw duwi ÜUpbE, bi pn jn unpu: 


u ju---Uujb'uh J om D 

1 you buptnecDbutuJ bubu qpiupbncgbuuu D | bpne] 
+ Unud D | Jjnpdud---uubUp J ujdU unu#ulnpp wubd D | 
jnpdud ] npp wydd B | udu Uumnacu5J Stn h dhpuj Ungu D | 
be 1? J om D | h. 2°] om D ] quunnwuw, uj) quupnuj 
ubnnifttwu Prhunnuh D | bL 39 ---Uunw'uu Jp J np D 

2 uu] om D + be A] dqdupbp D | YuunwkEp D | 
b. 3°] om BD | qanndEn D | '"ungu---jpuuujJ — u j'und 
thuuujp D | yng wunn] wuntu D 

3 Unwuwj 1 Unud youn bur h npwhmEu gutuk ng neuen 
D | quewy J npnpu B | WUujbu En] buwi Uujb'u be pn Jn u 
hip D | bnbt ] buwi D | wupbuuu] udug A + bp bt D | 
unnw J pip BD 
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4, Grwy bpbuntu munh Jp? npn Un. duwutp Pntjunuy, dhu un Phy 
be dhu mwy: 

5. Gop Upb; hntht puu'u mwnbywu [uun2uug ndhi byb, 
huy Ywybu 5nquqnpb bp: 6. ght uuug ungu Unud, BE h duuwsulng 
dtpng  «uwuu'tub'u» dhu pudhu SuubEp Uunnidnj. qh Uphib n¿Bhunu 
buwi Swgwp be dh «ntu acutp, quju Zupki punpbug Üuuncbn y 
pudhu, pwjg ng dumn jg qduut uppnj tnponu. puuqh wutn. Upp 
Quuuuk neudu thnponu hU, uuu h dhuuhu dumntugnip qpudhuu 
Üumntbnj: 7. Pppbe Swuhu Sacudpu gnnhunj Ywybuh, bpp Sudáktn 
qannhuuu fin, qnpu np push mnthul En? nul wuhn, be quju 


4 inc] pwuqh BD | Grwy] omD | munku yen p | 
wn Ppy...unwy] mquj...uq2bi D wonrt...Ep B 

5 mupny A | n¿hupug ABD | bnbl 2°) tp Di 
Ln] om B 

6 ungu Jom D J] [BE5---óbpng] om B | DL] om D | 
étinng ] hinbwug D | muuubtu A B D] wuwuuunpnt'u Y | 
Swuhgkp A ‘wub) BD |  nebupu] ngjuwnpu duwu JEU qunu B 
+ (np) Y | *uqup ht dh] Shu qunt p duhipuj Gwhwnpu JEU D | 
ni'ubp J] + dh qunuuu huy A + hu B | quju S uphiJ om D | 
dunnjg] + Uumntdny ABD | pwuqh] om AB D | bop 
quuuuk J Upby Swwwu B | bqpopu---UhuuhuJ bu bu wj bu 
pu pudhuu p 

7 hpnb. 17---gnpbunji bpp Swuwe gnnhuu D | 
uujbuhJ om A + wj D J] %suótpnl + Wybu AB D | ftp] 
om ABD | qnpu---be 1? J pudh mntut dujgjƏiLn be del D | 
hnetu wukn] be B nu? tn AB | be 1°) om B | 
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unindu uytn be nipo? nutn h pudhuu Uumnciny: 

8. t. hphn dupi qqunu fen, qnn numntu[( tp bc pudhu 
llunntbn J hnumugbu(: 9, huh Uuwjt'u Ywuqubgue  juno[lu wn 
Üuuntub, bi wuwg. tnt, Stn, unbrdnn ud b'usjuh, qhuncihct 
Lhgh pcha. qudbuwyu hus qnp qduuunuljbgpu tr qnpòbgh %uuh phq 
pudp'u h. muuuunpn, pun unqun duumul ng hu dumnnigb piq. 
hul qni qpabu, nnybu Swing L phq, ujUujtu hnhghu qQuUp pn: 
10. Gre puplugut Sgp h dhpuj Gwybuh. 


Y (A) B D 
wih Up Innny uut uju Uh ubrugbu, biu] npnwug be b, Annu 
auina h dtnuj lngngu be udu Up ube byw 
qui b'uu ju Incudul Wu jbuh npnuug be h Yhpwj npqni 
Uu jb'up gnpb'ubugqu by nn p uduut Uu yGup hL 
nenh2] *tp B | fj om ABD | Üuunnibnj ] + pppbc 


(Uhu;bL D) utupunbgut 5nv'uópu Uujb'up dnnndbug qneU? hL 
pulu mun fipgneuu (+ np wuytmp En D) nbq Up unun pudhu 
Üunnión; BD 

8 bpbp J bpp D | qnp---Üluunibnj]  puuphu, 
(punpbp D) np pudpu Uumniiny En BD | hL. 29] om A | 
lununugbu, J om A 

9 Ywuqubgur.] bwg A | qnnbbgh J +LhL.D | 
&wubgh B | te 3°] om DJ] pul + bi BD | phq 3°) + 
nuuj BD | npqEbu] npud np A 

10 h db&puj 2 pup DJ Uujbup 1°) qpu; A | 
finnny J 4n2nj A | puJZuwupbug A | ^ntuóut] + hL 
qjuntndu A | gnnhubug J om A | 
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gpnLbwg, h. lnpnju | pulu juup wpup pulumGmuphn be 
quluuuju huzu unpu | qud b'uu ju. [ungnt'uu'u ud b'uu ju ningu 
gnnrtbug, Ge Uunpn ju | "iu jb'upu gnnrhug bi 
quu btw J u unnnju quut'uu yu 
huzu unpu 
bu < wuk Up> ng quur. luniumh. biun quüujhuh bpbut be 
ubtugnyjg hpnhe qqnpóob(h, hu uj bu d'uug hphuu ube: 

11. huy Zupb, JZuumntig quunnuuhh qun'u Uumncony, 
dbn'uumupub wroffEn un Skp bi wutn. Sip Uunniub, unbnbon b. 
upunhs; uJdb'uuju punnefibwug, wnwebd qpbq pulu, quntinu, np 
UwnnLgwubu phiq pudhu f punhumbnbbu ° uunqbrug png, qnp 
pu2btighp hq, pn pu2[wbu, pupbugn p phq udumncguubd p ‘won yu: 
12. huynyu pungp $nqU' Su;bug, be [nju óuqbug Jjtpl'upg hL 
(ntLuucnpnbgutu hnhuu Üüpb( fp. be GY jbpuhg puppun np uubtp. 


huy---qnut] bt n; fuug be n; Jp be quuwgbw;u A | hL 3°] 
Jpu;bu B | Swuh dp B DJ &wu4p dpnj Y | qwmucJ Juug B 
t bi BD | qUujb'up---ultugnjgJ quujhu br uhtugnjg jbpbuu 
unpu B | h. 49 J om A | hppbe 1 npubu A | hL. 59] om D | 
Juwg J om A ] ubi]  unpu B 

11 Üüumnibnj]] + be A | pwqhwnwpwd C | un Stn] 
om A | tre uwpupp;J om D | p 19] omD | pup biuinbn bbw] 
puph (+h C) umbnbhu[ (umbnbndubng + png D) B C D | 
Ubq] om B | pnl p pnudJE B C pnidJt D (p) pnY | 
h 2?---5u0nju J om D | p 221o0m ABC | h %uúnju)om C 
+t uudug png A 

12 hul jujudud pungpwinnu D | (njul] + uujbun B | 
Jhnuuhg be [nruuunpbguu) om B| | yncuwenpbgue D | bc 37] 


UREL Gh uu8bv — 
[ubuh hnhu unoDpu pn, be nunnruh[h <bnbi > pubuju pn: 
13. Ge pneuwpwy, <wly> Indwuh bnhe h dbpuj Auptbi p, ut 
pulju[ut qqunu Uphih be dbpnugur  jbplj nu: 

14. hul UwujE'u n[wgur pun Uphih, qud Ep uywuwubi quu 
pujg ne ghutp uywuwubi, qh uj uywunid'u n, Ep hnhul|l: 

15. Pujg Uph, n; qhmbn q¿wn pnp tnipn bnpopu, be Üpt, ubptp 
qUnpujpu prp, Se Suluuuq nimbhu bc pfubpu p dpuupu bc 
2nêthu: 

16. huy h Jdhnid wunup wuk hujku ghnpuj Jn fen. 
d'uuugnip h nu2mu gnPbugnip: 17. Ge bbw quught h nu2mu, 
be YuwEp üuujbu quae, qhnpujnu hip. pujg Upti dho Ep wiebif 
pwu qUujE'u, uuu ujunppl n; ywynuby upip Wujbu qunpininqu 


om D | bntu]J bnbe CD | pn 1°] om A| bnbl B C D] 
babu A Y *pn'unpniubp be A 

13 (ntuuunp D | why ABCD] om Y | Z2upt(pJ 
om B | Uph,pnJ om B 

14 Upbjpl +be BCD | uywuwub, 271 uwwunid'u 
BCD *quu A | qh wy, uywuniJuj om C 

15 pujg J om B | wnnintpnud + hwjEU D | ftp) 
+ Sufuuuuq D | Swwywq) + Upmbn A D h Jpmbn B | h 
JhuupuJ om ABD dpabn C 


16 p jom D | gunpujn hip] ingujp C D 

17 bbw] uji D | be 22; om BCD | kwa) 
uuuuuub[ C | ghnpujnu D | pip 19] omABCD] bp tn 
webpp] ned hntp C D nidn] Ep B |  wjunph] wyt D | 


uujbk'u 22] om A B C 


üRbL Gh uustu = 

pin: 18. Vyhapu unun [wnwt pun bnpopu prp be wpwp 
qomulupnhti, Ge Yamh pnuby ihnnäahr, qh mbugk jnidu hip JunDBhl 
Ywnk quu. puuqh nn Yanh <pntbug > duj Jn wuywi be ny Llunug 
junBhi qUpbE,: 19. Ge bp bw, Gwybu Swybgue uum be win, be 
bubu duwu punnnh puqned hphuju, huy Ywybu wuEn. Gy bnpujn 
dumtüut < fuurnwugnip> : 

20, Uut Upb,. Nu bu <fuunwugnip> Yuwuhunn : 

21. Uug Wiwjku., tne «qpnlbu > qbunu, bi hu bpbp 
Uwnunyu ujumnbd qphq, mbuwubd BE lunbu YHunbi quu be wndulihi. 
uuu hu gpubu qbunn, Ge nnt uunbu Uwnubpwin h dbpu hu, 


18 inc h B | hip 19---upup 2241 om C | hin 1°; 
om B D | bt 1 2--—hnndhi l] om A | = qomutupmpy---pnpdépy 3 
qonEvuwnm $npábjo] D | qonudunn B | djnpábjou BC | gnedu 
pep] BE B | nedu AD | wpb] uw) B C | puuqh np 
anh] nppwu np qupdbwuu A | puuqhJ puuh B pwt D | 
pnubug B C J pnübghu Y pnuhu p «pupu BCD | utut] + 
uujtu A | Hupug J + nbd quj, Üpbjp be A | qUpby] quu A 

19 b BCD | ‘wybgut] om D | swyu Unju ht uju 
Unju B | b. 3°) om CD | duns] duwuwj B C + Jb D | 
bumnn C | puqnid J -*bLBC | dunuut J uji dh D | 
luuquugntup A B C J fuwinwnwugnep Y D 

20 luunuuugntp AB C D] [unuqguugntp Y | Jdunubut] 
+ fuunnnh A C 

21 qnybw A C J qhpl unu p ghebwy Y + mJu C | 
qbunu] bunnju D | bpbpj + uum C | Yuwunyuj uum nuod 
D | be undóulhi) om B C | usu] nwpótuj be B C be AD | 


uunhuj nep ywn AB mntn hnbp uunwinndj' D | 


LFGL Gh uustu 


mbugrrp qh ny unk hanbe quu: 

22. Ui uw nednd tp, wyune QnndbugŠ BE nud nidu 
wibib «b» : 23. hppbe quug Uyty b bunu Ywybu wnbwy qnint 
noBh be wumntn tnbp ywn donubpndt be pulful;nju, Ge uuu 
pfuguu. Uptet qzupniBpcu bnpopu, unu;tp be uubp, Ungpujn, 
upódulbu qhu h (uygu: 24. Ge umjtu ny updultp, uji qunuqn ju 
luu kp ujuzuh nienn npehe quabwg quu bunndu? nunhg Uhuzbi 
gqunt[vu: 25, Llujn Upke be wubp. Unpujp, wodwhbw qhu. uju 
wugutnn wopup hu Sufup dh Sbnncn guphuwu fd, bu pbq hu; 
pupnufhuu <wnunh> , puntp pupljwusu pud. uzbup Su wiku piq 
thuh: 

26, hul Wujku wun be wun 2pftp BE bngt? dp qugt, be 


mbugnep Jom B D | ywwg BD | quu om B 

22 bt. ---EnJ nid bing D | ihnnáhugnep BCD! nad] 
om A | wnuchby D! E ABCD] wy Y 

29 quug p duns] qnkbug qbunu B C D | nnBRuhnod u 
CD | bi 1°) om D | wqumbne-- vs. 24 wumbug) om C | 
«qununbug D | dhnunyju D | puduljn]u |) BpluuJpu A + wunbug 
D | te 3°] om B | tmpopuJ Uujbup B D | p yuytul om B 
D h Ywywuugu A 

24 wpdwhtn J + quu A | nenny npBpiJ be wju Ppend 
D | wumumnbug D | qua] + p D | ampg---gqytnipul om D 

25 (wJp Jom D | qhu] np;wbh unu;Ep be n; Lubin 
puuqh ¿unu p uhnmu qduntbu, Ln D | qunhetuu ll quuJ in wabuuu 
BD | wpwpp AB C DJ woh Y | uftul -*wju B | pup? 
tnbgb BD 

26 buy J be D | op?kn ] Sujtn C | ppnp--- 


URDL bh uü8bv - 
ujund uwwuwuhgt quUnpujpu, be n; qhekp BE npnj nbn L 
uywubinj: 27. hu sup Uumuuuj hpnbe babi bpblnju, ube 
gw) jwpupun tt be pupwdbdne pup?” Up dujyp, untp hppbr ubb,h, 
wjuny uywuhu cpu qUbtLuu, bi qunep pupu h dujp dqbug: 
28, U. Usjt'u n.ubu, b uwuk be wnbuy quntp pupu, be bbw, un 
Upti. pu Upe_, (wjp, Ge uubp. n? nqnpdhu dbp duonugu: 
29, huy üujt'u n? nqnpfhgur ufu: 30. hppbe blu h ugwunedu 
Leny wuwg Upty. Unpujn, pbp qhnhun *Sudpnipbl < qh> upon 
tuu, p upnpu. nni qhubu nuinuumuuu Üunntbnj: 31. hppbe 
puppet Uumntn « qin gaku > 13 bnpopu, Jujudud bngpujpu wuug. hu 


quqpuJpuj quwutp pu; qh uquugk guw D | qbnpwypu--- 
uywubiny] om B |  qUnpujpu] om C + ftp A | npnj--- 
u«u'ub(nj] np mba bu uquugl C qnp uwwuhgt D | uquib nj] 
uywugk A 

27 tpbkn yu) bpyne BD om C | ubi) om B | 
quj wpwpwt J] upput D | bL 19] "wwu be uhuu unbu[ A | 
ujn] om A | gudhip D +w CD | uwuubug ABC D +hL 
UnpBbug D | dpuuJ + be C | bL. 2?---b3 qpunu D 

28 h 2°] om cp | bi'uBC b4 D un] om C 
b D | uukn] + bnpujpB | dip duonwgu J nnnpdvbwy pud D 

29 huy Usk) ng tubg bt D | buy) bi BC | 
ufu] om D 

30 pop) hu D | qpBCDI omAY | dum ACD | 
h unmnhul om D | muewuunwuu] ywawubwuu B wuwwu[wuptu D 

31 inc bt B | mptp) pwptp D | bnponuU]J om B | 
jujuduf ] om AB CD |  bqpwjpnu] Upty ABCD | 
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Vopu uubu qh qhuBu fen Sulur upuugt pua 14 32, Pwugh pupu 
(npn En, «ndncuppu dnpBbug dhug b dav dh pnwiug> wdnpghbug: 
83. "lupábu, h dul dnpBbjnj wukp hnpuj pu. bu quugh Juzhup Stu 
be nni 2wibw quhnm duonwg d'üpng: 

34, hppbL uuuubug qhnpujnu, ncpuluncRbulp bpBugjp. 
tpbrogwe Stnu h Guuuwqup hu Jhuncu Quuquu/;Geh pupdp, uuug 
Uu buh. Nip t bnpwypu pn: 

35. bx. uw pppncPbudp uuug. nd bn huj «quí nn p'unpbu 
Jhutu: 36. ---uuwuu wyt "upgwubn Uumniwd Ropbcu dbnuj 
uuhgt: 37. bppbe bubu Stpu np wytmtu uuug UujEu, puplugut 


qhJom BD | qiuupuj + bt w2[uunsupu BCD | btpJ om 
CD | wpwugk bud] wuk D 

32 ndncuphu---pnuug DJ Sughe dhusbi oqnim dud dh 
Y | uyupujuL A | dp] vbds C | pnwug; wapi A pnnttp B 
wuduk C 

33 bhnpujnuJ om C D | he qnt] om D| 2wSE D | 
h uppw ACD | düpng] om A + bi D 

34 uuuuhu( B | Unpsujpnu p ULA (te) Y | 
bpBuynj be C + p mncu bip A + WUwjhu B | bpbrbgwi) + 
ufwy B | punón)] + be AB CD | HujhuUhJ Wwjbu D + 
Uüujh'u B 

35 uu) lUujbu D | (npnuBbudfp] om AB CD | bm] 
bn B 

36 inc J “dh AB CD | Bhnhtku ) BE hk C | 
wuhgt) wwgt BD + t& D 

37 wj'u«Lu---lujE'u] wun0unht wu jp ywnwupwup be n, 
bn Jbqu) D | pupluugwt)] + Stp BCD | 
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b dbpwy Usjbup be bog quant uu bin üuuwjbuh: 

38. u, ULU quunt uuu wju E, np bpne neo? pocuwe 
h dünuj qin ju: 

39. p. Uplupnpn yune uuu uju En, np loun2u dujutn 
b. wukp punán puppunndj, BL, "ujt'u tnpujpwuywu L: 40. Uun 
bt pup be ónp dwyttn be uubp. WujE'u bnpujpuuquu E: 

41. q. Uppnpn quant uuu uju E, np nalitp be dhnopu 
he ulbuuju pninp wunudopu <nnnwjp> pþppbt qnin: 19 

42. n. 2npnnpn wuumnni uut eju tn, «np pwup> ntutn 
ng lbutujn: 

43, bh. ip'uqhpnpnu qwanciwut wju Ep, np pv, uhpuau 


uujbup 1°) ‘unpw B | quinnt Suu bam quant Swupe quant Suutug 
BC | Uwytub 2°] om D qU¥wybu B que C 

38 w] om D | wumncSuuhu D | btakne] om D post 
pntuw C | Ybpwy J om B 

39 p] om D | uutp 1?) Yngtp B C | pupép---Bt J 
om D | puppunnd ] djujuhe B C duju Ge wen B | LJ] om 
BCD 

40 he 1°) om C | UL. ánp---L J gunju kwukp D | 
bu ónnJ] om B C wjuuku A | dujuthu ^ | kl omB 

414] om D | UnnnnnJ] +úMbb BC | nuhtp] 
unpapep A | bc udfbuuj uU] om D |  udbuuju] om B C | 
wunwJopu J dupfundu B C D | nnnwjnpn BC DJ nnnnnnujn A Y | 
hpnb. qnin J om D 

42 nl om D | np pwuh Al puwub B np puu C np 
puuqh D (qh) pwu Y | newtp] thi AD 

43 b] omD | nn) omB | pujlomBC | 
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niqkp be nimby ?uupbp, be pep BE ncatn, h dujp Sünnjga: 

44. q. Mhghpnpnnu quant uuu uju tp, np pneu gnrutp 
ne qh2ühnu be n, ghpnhu lu: 

45, bk. bop'ubpnpnu quane uuu wju En, np Üuantub Vu 
Uwi ng *$pudfujbug, wje wuwg Stnu, fd np uywuhgt qUajEV, uu 
unpu quant uut h dbpuj uquunqhu wulwupgp: 

46, Ur. wjuyku d'uug dhu¿bhe nitip Supprcp be duRunt 
mupp. jbu wuüümp d'uug, du niu hupwp nethp, be n; dfünuutn: 
47. hu  «dfnpg» dp <dujnbuh> tub be dwdybug qhupu: 


y16 D ^ 
48. hpnbs by 48. Ut pppbe 
be 1°) om A C | b. Ppp BE] pppbe A Gop B C D | h] 
pun B | $5nnjp  Qubtn B (Qnbtp C kau D 
44 qJ om D | np 1?---gbph(u)] om D |  qpo2bpV 


nhe B | gbpbuul qh2hn B 

45 E] om D | "uwu---Spudujbug] “pulu n, bm np 
uywuwubu quu D | Snulujhug J wujp C | wjyi---Stpu] om D | 
nji *np BD | np 221 om B | qtwyku---wuwupgh) gua 
Uujt'uh uwan uut h J6psj unnu (puh D | uu) om ABC | 
unpu---uuluwupgpiJ  bogwuuuu bl p boptu quant uuu Wpbugk A 

46 Tuwg 1°] bwg B | jbm] + bL AB |  duug 2°) 
+ dugg (qp) Y | nmiutpJ) tn BCD | dünut£p] “%muuuutp c 

47 npa B CJ dnpBp A úUnnBhbt D JonpBb(r) Y | 
Uwypbup ^ B C J dujnh D dbpku Y | bud) ujópBc | huj 
om BD | qpupuJ p nw?epu B 

48 by--~ép] Wiluꝑ åh 48 bi 1°) omc | 
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ftp h dh, quug h | twdp jh ucnpbu, 

jipu. hnhcehbgut — quug Jnpu bL 

Uwjbu h Sb5nuuawuE | mbuwe quuj tu: 

unanoht be dnnpBht: | 49. 8uug qhuug BE | 49. b. uftp qhwug 


49. hpphi mbuw. ujb bp, be fuqu BE wyd L ububu 
Qwikp, qhmug Bt hip Uku Ep, be BE | untnku uwuu qlujtu: 
uneni” k. bsap Jang be BE 
Ubmpe wanan wu, be Jupluny naku cpu, 
uywu qUujlu: h atncp'u duwa to. 

ublnpt unb we uuu 

uju, uL 


yunan wuni Shp 





tinut : 


50, umnt uuu wujut h dbnuj lufbpuj: 
51. huy uufbpuj ypu puph En, wnwybwg | 51. Cebu wudho be 


utnnbu, B (cf. D) | h WA Jjnhu]J +hpnkng C | qUujbU) 
om B | Jnpu] +be B | +h Stnwumwek lnanohc be 
Gnbcbgwe YUwystu) babu Unabhe C (=Y) 


quwyku B (cf. D) 
49 hppti---E] #wug ahu 49 be 1?---tp 3°) om C 

BE dujp h wyd £ B (cf. D) | 
hnç#hep]J wyd B (= A C D)I 
bun) om B | tej} om B 

50 qunnt uuu] be gut «quant wuu Ywybtp B be gut 
«quani wuh unpw C 

51 lu/bp C | Ypuud +dp B | tpl] niubp B C D | 
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Y A 
qUunmntub be nnnndüiguL, dw SEp'u duuu tipu bwe be 
puqntid upuuuntb(nj Wuntu, ndoljhgut ounndwubgut unufh 
guru Ge dhnugut uunmnntu wuu "lud bpu J: Lu'uuwug hipng. hL. 


duuu hntupenhu Ge 
lununnd u'unc[Bbu'u binn 


ufu SEp Uumnewd 
quunnt uuu "lud bpu j: 
52. hul ünud be buwj ponte pdugut quywuncdu Uphif, 

<quughu phnhu unhtuht 2uqu[bu, Uundhuu Upb(p,» [wjhu bt 
uqujhu puqnid duJwuuqu: 53. Puuh np Buntpu quupJp'u Uph, 
bywubp ybpbuu innhu. huy Suluujuq upheuu ng gudupbEp, be n; 
qnntn be ny nnnttn dupdp'uu: 54, Putuqp ÜUunntub Unudwy uuug 
snn (huh be wyw hen duntunu. ubu junuf Unud dhn'utn bL 


inq nunlujn, 


Stnu J Uunnewds B om C D | puqntÚ J om B C D | 
upmuuntb(nj J -*unug;uuug C | Hun#u J + be B | pool hug 
Uuuntuób C | gutu te dhnugut J om D | guru] qgut B | 
Ubnwgwt ] om B C 

52 hppbLA B C DJ ( hppbt) Y | quughu---UpbI(h 2° 
om A Y | awuh B C | Upbyp 2°] wulhnhu B | uqujhu | 
untp unuthu B 


53 nn Jom BCD  Upuhbl + wy, dp B + bi D | 
puy---be 2°] om D | huh] qh ABC | ulumuq J om A | 
b. 13om B |  dupipuu] om ABC D 


54 Uunnriub---uuug J uuug lÜunntuó uw Unud B C p | 


tpuby AC | bini om B CD | nmunuuJn J + bL B D 
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uuu buntunu Unpw: 55, Upuste h dJupJpvu Uphbih ng np bp 
Vinbs, bi wj'unt n, *nqwuujp be n, gudwptp unbeuu Upbywy: 
56. Upu,;bi Üünafuj dam tu wjuyku wuhnné J'uug lunlhuu, npuEu 
Ubunwup h pneu, bpp Unud dbnut, uyu BE cupd pus Upbrh h 
qbpbqdmuu imut: 

57. Pujg jnpdud np lUuj£'u qUpE, buwwu, Uusjtu gbopu 
gurnij Yndtn ywj Ge bnnil wjp nunuuqtu, huy duonpu Unud bL 
Utuj, mbuwuthu qUpt, unhulp 2unu[ybu, be Ww jE'U ywanie iwupe 
dppucnpbut. pul) Unud be Dewy poyp bi napu hu duuu qutultugu 
hupbwug: 58, Upugtbe bnlbppip munh Unud n, cbpdbgur h 


55 hj om A |  dupdpvu UphihJ duu Unudwy B C D 
“wi CD gupte A | be ujun.]. duuu ujUABCD | te 2°) 
om D 

56 wujnpá] uubhnea ABCD | Juug] kbuwyp A | 
dupdpwu 19; om BD | Hhunuuh]  «Jupdpyu B D | pni) 
+ Chu ) Y | dupdp'uu 2?---Jwmuc]  qhpbquuvu mb hm np 
Bunbghu ( Bunbgut D)  qUupdpuvu Üpbh(uj B C D | h qbpbqduwuu 
deut] nn nqupówt h gbpbguwuh ban ebnh A 

57 pujg] om C | np---huquw'tu] "unpu uquutn Upby bt 
B jnpdwu uquuLp Upg be C np Ep uumubu| Üpt, Ge D | 
uujku 2°) be hupu A | Unbtp] ubdtp ABC | dqduj--- 
nunuuwsktu J Ge qujp D | nwunuuwikuJ om BC | pul 1°--- 
Gewy 1°] om A | buonpu J + unga BCD | quane Swupe 
dhputnpbw,] gurup wnhul be wuuant iuubu, B gutuqup 
quant Swubw; C gwrwgubw; be wunntiuubu, D | huy 2?--- 
Ucu J 2-7] om B CD | bxnthuug J om B 

98 euph ] +b. p | Unuy Jom A wi BC | p--- 
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uhuu, uutp BL dapbd BE wy, ;¿wpuqnju quiu <dugh> prpbwug 
uUnbop: 59 hul nnnpdbgwe Sgp, be unuphug < utbmhu> duuu 
Ubgu; <dUunbwul, b. ULB > dYhhBupbug qUqud b. qhutu hip 


qUtuJ: 


Bt 1 J om B | nnhguu c | UhuuJ hip A | uutp BtJom A 
D | jwkthu ABC dmtp D | Bt 2°) «Jbpáóbw p | bugp 
ABC] omD buh Y | piphwug Undop) om A be thgh 
(tpUubgh C) pepbutg unà be untp BC D 

59 Sta] Uuenewd BCD | wibmbu D) webspp A BC 
Y | dUUnbwut be ULR BCD Jom AY | gubu pip) om B D | 
hep] unphu A | pep qbcwy)] Uunpw C 
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This Is the History of Abel and Cain the Sons of Adam 


1. Now after Satan's deception, when Adam had fasted 
for five days, which we call Aradjavor, God relented toward 
him and sent his angel, and related to him the incarnation 
of God and his salvation from the hands of Satan. 2. And He 
brought and made obedient to him an ox with which to plow 
and cultivate and work the soil, that he (Adam) might eat 
theirl produce and be satiated. And He commanded «Adam» to 
Set aside a portion of the produce for God. 

3. For? Adam's first child was Cain. When Cain was 


thirty years old, Abel and his sister were born. 


lThe plural is taken to refer to Adam, the ox, and 
the soil.  "ungu could also be the subject of nobi 


“The function ofqh is unclear. Perhaps the intent 
is to relate Cain to the teaching of agriculture in the 
preceding verse. 
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4. As for Eve, her womb brought forth a pair every thirty 
years," one girl and one boy. 

o. When Abel was twenty years old, he became a 
herdsman of sheep, but Cain was a tiller of the soil. 
6. For” Adam said to them, "From <the fruit of> your labors 
set aside one portion <out of ten> for God." Now a sheep 
was born to Abel; it had 1001 speckles; Abel chose this one 
as God's portion. But he did not offer <it> because of 
<his> love for his brother; for he said, "When my brother's 
harvest ripens, then together we will offer the portion to 
God." 7. When Cain's grain harvest became ripe, when he 
gathered his grain, that which the wind had exposed, ? he made 


a bundle, and he 


? bphuni'u wupp dp: lit. "thirty years one," a 
difficult phrase. dh most probably means "once," "one time," 
hence "once every thirty years." 


“The function of qh is unclear. 


Vit. "that which the wind had given over," i.e. to 
injury, hence "had exposed, beaten." 
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bound this bunch and set it aside for God's portion. 

8. And Abel brought his lamb which he had chosen, and 
he promised it to God as his portion. 9. Now Cain prayed to 
God and said, "Know thou, O Lord, creator of everything, that 
«from» everything «for» which I have labored and toiled, I 
have set aside portion and tithe for you; according to my 
righteous labors have I offered it to you. And you know, as 
it is pleasing to you, thus let your will be done." 10. But 


the Lord became angry at Cain. 


Y (A) B D 
He scattered all A black cloud came | It thundered, and 
Cain's grain over Cain's bundle| dust came forth, and 
harvest like a «and» it thundered, a black cloud came 
handful of wind- and dust came over Cain's heap, 
blown? dust, forth from it, and 


ÓPresumably an adjective from pudh plus a form of 
mwuhu , hence "wind-blown," "wind-scattered," "carried away 


by the wind." 
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Y B D 

and destroyed <and> it caused <it was> blown by 

everything which everything «to be» the wind (?), and 

belonged to him, blown by the wind. it scattered all 
It scattered the Cain's bundle, and 
bundle, and destroyed everything 
destroyed which belonged to 
everything, him, 


such that a single ear of grain was not to be found. He beat 
Cain's face with hail and blackened it like coal, and thus 
his face remained black. 

11. Now Abel offered the first-born lamb to God. 
With outstretched hands he prayed to the Lord and said, "O 
Lord God, creator and author of all good things, I pray you, 
accept this sacrifice which I am offering to you as a portion 
of your well-created/ gifts which you have distributed among 
us. From those good things you have distributed I am 
offering to you for your pleasure." 12. Immediately a gentle 
breeze blew, and a light shone from heaven and illuminated 


the face of Abel. And a voice came from heaven which said, 


“awh + ptcp. from umbndwubd , hence "well-created." 
Cf. the phrase puntumbhnbnnu Uunntwd in Theodor Mayragometsi 
(7th cent.). 
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"Your prayers are heard, and your offering is accepted." 
13. And a shining «cloud» became a protection over Abel and 
took Abel's lamb and ascended into heaven. 

14. Now Cain vas bitter toward Abel; he wanted to 
kill him, but he did not know how to kill, for no other 
murder had taken place. 15. But Abel did not know his 
brother's evil plan, and Abel loved his brother, and they 
always used to eat and drink and walk together. 

16. But one day Cain said to his brother, "Let us go 
take a walk in the field." 17. So they arose and went into 
the field, and Cain wished to bind his brother. But Abel was 


stronger than Cain; because of this Cain could not reveal his 
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plan. 18. He began to play with his Drother and to wrestle, 


and he tried to grab him from the side to see if by his 


strength he could overcome him. 


from the side, he fell down 
19. And Cain went forth and 
Saw a very long grapevine. 
«let us play» with a vine." 
20. Abel said, "How 
21. Cain said, "You 


bind you three times around 


«But» because he grabbed him 


and could not overcome Abel. 


looked here and there, and he 


Then Cain 


«shall we 
«embrace» 


with this 


can break it and become untied. Then 


said, "Come, brother, 


play» with a vine?" 
this tree, and I will 
vine and see if you 


I will embrace the 


tree, and you tie me up with the vines, 
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<and> we will see who can break it.' 

22. And he was strong, «but» by this he tried <to 
find out» who was stronger. 23. When Abel went to the 
tree, Cain took the vine branch and tied it three times 
around his hands and body. And then Abel perceived his 
brother's wickedness. He implored and said, "Brother, untie 
me from the bond." 24. And Cain did not untie him, but 
bound him more firmly. In such a way he bound him to the 
tree" with a vine branch from his feet to his head. 

25. Abel wept and said, "Brother, untie me. Do not shed my 
blood on account of this perishable world. What evil have 
I done to you; why are you angry at me? All this world is 
yours." 

26. Now Cain was walking here and there in order to 


find something? 9 and 


Brit. "he tested," "he tried out." 


The instr. here is difficult. Perhaps “around the 
tree" is intended, but the preposition q is absent. 


lOpiuralis tantum? 
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kill his brother with it, but he did not know which is the 
place of killing. 27. But Satan the wicked, when the evening 


11 


came, with a black flintstone... and there was a grinding 


stone, 1? sharp as a razor, with which the one killed the 
other, and he threw down the sharp stone. 28. And Cain 
learned from him and took the sharp stone and came toward 
Abel. Then Abel wept and said, "Do you not have compassion 
on our parents?" 29. But Cain did not pity him. 30. When he 
came for the kill, Abel said weeping, "Come brother, let me 
kiss your face, «lest» want remain in my heart. You know the 


judgement of God." 31. While he was cutting his brother's 


wind-pipe!l? with the stone, his brother said, "Tell 


lithe text is corrupt here in all the MSS; some 
material has obviously been lost, perhaps through haplography. 
Recension II (see Appendix, Abel and Cain, vs. 27) may provide 
a clue to the original reading: "Then Satan came in the form 
of two ravens, and the one took a sharp stone, struck the 
other with it in the throat and killed him, and the stone was 








sharp as a razor." Cf. also D, which gives the variant 
reading upput for quyjwpwnawe. ZIssaverdens, Uncanonical 


Writings, p. 56, attempts to restore the meaning by referring 
to a similar tradition in Vartan Vartabed's Commentary on the 
Creation (12th cent.). He translates: "for he (Cain), dwelt 

in by Satan, saw some devils in the shape of crows, one of 
whom with a stone slew another. He did the same, and so Abel's 
blood was shed upon the ground." This tradition is known in 
Jewish and early Christian sources (see chapter three above). 


l^ presumably pun + dsbdbU , hence "crushing stone," 
"grinding stone." Cf. pupubbb , "crushed or stricken with 
stones." 

13 


The spelling of this word is confused in all the 
MSS but is corrected here. 


165 
ABEL AND CAIN 31-37 


my mother that she should make her milk as nourishment for 
me, "14 32. Because the stone was small he killed him with 
difficulty; for one hour he slaughtered him violentiy. 

33. Again while he was slaughtering «him», his brother said, 
"I have gone out of this world, but you gain the heart of 
our parents." 

34. When he killed his brother, he went away 
cheerfully. The Lord appeared on the way, fifty cubits 
above, «and» said to Cain, "Where is your brother?" 

35. And he said impudently, "Who made me his 
guardian, that you should ask it of me?" 36. Because of 


this God asked him; perhaps he might repent. 37. When the 


Lord saw that Cain spoke thus, he became angry 


14 erhaps the intent is "lest she should make her 
milk...," but this translation would require the negative 
before the verb. 
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at Cain and gave Cain seven punishments. 

38. (1) The first punishment was this; that two horns 
sprouted upon his head. 

39. (2) The second punishment was this; that the one 
horn cried out and said in a loud voice, "Cain is a brother- 
murderer." 40. «Then» mountain and rock and valley cried out 
and said, "Cain is a brother-murderer." 

41. (3) The third punishment was this; that with his 


feet and hands and every single limb he shuddered like a yew- 


tree. 19 


42. (4) The fourth punishment was this; that no matter 
how much he ate, he was not satisfied. 


43. (5) The fifth punishment was this; that his heart 


would 


1o un may also be translated 'vine-branch.' The 
author may be using irony to relate Cain's shaking to the 
instrument used in tying Abel to a tree. 
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desire something, but he could not eat it, and when he tried 
to eat it, it would fall to the ground. 

44. (6) The sixth punishment was this; that he 
could not sleep, either at night or during the day. 

45. (7) The seventh punishment was this; that God 
did not allow him to die, rather the Lord said, "Whoever 
kills Cain, his punishment will fall upon the murderer." 

46. And thus he remained for 860 years. Afterwards 
he remained incurable, and he wished to die, but he did not 


die. 47. Then he brought a skin of a wild «animal» and 


covered himself. 


yt? D A 
48. When Lamech 48, And when 
16 


The MSS contain widely divergent readings for vss. 
48-49. Y, D, and À are most distinct and are presented in 
parallel columns, while B and C each contain features of 
both Y and D, with B most closely following Y and C most 
closely following D. 


Y 
went out on <his> 
horse, he went for 
the purpose of 
Cain 


hunting, <and> 


appeared some 


distance away with 


his horn and skin. 


40. When Lamech saw 


that 


it was a horn, 17 


<him>, he knew 
He struck him with 
an arrow from his 
bow and killed 


Cain. 
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D 


Lamech mounted <his> 


horse, he went for 
the purpose of 
hunting, and he saw 
Cain. 49. Now he 
thought that it was 
a goat, and that 
his hair was the 
same «all over», 
and that there was 
hair on his head 
and on his body 
from his feet to 
his head. With bow 
«and» arrow he 
killed Cain. And 
the Lord came with 


(??) 


punishment. 





50. The punishment fell upon Lamech. 


51. But Lamech's wife was a good woman; 


she entreated 


17 


Y reads hbnfh:p 
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49. And Lamech 
thought that it was 
a goat, «and» he 


killed Cain with an 


arrow from his bow. 


51. Lamech saw and 


"horn," but Yov. suggests hn ?hnnt , 


"Stag, hart," is intended. Note A B C D read wyd. 
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Y A 
God, and the Lord took pity on him became afraid, and he 
because his wife lamented much, and confessed before his 
he cured his affliction and removed wife. And because of 
the punishment from Lamech. his fear and 


confession, the Lord 
God withdrew the 
punishment from 
Lamech. 
52. Now when Adam and Eve learned of Abel's murder, 
«they went and brought Abel's blood-smeared corpse,» and 
they wept and mourned for a long time. 53. Whenever they 
buried Abel's body, it came out on the face of the ground. 
Also his blood never dried, and his body did not stink or 
become worm-eaten. 54. For God said to Adam that he should 
become dust and then his offspring. It was necessary that 


Adam should die first and return to dust; 
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then his offspring. 55. Before Abel's corpse, no one had 
died, and because of this he did not return to dust, and 
Abel's blood did not dry. 56. Until Adam's death the corpse 
remained thus intact, as though alive and asleep; but when 
Adam died, then Abel's corpse entered its grave. 

57. But when Cain killed Abel, Cain was stricken 
with seven afflictions; he cried "Woe!" and "Alas!" bitterly. 
Now «Cain's» parents, Adam and Eve, saw Abel smeared with 
blood and Cain wounded with punishment. So Adam and Eve wept 
and groaned on account of their sons. 58. For two hundred 


years Adam did not know 
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his wife; he said he feared lest another more wicked son 
might be born through their mourning. 59. But the Lord had 
compassion and sent good news concerning Seth's «birth, and 


Seth» comforted Adam and his wife Eve. 


4uUv UNGSGUBY UPUB RAP BUS t VBQ flhuUuu "utl 


1. Ge pundpwgur SEpU p pu; üngJuj, be unmphug 
q$pb2«ul hip un Unud, be uut. Ubnáhgbn h ubu pn, qh hip 
phq npnh popu Uphih: 

2. Uuwg Üünud, Wunbil dbpáb'uu, Yunfu. qh tpkne wuqud 
Jindbguy h upuu, uju hb wwuntiwu Ep bud, pwu qnpu[unE Su h 
nnienu bjwubju pd. qp qUpE, uptugZp nbuwubi uhpuu wjpt bL 
hubs. quju Bnqh be qulujbuhb uywone uut nil nbuwubd, 
speuuntg^ ino Bubb. qp BL wy, cbpdbuu p ypuu, thub pud 
upubu ubnncBpeu be epedniBhcu: 


dwuu---qubjJ om D | qnp---nubj]  uuñuqbnhu A om B 

152?) un BD | tbgh BI nn h) +e B 

2 dhpéówinph, B | p 1°] om AD | uhuu 1? 1 qh A 
+qh B | kp] tote A ühnhu B | pwul puuqh B | 
qnpnulutu---h/ ] bjwutbju pd h nnubmnbtu B D | h qnepul om A I 
upbudp J + Pwgbw B D | mbuwuhi 1°) + unwpbuy A | 
be 19---BnqpJ om D | quju Ranh] om A | qujJju---RudLuudu J 
quwybl h nan be h (ug bt h gue mbuwubd qu;bpntuupnuu neupi 
Rubh B | qhujhuh---Budjbhd J Usybu gutuqubu, mbuwubi juzu 
upasuuntp Rubh D | Hunt 2°) om A | qb 8°) dp D | wjp 
om B D | h3 J omAD | ihuh---anu/n.ghtul wje queo 
tpup ( dup D) Ue (+uju B) qukculugu (+hB) vVtunncBht' 
bt untp phpbu B D + h dhnwuwj pu D | pud 2?---epedniBpcu 7 
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9. Uug Spbamukt. Uh bpyushpn Unud. puuqh mwng b ptq 
Üunmntub nonh, Ge Un,hughu quuncu unnu UEB, np Bupqduwup 
V[upBupuup. uu hnhgh qurwk op fubu, be qne uu'iuubnug, be 
diuhBupbu h ufwtE. qp nn¿uh mpndügup duuu ;upntBiGutu Yujbuhu, 
un juuh YhhBunhu p UhDuj: 4. UL. puqdwuwy gutuk pn bi qurulj 
UbBu,, h. Unpop (9ghu w2bup Su. bi wyw dh juwnuwybugbu Utun 
quiu pu pun Qujhuuj, Gud wje Juculugu png nun uqqhu 
GQuybuwy. top bunuhu pun uqqu puph npnbpu pn ¿#upuuuwu, be 
qui b'ububuu Shanin ywani Iwupt: 

5. Qh jujuduf, np ápbauul'u wibuhu bn duuu Ubfwy, 
non wy, quiwl muk? pujg p Hujhuuj uqqE'u: 6. bpbg funphen 


quiw h'ud ubhnncDheu bo['u h. uquphn A 

3 Jp---Uqgu/ J om ABD | phqJ +Stp B | h. 195 
qp D | Yngbugh AD | dfpfupniBpru B dipguppep D | 
opSubui J + JhBuppu p udwuk B |  Ww'uugbuug J + bnbgh B | 


luhBunhughu D | d[phguppu h udwuk) om B | dihgupbughu D | 
p Ubfwy] UbDut B 
4 u. 1°] om D | unpop] unpu ABD | IgntughuU A 


Igntug wudu D | ht 49) om BD | dup---gupuuwuj quiul'u pn 
br quriulj'u Ubfwy Uh bunuulhugt h quiuljh'u Yybup qp wuhb np 
quiwh bu Jhnih punta hu uf b'usj'u wopup iu zupntuutb'u p | 
luun'ubugbhu h A | quiu pu] quqqu B | pun Ywybuwy) om B | 
Uujb'uuj; 2^1 tah pun wuhbop t quqqu Ywybup B «(qb) Y | 
bop] bf A | [wnuwwüpuB | wqaquj + unpu B | punh--- 
b. 5°] om B | pn] +u[huhphuu A | ud/bubphwu p | h 
dpuupu A B 

9qhJ h A | jujudw np] jnpdud p | buy + 
Unuduj] B | wj) Unudwy n; Upu pg | wyp---6 buwi) Unud 
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prunes quus jp. Uwjhu puuubt;npu wjp np? UEP but: 
7. Gpbunct muph Ep udntuuugtu, , bpp uqguwubg Ywyku quUpti, bt 
UpEL way munhu uudbpn ud n Lu'uuuu , pujg n; bnbt, Unju 
ue iwnwybgee: 8, hapi buwi ULB be wy, tunpujnpu unpu, 
UbhBunthu qudwub buonpu <npytu> pb2unut'u uchatug: 9. Ge 
puquugu'u wagu Utbuj be wy, bnpuppu. pujg Swubbpbu quqqu 
Ywybup be n, hbhunuusukhu pun uqqpu uusjbuh, wy, unpncBtudp 
Uu jhus 

10, huy Ubguj nnnhu puph a<qmnenu bundp, h%šung h 
Sonku BE wuwu dbp Unud puntp epmnud < t> : 

11, Uuk Utp. uuu Gu2ullbƏ(n j yangu, np but h 


quiwy dh n; n.utn Ywuwyp Ñuj jh puwu be ¿npp wjp qh "wt D | 
hJ om À 

6 wybu] + (hu Y | mwjn] + (Copp) Y + qh UuyjLV 
unun. Sunhen Ge bpbuntu auplluu Ep np uíncuuughu( Ln A B 

7 inc] + hnunt Suphtn D | tpl +np D | 
udntuuugbu, J + tn "UwjE'u A * np ULB buwi D | bu---bnbu | 
luuwdfEn uju mwphu ufntutuu'uu, qUpk, A qh Upby puwu wmupblwt 
Ep np uqutbgur Unu Ln uju muphu ufncuuutuujn B guwu munn y 
Ep Üpk, Yudin wy munnetu udfntutuwuujp D | bnbt]J + (wJL) 
Y | uwqwmuldhgut B 

8 hppnbt J bop D | unnw] +b. B | p Wwuk B uju 
D | npytu A B] qh D nn (ng) Y | webmbeg) wuwg B D 

9 hnpunugu h pug B | pun sqqhuJ quqqV D | 
wqqhu J wagu B | uqqhu usjbuh J unus A 

10 npqpu] om A + tk B | & ADJomB (Lk) Y 

11 duuu 1?J + aju AB | Gwawkbyny---b] mpnmnud t 
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npwujumbu, duuu wy namned L: 

12. huu bundp wuk gimynt. Zop wupnupu qpap npnp 
< UGunby > : 

13. wuu wy n, efntu'uguc bunyp: 14, Sul bug wjap 
Ubd ph wUbuwju pupncBbudp. duguncubc;npu muph uquuuitnpbug 
ujqunju: 15, UWbuwju dunn Üuosul tn h «monat. huy hupu 
Gundp ng Üu2uljbug wibubihu, wy, bpuoDb uuntutcupa h qintsbu 
bntu,, qh dp pupdp Swybugh h umntq'u bunbpn Ju. puuqh 
qugunt'ubi. ¿npu supp wjabanpè bnbt be ny Üu2ulbug h wl: 
16, hut Üumniub $pudujbug ^pbouul'u hennj qh quw dund ‘und 
Ubpwgnegh” be babu h JE? qowpept, Ge E dhuzkhe gujuop: 
17. hul wy, npnbpu Ubpwy be Unudfiaj, popbe mbubu qbundp np 
untuntBludp bt wulop dhpugut h nnulunu, puqnid Snudunhguu 


waninu wzwybwg bwt h nnushuntu B | np] om A 

12 g5wjpu 1 om D | wupupu qhmh) uupm t D | 
Yûwupb ABD] dúunhi Y + Son uupupu D 

13 ywuu wjul wyw A om B + pwuhu D 

14 inc] *wJj|( AD | wah AB D] + wjah Y 

15 udt'uuju---Qw«nnju] om D | p wmqnJjUJ ujqtnjJu 
wuntnu A + ujqnjiu B | pupu] om AB D | wihbubspul om A 
B wunitqu D | bnbu, J + tn AB | pupóp tmjbugh J 
pupdpugntgtL mbugk D | putuqbh---uwfwuLJ om D | bL] om B 

16 fuk] Sep D | ^5pudfujbug] + foul ww A | 
Spbomwl pu---qua J ^5pb2wmulwgu wnbw; D | qp] wnbwL A B | 
dupf'unj J + be A | ba 1°) + wewpbuj AB | te abu! 
Uunjp unhul uaupuu bnbu, D | ba 2°) wun D 
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be bifu h jtphuu «bi» — ncuncpbufp úquthu: 

18, Pujg wagu Ywybup Jnjd puqdUugwu un fünv'up ungu, 
qh Up dwpqny Shm Supptp uuu ju? 2pftpu be Ynacthu h dbpuj 
Up dwupnnju bc prep h dhibuug. qp dupqu uuluc En, Ywtayp 
be wnflnt'tup pugnedp: 19. Uqq' UhBuj Ge bnpujypp unpm n; 
Rhunuthu nun unum, bt uppnefbadp Gwyht wagu Ubpu : 


20, Ujuzubh punh dupn wgn. Spuqiwnhipbecpuwy Unju be Gquuunn 
7 


Y D 
lm jp pun unuu, h. n, gnjp thu p quiutjt'u UbEgQu, np h 
tuwp Puntalbiny pun wagu thnhuu Gqut pu: 
Uu yup: 21,bppbt mhuhu wqqt 


21. hul wy ?uncupu waghu | Wujbuwj np n, Bhunuush thu nun 


17 b. 3°) om D | be 47B DJ (HL) Y om A 

18 (j)uqqu Y | un#hneup Uungu” om A| Ungu] om 
D | dupqnj---tv 19] dwonu p JE? mwuu Yuuwug 2p Pognigwut pu 
be Bun'tultpuB dupn'u 5*uppip wuwu you hinbuug 
opfbgnigwuthu bunuutthu be D | iba) db? A | 
onfbgnegwuthpu A | Zh JupnnjuJ dhfbuug ABD | Ln) 
+ (huk) Y 

19 inc] tui ABD | hqggupgu BD | unpu Jom A B 
pup D | [wnuwubpu B D 


20 QuwjpJ +np B | bg 1°] om ABD | Gquatnnp B D 
Y D 
uugpu---S anl h dunn wqak. Lpu---np1 b Swng wqqt' thu 
{puqiuppepbcpuwts br(bu( h npp B | ¿ibnhuuj) + npg B 
Ltehuu Oquthu n, A | 21 h.nbwug J unum B 


bwnubiny A 
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Y 
Us ybup, Suunhep uwidwubght 
quupdpeunbinu be guwhuuwlyunbnu 
qhnhuu Hunuinugneguuthu bu 
uu huuljugntgwubh'u. <q yncupt > 
pu2Ughu be quzgul nuinbghu be 
dupnip anh, qbuJ'u be 
«quupu'u» uwitwubgh, be wje 
yt uy Eu uuq8 b. bnqupwuu 
uwifwubghu. qnmnuu be qåbnuù 
fpubgh be Ywpdpwgneght, be 
"ji qunnupwuop quand huu 
h.nbuug qunnunhghu tt 
4 Gubghu: 
22, Ut ujuqhuh 
uy Qube, qqbunpcp te 


waah waah bnwuwyop 


21 Suspu pdugwu A | be 1°] om A | 
qn.upu Y | 


+ (npndp) Y | 


be 39] om B | nhnbhghu bi 


qiupuu A B J quuwpu(u)u Y | mji 1°] om A | 
henhuug J om A B 


qunnwnwip dupd'unj B | 


22, Ppop 
be puuphtp be wje 
bpqupwuop qnp 

uw dutubghtu 


qJnt'upu BD] 


om A | 


D 
hentuug unlniup tuwp hfuguu 
b. uwidwibght qUuupdpuntq'u be 
quu hinulunbn'u nut bu bpbuu 
henbuug, qpupbutuu qniqtpu 
nanu ynoeupu pw2tpu be 
juzu dunnuin nuthu be mbuybu 
uuqknpu uwitwubght qnnu be 
qåbnu hupbwug Yupi nun 
nut pu: 


22. Uji qunnunbul 
dwpd uod be Qnnht hL 


be dnqu 


puuppt bt wy, waah 
wqqh bpqoup 


n^n haul untin'u J 
purbgp | om A | 
be 6°] om AB | 


be 11°] om B | 


A 
22 22 Ppop ] nuúnd B | 
hnqu J 2nwnd B | 


unqndp B 
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Y 
quughu h bwnt [ununi] bt 
yuphiny, duh mwjny be thane 
Sugbgnigwubpnad, bpluu ju 
ubt nq? ue ukuybu dwyupe 


bnwuul binu [uin 'ubguru nun 
npnungu Ubguj, qulbutbubuu 
uuphghu: 

28, ¿huqunhenhepuuu úquutcnpn 
thu, dh uny Uhuju d'uug Unju, 
be wy, udb'ubpbw'u kunubguu 
pun unuu be ;upwgutu pul 
qunuw, be hnhu unbuqnpb pmu 
q2nt'u. wj} ng wjp qnntumnn u 
Gwuwetp be n, dujn qnnnhu 


thu quug bu 
baw Ju j 
hunuabguu B | npahut B | 


quugpt ] 
Sunbind A | 


+ nun unuw A 
23 thu] 
be 19---ud bubpbwh J 


*( h.) Y | 


unum J dpfbuuu A | pwu 2°) 


B | Üwuüw,;Lp bu) 


e ° hu B | 
bpqupw'uuu B | 


huphghu | 


dpj om A | 
wjp uJbuuju B | 
Pppbe B | 
gnkEn AB | 


D 
bhu p poppy punwyod be 
duqu nujo be uupnitub od 
Tuzgbgnegwub;oy be ububu 
du juhi bowumop. ¿unu 
Uwmuuuj wyugtu upi phe 
ubpdwubug h cpu Ywybup 
qupdh'u be bnwuwy oy 
hun'uuljbgut pun npnhu UbRwy, 
qui b'ububu'u [upbgwu be 
an uut; 6guu: 
23. Shpuqiupprpbcpuws úquucnng 
thu, (huu d'uug Unju npnud 
uuncuu tn un, be uj pl 
luun'uulj bgwu pun unuu bL 
¿mnuqnnb hnbu hppbi qunuw, 
ünb'u pppbe qzni bt ng 
G(wuw;thu qpnnu qhnpupu be 
thnhhua A B | mu[ni] 

bpkw yu wbb nd j om A | 

+ be [uun'uulj bgw'u A B 


JpwJU] om B | 
lun'uulibquu A B | 


qnntunntJ + hip 


UNGS he 


Y D 

«nube» , ng pnjp qhngujn, bt | quunu, wyuyku zupntBpr 
wylypup Ybuop Awiwywq guuyhu, | qnpdtpu, be ng jpotpv 
be n, Jb2üghu qlumnced: quuuni ud: 

24, hul Ywuu puqned dhnug ungu punywgwi Üuentub Dh 
Ybpwy Ungw, be qQu/bgsr #nnd bbnnbi qunuw: 25, Snudwybug 
Uueniwd Un jb muywu Shubi, be wtntutwuwy: 26. hppbe byi 
fpbomal be wuug Unjh ufncuuuluu[(, Ge Uny ny Yatkn 
ufntuuwust, qh ipuqiunhin muphhut tp: 

27, Gi wuwg ipbonwlu., QUumntcàn jJ Spufwupur? abuh 
Yumupbu. qh qu2pbupSu wibuwju fpn] wugnigwubjng L, 
qud b'ububw'u hbhnnhing E, bc ppupu unn Unud, qp h gwuwit 


Pr LU iggh walumpiu: 
28, Vuk nj. fip cuh E wentng young bu waphi 


jnübp] om A B | bu mjiwhup---2Usjpu J wjuqtu zupntBpct 
qnndthu A wjuytu gupneRbudp Yujhu B 
24 pu ---8utj] bi Üüumntiub D | deut] om B | dgungw D 
25 $pudujbug J Sep D | qUnj D | Huqdhl( D 
26 hppüc---uJniutuauw, 1?J om A D |  ufntututu| 
173 +qpehu B | $SpuqfSupptpbipuwu B D | wag A 
27 bL 17) om B | qUumnibnj ] om D | WYwmuphi 
abahu ABD | w2buptiu D | uJbuujU J om A B D | 
wugwubing B ubuh wugwub) D | Et 4°) be D | ulb'ubphwu B 
D | qudbububwu---L 2°] om A | k 2°] bù fpo| BD | 
be 2°] «nn. B (qni) Y | Une] uljhapu wotwp$áp A | 
qh 221 omB bD | wupu J *ufbuwj' B 
28 t---jukwpiu J YUbwup ncuhU e2panpipuB D | wening 
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Jw2bup u: 

29, Uut inpbamak, SpuqSuphep maph «tu? , ¿npu 
tupnhip eepp wy, wh=wh wanha: 

30, Uuwg Unj. 2nnu Sunhen muphu pppbe qthnuq 
qh25pnj wuguuh, Ywuu dhnj uugutnn bnuqn j puntp tum wi wubu 
quntunibpivuu hi: 

31, Uug $ph2wut'u. 2nuduup Stunt E, ng LYupbu 
upqhrnt(: 

32, Uut Unj. fl; abmubu bRE dupnip Uhu duughw( E, ah 
wnhg qus h uüuntcBhe'u: 

33. Yuk Snb2mml u, Untu dh yay gupncn < h quadty 
Ubguj np uw^bu, L quntcun.Rheu hip dupnen >, wuntu npe 
un jJh/qunu, quw un phq h u'untBhuLu: 34, Ut ulpqpu < wpu > 


ut'usg ] Lbwup A 

29 shuq'unhenhupuuu mupElwu D | wlwg A | bu) 
wanhn bu Y +mnt A *nbn B *qinbiu D | at A | mjt-—--wanhu] 
huu waphbing bu A by hhuup ntupu B uupht ububu D 

30 bppbLi om D |  qbpuq---wugutp3 qh2bpnnj (dpnj 
A) Up bnuq (bpuqh B) wugwuk ABD | wigwenph B om D | 
wauljsubf---pJf J kunuhu ua2bup A pontus pd p u2lup*u B 
luun'uulqpJ. wopwnith D 

31 p Shunut D | kt] om B 

92 bRE] np B | WQpu---qQuncgBpecu J Unju qh kunubghu 
pun Udw A Unju qh wnhg quu B Unju un#hu nn qh anuned D 

33 h 19 ---fupnip 2°? Bp] omAY | unnu) +L B | 
ubbvqup B "unbJqun D | h 2°] om A ante ptq D 

34 be 1? Jom B | une ABD] wun ( wpw) Y | 


UnGS hP 


munya 2hub nj. *epbip shuntu kwiqn.t bpiwjuniPhuu Ge jhuntt 
puJuncBhetu, <be> bphuncu bhutuqntu pupdpniphe: 
35. Ut quug h uwuk ^pb2uulu: 36, Be nj 
udntutugut: 
y12 A 
37. Uv p wuwu huh, uwghu 37, Uuhqpu unun zhuta 
dw jutn, nipwupu dwytkn, unngu | qmuuwUU,. be Jnpndul ugpuu 


áumj'uLp, iu jm dwjutp BL uujn $ujohu duyubp ujmu RL 
USwcwuhy #n Shqbn bjwuk be Pn Shnin ne quj: 
wu wi wuk qu>fuwp Iu: 

Y B D 
38, Upp newt | 38a. Opp newt Unj 38a. Udtuwj'u dunn 
uny adwjuu, | qódwyuU qugunju be muwa wpuppul? qunuw. 
Ju j'ud uid bl bu uum bug hu Unj Swunwancy 


qumuuuuu D | bpnluujuniBhuu] + unpu A | bL 2°) om B | 

Jhuntuj +UuuUqnceu B D | t 8° AJ om BD (b4) Y | 

uuuqntu 2? J om A | pupápntBpuu J + bpbg ant hubung 

(upun D) "tbppuuuntu dhf'uunnt'u be dbptunniu B D 
37 inc) + he B | be jnpéud J 
unufh BD | hlughuu) + np B 
D | hbwnup D hu D |óujJutp ] 
éuju hnb. (ba D) B D | 
hujat J hwymEu B om D 

38 tap) fppbe A | JjujuduJ 

--.-b. J] wgpu A | 


Y 
Junumuuntu 
tun bug bL 
tuqu ¿bug 
qUuuncub, gh 
puwubrtbopt op 
‘wi phpbugt 
Wa: 


unvs he 


B 
wlbubgnitg BE Sp sbb 
Une quj. ulbuuju Jann 
wuuq upwphu quu. huy 
Unj "*uumuunttu puw'utn p 
Ubpwy muuuduuhu: 

b. Udbubpbwt quujhu 
Ge mbuuuthu qdbe 

muu wuhu, pubhu qdwyt 
ljugun ju be nepwppl 
buy pêpu Ge 2unwppu 
unnghu be hhqunhu np 
uuthu pan ni 
quj: C. Suuqthu h. 
wuthu mhutp 
qu'uqhuntghriu Un jhuj 
np wut BL fp$bnün un. 
quj: d. Suugbu, nj h 
pundn pteb dopey 
2hutn guwuwuu BE uum 
Lninu *uusut be uj, 
pupóputuuj, niBuntu 
mupnidu 2hubug 


unuwzlug---uflm J puwubtbog'u op 


fad pbpntBphc'w punbug Uumncdn y 


A | 
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D 
puutn h dbpuj muuuluhu: 
b. huu wibubphwu 
quu jp'u te mbuwut py 
adhi muuuwuhu, ukhti 
qdwytu Ywghuhu bL 
ncnuphu Ge unnghu bu 
2unudbhu jjujuu np 
wuthu /pníbnin Une quj: 
c. 8pdfupnecgpru wojuun ip 
Untpugnigwutn quu 
ungu be pubwut n? 
wu wulu ungu n, P 
ubpau unukhu n, 
nunuthu h 2wpnegbubE'u 
be on nun ont 
gupwuw ypu: d. Unj 
wuywu h dtnuj pupdp 
eLpb 2pulp be wun 
$nip Suuuuh Swppep 
luauqncu pupápuuumj hL 
saphen mupnid'u 2p'ubug. 
nupólu, Un juj duwi 


UnvGS he 


B 
quunquuu: e. Bye Inbeamuly un 
Uny be wut, bnhp un Ppl un h 
UhBuj qupdfE'u duuu npntng png, 
Ut wuntuupu bu wyunphl, 
Su'uuqu'u, ÑupnluuuquUu, 
Uptpuuquu: f. Ut wyu bhpnbp 
un funcupu nbn djknpnthu Untu be 
qww Übgu; bu. bc dh 
udncuuwsughu annhp ga dhuzh.a 
bu wuhgtp h muyjwubu, be nni 
Unie h suquüun np #n%tuntn Unc 
quj. qh jnpdud udntutugut "Un yj 
be uljuwi uuquuu hub bphbp 
nnnhp inbe "ufuj. bi wunewupu 
bu wjunphu Ubi, Pwd, be Uptp: 
g. hu Unj unu, bug qUunntwb 
muuu wunh Sud pbnby be Üuuntub 
pu2bbug Unyh dhu/;b. h awut 
eunh Bhnhcecu nundghu: h. bu 
ujuwe Uny pupnghi BL yudep 
ÜUuumntub unpntuwub, qábq bi bu 
wnwzbgh duuu dan qupdke p 
dünug be wuphbufhp: 
i. UdbUbpbwt wuuqEkh'u quw bL 
wubpu bpp nip quj Ung np 
wom unt duph uad np ein ujqh 
unt mut: j. bppbe düupbgur 


D 
tbnbp npnh wyupupu Ube, Oud, 
Upte: 
bnbcbgwe Unh be wut hnup 
an fpy wn UbRBuj qup LU duuu 
nnning...bt wüntuuu wuwg 
Quutquu, Qupdwutqut, 
¿tntpuusquut: 
wnêbyu dnpnthu be mampu be 
qupdL'u UbBu;. wn gunuw dau 


e. bt nupábu, pnb2mulu 


f. Ut uju bnüp 


ngningn Ht Jh uJntuuwugh'u 
npnbg pn Upuzbe biwubp h 
wuuuuL'u: g. huy unw,bp 
qUuinniwdt Lhunwuhu umbr don 
ud b'uu yup muuu aunh 
Qulpuhunb(., bL. Üuuntwb (ubp 
uni zuuusgu 'Unjpu. awul muph 
Bonpbcu nunuujhu h 
¿unnecpbuku: h. Ge ulubug 
punnqby Uny bgL Üuantub 
uud bgurc lnpntuwub, qdtq b. 


<tp> 15 


bu wunuz;hqh úwuu 
nupábp p dünegl be 
nununhgtp h ¿wnk be 

wypbu fhe h quing Zoo bn kU: 
i. Be wlbubphuu muuq unuthu 
pwuhu be pupnqhu Un jbu j. 


Jah Lnunu Ju2bup%u Uni (dh 
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B D 
maul eupb Gpbcbgwe Inbal bo waw Unj npo ne dunt 
wn Uny be wut Jahn h muuuuUU: luf npqtu ümqnh: j. Ge pppoe 
k. Uug Unj Jh'u;bv Grpu op USupbgue wwuu munhu bpbtbgutc 
qmwlfpbpneBh.e u punnbd p SbuntuE:| $pbonul'u be wuwg Unjh duutub, 
uuu uuu: k. Unj dhu/b. bree 
op Sulphnn.Bhe u punpbag 
Uuwmn èh : 
39. Ge hppbt by Uny h dtp'uumnecti;u, tpyni mulunuk u Ge h údbnuj 
dtu Styne., pul imu[unul'u dujubn BE Sn ibnbn unc quj: 
40, Uvbusyt Ybuquuppt tpkne bpne buhu be deut h mus suu, 
be untpp wuwuntupu boptu bog'u: | 41, hul wupwu wiuwuncupu 
puwgwu qfpSbntnu, br dupnhp n; pdugwu: 
42, Uv bUnem Unj h wywi, hupu be nonhp hep. 
bul bug qnntnu be <qihpduu> I9 yupbug be btthbug, 


39 tel] om B D | Uny ])om AD | h 1°) om B | 
jbhpnuumncuu J + be B | hn A | udtpwjJ om D | aE uLtunt] 
Updbwug B | pub J be B | óuju ba BD 

40 bpne 19°-2-be 1°) om D | bn nt 29] + t 
uppngu boù bopu A | dahu B duwuhbu D | be 2?---bogv 2°) 


om A 
41 pul---pduge 2°) om A | wupwu | om B D | 


wuwuncupu J + dówju D | gqfpSbntnul om D gn%hnbnh quiu B | 
dunnpu B 

42 te 1°] pppbi BD | hupu J + bt hu D | pep] 
+b. A B +h. hpbp unfüni'upu D | qui bwg---qitnpdus J om D | 
qnin] + mugq@upu B | uswnhghu D | bhhbhwg ) + te A 
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pwgwu uwiwup bnkupg, bx fncpu bíuwukp h ubnpntum be <h> 
Ybpnium h du jn Bubtp: 43. Ruqnitp uud bguu (Qul zb, be duuub, 
p muuswuu, h Owuwywp shu lünnncbguu: 44, Upuzbe punuunt'u op 
pundpugwi Pnipu be Ynfubwg qdwypu jbpwug. dpusbe h dp munhu 
wuau'ualu h dbpsej $pnju ybgwe, be blu nununbug b dbnuj 
pbunu Uwuhuwj: 

45. Ue jbm punuunvi'u wintp Unj puglu, quuamne Sot 
wusuuuslhnu, Ge wndwi bug wqnuc dh, qp quughw, wuwu püpgtL. 
be Uw qUugbu, h Üu2ul nid u qkobpnry, uji ny nunduc: 46. hut 
wndwuhbug gwawi uhu, bi guwghw; wawi uhu, 2pnfbu, h ginibu 


+ jJujudwl D | pugut D | jbpl'upg + be unpbenp wununng A | 
utunpnrcum---Buhtn J ybp D | te 6°) +ph#uutp A | h 39 A 
BJ te Y | fp 4°) omB | hdaujn Buhkpnl om A 

43 puqnidp---[unnnibgwtu J be puqnidp bujubuu dmuub[ 
h wuquuu bi ny uupugpu A | tel om D | muqwuud + (wje) 
Y | hbnnbgwu B 

44 dpughi 191 om A +h B | ht Ynpbug] om D | 
qbwjnu] om A qudhuuju pinupu BD | qithnhuu A + bal A 
(bi) Y | Uhujhi 2°92-2ubgwu] muwuu 2nfbp h dünuj Pony 
(hu,;h. dp munhu A | muphuJ + 2n#hguk BD | Uubgut] om 
BD | dtpuj 2°] om D 

45 bpag A pugwt D | qwunntiuwuJ om D | 
wuuwuslhu)J dp guu D om B | be 2°] 0m D | h] 
om A | quugbw l] om ABD | tt 8°} omD |  p---uji1 
Swunfaybgue ahan be D | qL2bpniu3 + nhybgwe B 

46 hul J + (ame) Y | be 1?---uqavuptu J om A | 
quugbu| unwt'upu J quag D | 2pn#ugw, B D | 
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thnuug be qmbu; bobp dunpl be pbpbu, Ugwu <Jwnnjg> Unjh: 
47, hul Unj wpówl hug qulbuwyu Bn;nttu: 

48. Ut pppbe bnhe bpbp uwJhu, pughw, gnuywuu, bubu 
qh thnhup be pintpp gudfopuu, Ehu. pujg nu2up #nnd bublbu, 
thu: 49. Upówl bug qulfbuuwju Ybunwupuu: 50. huy wiwulung 
uppng be Bn¿Ung,l? np topu bopu dubu, Epu, boputu dp 
Swan jg pudp'u Üüuantbn j. be [vunpbug jÜumntónj, qp wy, dh pnd 
wugnigwuby qu?bhup u. punntuhih bn btt’ «quaeupuq unpu, bL 
Uuumupnhugq Sin qhunhbnpu Unpi; 

51. t. hunnthug h Shunut be mwuwg, Snip 


ambu J n, quae Swunt m nawg Ge uuu Jhm punuuntt utntn df 
wp dul bug qwnutubu be bphp D | bi pbpbw J om D | < dunn Jg» 
B D ] duanj] Y om A 

48 b. 1P Jom A B D | tnb] om A | gugtui] 
nundut pugut D | qewmuusuu] + be AB | bmbu---bhu 1? qh 
babu qthnhuu be qpintpu qudup D | qh] om B |  gudupbhu, ] 
pugbu, A | puwjg] Ge A | ngapi + nbnbtu A non B | 
Sond] went B om D | thu 2? J HuwJhU AB qup be yon tip 
wnten D 

90 huu---unpng J om D | Bn;ntupu D | nn) + tpkne 
bpynt bt D | bogu 2°) + np B | bht) +h ewumwvu AD | 
dVumnjg Jom D | te 293) + Uny nupóhu, D | Uuanrdny + Unj 
A | qhlomAB np D | Mh] ng ABD | qugplupáiu J 
+ duju inb. yopkupg np wuk A bnbt dujuu Unjhu p | 
unpu 1?j pn A | Hhumuphug---unnu 2°] uumwmunhughu b'unpnntubp 
pn A | Humunhug Stn] lHumwuwpnhgwu B | Sip) om D | bunbpu D 

51 ba 17) om B | MhunnhugJ + nJ B | h--— wumg]J 
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hud uswu wpnni Pow: 

52. Ut wuwg SEpu. 4wybwg h gunbebppg ynqdwe: 

99. b. babu Unj Uzwu unhnau YupJhp, «uuu?» ptu 
khu: 1? 54, Ut. wuwg Üüuuntwb Gn jh. Uju hnhgh aw SwomncRbwt 
[nj pun npnhu pn, bpp mbuuubu qun&nu qhwuughu” pungnugbul 
E Stp p dtnuj ungu, qh uju hnhgh niban hú pun pbq be nun 
«npneng» pn, wj, nz wdhg Sp bnhn h dtinuj w2bun shu, BE 
¿un qnpbbu uji ntph2 wumncsuuhe bpuntqhu qunuu: 

55, hu Unj unbul qon uncBhr.u Uumnedny, E? h t(unutu 
be puwhbgwe Uunnh: 


Uumncdny Shunk Stn D | wuwg J] +Stn B | pud) hq BD | 
SwamantPbwu J + qh qghmwught nnnhpu hl guzwu Su2zuncRbuu 
(pn B) B D 

92 juphibiu A B | (ngiu D Unju B om A 

53 bubu Unj] fwjbgwi Unj be babu B | 2uu--- 
wtw; 1 h jwpbLbgu bhnuuh Gupdpe Ywuwu; u2zuu wnbquu B | 
uupdhp---vs. 34 UnjhJ om D | wwe AJ fjwtuu;B Y | Ep A 

54 unjhJ om AB | h/nj J) +be D | npntnj D | 
tbnp---ungw J om D | bpp mhuuubu ] be mbugtt B | L Stn] 
bf B | nth] uwtbepu D | phq...npntng pn] fd...ptq D I 
b. 2?---wobwpSpuJ uji n, uwewtqbugb'u npnhpu pn #nStnünut 
A | mpqingB]  npaqppu Y | ej, 1?"---wobupspu J wi Bt n; 
uuu bugb'u npnhpu pn fp*U5nbqut B | wb[pg---u2pup hu J 
uwauybughu npnhpu pn fp*bnhquc Ge D | BRt---nenh2 J) uji BL 
anpdhughu q;unhu wj A | pup qnpbbu] qnpbbugbt q¿unhu B 
D | wwent^uupt bpunhghg J zephi yann wub D 

55 Uumncbny] om A | «epljnunp A juljnc (bu D 
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56. bpp puquugu'tu quium unnu h#hUu «j^ h#hceuu be wun wupbgwu 
bpbp *uphtp eupp: 57. Ge tipine nnnhpu Üunnitu be Uu'tubunt'u 
be nnnhpu uObgwu bt puqUuguu h. ghù quushb hfbLwu, be undut 
Lgbt quztmptus 58, Ge wuntu mbingu ünzbgur Valhfbrwu, be 
uju L qbpbqdwu Unjh: 59. Ujupwu wn wyu: 


56 bnp J jnpdud A | ùnpw J ungu D | p B DJ om À 
Y | uwupwuwu BD | wun) + puwhbwg Ge wun B | wunbgut B 
+ wj, Geu B D 

97 npnhpu 19---anqbpu 2 J npnhu buwi Uny bt 
Jwubani uu npnhp unpu B | Wunnru---npnhpu 2°} buwuwun D | 
ight 2°) +qudbuwyy B D 

58 bv 1°) qp BD | wuntu] + wyuB | un#h D 
EB | hbuwu D | wyt] wun D | VUnjhJ + be bplp fguning 
bu. nnntng unphu A 

59 wjupwu wn wju] om B Unwlwy h nnmlumnt u 
h(uub(ncu hu¿boe h Unjh Pn hnbqu udu neta bane uqun 
tokbpprp jhuntubutpyng D 
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Concerning the Good Tidings of Seth, 


to Which We Ought to Give Ear 


1. Now the Lord relented toward Adam, and sent his 
angel to Adam and said, "Know your wife so that you may have 
a son in place of Abel." 2. Adam said, "I cannot know my 
wife, for I knew my wife twice, «and» that was a punishment 
greater to me than my expulsion from the garden. Because I 
See Abel bloody, my heart burns and grieves. I left him, and 
whenever? I see Cain's punishment, I shed tears.^ For if I 


know my wife again, I will have double grief and sorrow." 


pu + present to express continuing action in the 
present. See Karst, Grammatik, pp. 299-301. 


r 


For acc. upuuuntu 
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3. The angel said, "Do not fear, Adam, because God 
will give you a son, and you shall call his name Seth, which 
is translated 'consolations.' He will be a blessed seed 
and the head of patriarchs, and you will be consoled by him. 
Because in the same measure that you were grieved on account 
of Cain's wickedness, you will be consoled by Seth. 4. And 
your seed and Seth's seed will multiply, and the lands will 
be filled with them. But let not Seth's seed mix with 
Cain's, nor any other of your seed with Cain's generation. 
Whenever they are united with that generation, your good 
children will become wicked, and all will be punished 
together." 

5. For at the time when the angel gave good tidings 
concerning Seth, he ( Adam)? as yet had no other offspring 


apart from Cain's generation. 6. There were three 


3 Adam must be supplied as the subject of ;niulbp. 
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hundred and ninety women <and> twenty-four men «when»? Seth 


was born. 7. Cain was married thirty years when he killed 
Abel. And Abel wanted to marry that year, but he did not, 
«rather» he became a virgin martyr. 8. When Seth and his 
other brothers were born, his parents were consoled 
concerning him «as» the angel had announced. 9. Now the 
generation of Seth and the other brothers multiplied, but 
they drove away the generation of Cain and did not mix with 
Cain's people, but iived in purity. 

10. And Seth's son Enoch, the good fruit, asked his 
father, "Why «is» Adam, our grandfather, sad?" 

11. Seth said, "He is sad because he tasted of the 


fruit, for 


Áperhaps dud has been elided here. 
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which he went out of the garden.' 

12. Then Enoch said to his father, "The son must 
«pay» the debts of the father." 

13. Because of this Enoch did not marry. 14. He 
planted a large orchard filled with every good thing. For 
sixty-four years he tended the orchard. 15. Every man tasted 
of the fruit, but Enoch himself did not taste at all. Rather 
he put an iron helmet on his head so that he would not look 
up at the fruit of the trees. Although he was an orchard 
worker for sixty-four years, he did not taste of it. 

16. Then God commanded his angel so that he? took him up 
bodily and placed him in the midst of Paradise, and he is 
there until today. 17. And when the other sons of Seth and 


Adam saw Enoch, who ascended into Paradise through virginity 


and fasting, many practiced abstinence, 


?Note the plural verb with singular subject. 
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retired to the mountains, «and» subdued their passions 
through virginity. 

18. But as for Cain's generation, its maidens 
multiplied exceedingly, so that a hundred women? walked after 
one man, and they quarreled over the one man and snatched him 
from one another. For the men were few in number, «but» the 
women and maidens were many. 19. Seth's generation and his 
brothers did not mix with them, rather Seth's generation 
lived in purity. 20. This many men were good; there were 
five hundred and twenty virgins and anchorites 

Y? D 


among them, and there was no among Seth's seed who 


way of mixing with Cain's practiced abstinence in the 
generation. mountains. 

21. But the maidens of 21. When Cain's generation 
Cain's saw that they did not mix with 


C For nom. Ywuwjp 


TThe wording in the MSS diverges widely in vss. 20b- 
23. Y and D are most distinct and are presented in parallel 
columns, with A and B containing mixed texts showing features 
of both Y and D. Bis collated with D through hdugwu hL (vs. 
21), after which it more closely follows Y. A is collated 
with Y throughout except for the opening words of vs. 22, 
where A and B are distinct from both Y and D and are 
presented separately. 
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TIDINGS 21-22 


Y 
generation invented carmine 
and flake white, <and> they 
reddened and whitened their 
faces. They plucked their 
eyebrows and painted their 
eyes and put on antimony; 
they fixed up their hair and 
curls, and they invented 
various other stringed 
instruments? and musical 
instruments. They put henna 
on their feet and hands and 
made them red, and they 
adorned and beautified their 


bodies with other 


embellishments. 


22. And with such 
beautiful garments 
and with various 


musical tunes 


they made 


uuq , 


22. With drums and 
trumpets and harps 
and other musical 


instruments which 


D 
them, they acted deceitfully 
and made carmine and flake 
white «and» put it on their 
faces. They joined themselves 
together «and» dyed «and» 
plucked «their» eyebrows and 
put antimony on «their» eyes 
and invented various 
stringed instruments. They 


put carmine on their feet and 


hands. 


22. Moreover, with 
adorned bodies and 
with trumpets and 
harps and with 


various other songs 


an Armenian musical instrument with strings. 
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TIDINGS 22-23 


Y 
they went to the mountains 
making merry; and dancing 
together, clapping their 
hands and sounding their 
trumpets, marching in a long 
procession? and singing 


various songs 


harmoniously, they 
intermingled with the sons of 
Seth and seduced them ati: 
23. There were five hundred 
and twenty anchorites, <but> 


only one, Noah, remained a 


virgin; all the others 
intermingled with them 
(Cain's generation) and 
became more wicked than they, 
and acted more shamefully 


than a dog. Neither the 


father discerned his daughter 


nor did the mother distinguish 


D 
they went out to the mountain 
making merry and clapping 
their hands and dancing «and» 
sounding the trumpet and with 
various musical tunes. The 
evil Satan thus spread evil in 
the mind of Cain's family, and 
with musical tunes they 
intermingled with the sons of 
Seth and seduced them all and 
and had intercourse <with 
them>. 
23. There were five hundred 
and twenty anchorites,<and> 
the one, whose name was Noah, 
remained a virgin. But the 
others intermingled with them 
(Cain's generation) and 
became evildoers like them. 
They became like a dog, and 
they did not discern <their> 


sisters, brothers, or 


? bphu ju wdhiny , a difficult phrase. Preuschen 
suggests "so kamen sie im Zug," which is followed here. 
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TIDINGS 23-28 


Y D 
her son, nor sister her mothers. Thus they did evil, 
brother. And through such a and they did not remember God. 


life they committed adultery 
continuously, and they did 


not remember God. 

24. Now God became angry at them because of their 
many sins, and he wished to drown them. 25. God commanded 
Noah to build an ark and to marry. 26. When an angel came 
and told Noah to marry, Noah did not want to marry, for he 
was five hundred years old. 

27. And the angel said, "You must fulfill God's 
commands, 10 for he is about to destroy all this world with 
water; he will drown everything, and you will become a new 
Adam, for this world will be filled by your seed.' 


28. Noah said, "How long shall I live 


l0por acc. 1pwlwuuU : 
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TIDINGS 28-34 


in this world?" 

29. The angel said, '"You are five hundred years old; 
you must live another four hundred years." 

30. Noah said, "Four hundred! years pass like a 
dream in the night. Why should I corrupt my virginity on 
account of one transitory dream?" 

31. The angel said, "They are the Lord's commands; 
you cannot hinder then." 

32. Noah said, "I do not know if there remains a 
chaste woman whom I might marry." 

33. The angel said, "There is one pure virgin <from 
the line of Seth who has kept her virginity unstained, > 


whose name is Noemzara; marry her." 34. And he began 


LI or nom. gnnp . 
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TIDINGS 34-38a 


to build an ark. Its length was one hundred and fifty cubits 
and its width fifty, and its height was thirty cubits. 


35. And the angel went away from him. 36. And Noah 


married. 

yi A 
37. And while he was building! 37. He began to build the ark. 
the ark, the axe cried out, And when the axe struck the 
the hatchet cried out, the wood, the wood cried out, "A 
saw cried out,<and> the wood flood is coming!" 
cried out, "Behold, a flood 


is coming and it will destroy 
this world!" 
Y B D 
38. When Noah | 38a. When Noah heard 38a. Every man scorned 
heard that the cry of the axe, he|them, but Noah was 


cry, went <and> related 


12yss. 37-38 are guite distinct in the MSS. Most 
significant is the inclusion in B and D of an extended 
passage about Noah's preparations for the flood entirely 
missing in Y and A. While B and D have the same general 
content, they are at some points very different and are 
therefore presented in parallel columns. Although A does 
not have the extended Noah passage, it is nevertheless a 
mixed text, reflecting a less corrupt text of B and D in vs. 
37, but agreeing more closely with Y in vs. 38. 


134s reads uphu. 


Y 
he melted 
in tears 
and begge 
God to 
wait 
twenty- 
Seven day 


for him. 


14 
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TIDINGS 38a-d 


B 

to everyone that a flood 

was coming. Every man 
d|scorned him. But Noah 
was determined about the 
ark. b. Everyone would 
go and see the design of 
S ark; they would hear 
cry of the axe and 
hatchet, the drill 
the auger, the saw 
and the hand-saw which 
said, "A flood is 


coming!" c. They would 


Scorn and say, "Look at 
the ignorance of Noah, 
who says a flood is 
coming!" d. Noah went 
forth,«and» upon a high 
hill he was building the 
ark,«and he said», "The 
water will come up to 
here and will rise 


higher." He built the 


ark for eighty 


MS reads huhun jp. 


D 
determined about the ark. 
b. Now everyone would go 
and see the design of the 
ark; they would hear the 
cry of the axe and the 
hatchet and the saw and 
the cry of the auger which 
said, "A flood is coming!' 
c. The folly of the world 
would blind their eyes and 
deafen their ears; they 
would not take it to heart 
<and> they would not turn 
away from evil, but day by 
they acted wickedly. 
d. Noah was building the 
ark on a high hill, and 
the water would come up to 
here <and> reach a height 
of one hundred cubits. And 
he built it for one 
Moreover, 


hundred years. 


three sons 
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TIDINGS 38e-i 


B 
years. e. The angel came to 
Noah and said, "Take three 
women from Seth's line for your 
sons, and these are their 


names: Zanazan, Zarmanazan, 


«and» Yereknazan. f. And these 


three women are still young, 
virgins, and of Seth's seed. 
But your sons may not marry 
«them» until you go out of the 
ark. But you enter that ark, 
because a flood is coming!" For 
when Noah married and began 
building the ark, he had three 
sons. 
Shem, Ham, and Japhet. g. But 
Noah asked God to wait ten 
years, and God granted Noah up 
to ten years; perhaps they 
might repent. h. And Noah began 
to proclaim, "God wants to 
destroy you, but I made 
supplication on your behalf; 
turn away from sin and live!" 
i. Everyone derided him and 


15 un 


And these are their names: 


D 
were born to Noah, namely Shem, 
Ham,«and» Japhet. e. And again 
the angel appeared to Noah and 
said, "Take three women from 
Seth's line for «your» sons," 
and he said their names: 
"Zanezan, Zarmanezan, <and> 
Hereknazan. f. And these three 
women are young and small and 
from Seth's line. Take them 
for your sons, but your sons 
may not marry <them> until you 
go out of the ark." g. Now 
Noah asked the living God, 
creator of all, to wait ten 
years. And God heard Noah's 
supplications, perhaps in ten 
years they might turn away 
from evil. h. And Noah began 
to proclaim, "God wanted to 


but I made 
15 


destroy you, 
supplication on «your» "behalf; 
turn away from sin and desist 

from evil and be saved from the 


coming flood!" i. And everyone 


is not found in the MS. 
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B D 
said, "When is the water derided Noah's word and 
coming, Noah?" For he made use|message. When the water was 
of the very field where he had|swallowed into the earth, 
planted a vineyard. j. When then Noah cultivated in the 
ten years had passed, the same place where he was saved. 
angel appeared to Noah and j. And when ten years had 
said, "Enter the ark." k. Noah|passed, the angel appeared and 
said, "I need seven more days |told Noah to enter the ark. 
delay from the Lord." k. Noah requested seven more 
days delay from the Lord. 

39. And when Noah went up to the upper story, he put two 
planks, one upon the other. Then the one plank cried out, 
"A flood is coming!" 40. All the beasts came two by two and 
entered the ark, and the clean animals came seven by seven. 
41. Now the dumb animals perceived the flood, but men did 
not perceive it. 

42. And Noah entered the ark, himself and his sons; 


he locked the door and tarred and plastered its crevices.!9 


l6 corrected from q^ bp utu ; 
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The cataracts of heaven were opened, and the water came forth 
from below and poured down from above. 43. Many wanted to 
escape and to enter the ark, «but» they were drowned on the 
way. 44. For forty days the water rose and covered the 

peaks of the mountains. For one year the ark remained upon 
the water, then it came and rested upon Mt. Masis. 

45. And after forty days, Noah opened the window of 
the ark, and he sent forth a raven so that it might go out 
and bring back a sign. And it went out to eat the corpses, 
but did not return. 46. Then he sent forth the dove, and 


the dove went out, passed over the peaks 


203 
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of the mountains, found three flowers, and brought the sign 
«and» presented it to Noah. 47. Then Noah sent forth all 
the birds. 

48. And when three months had passed, he opened the 
ark and saw that the mountains and hills were dry, but the 
fields were covered with water. 49. He sent out all the 
beasts. 50. But «from»17 the clean animals and birds which 
had entered seven by seven, he offered one out of «each» 
seven to God as «his» portion. And he implored God not to 
destroy this world by water again. His offering was 18 


acceptable, and the Lord granted his request. 


51. And he entreated the Lord and said, "Give 


14, is needed before uuuuung and [ngung as suggested 
by Yov. The omission of p is frequent in the MSS. 


1 Sote the plural verb with singular subject; final 
p onuuuupnuq may have been elided. 
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TIDINGS 51-55 


me a sign of reconciliation." 

52. And the Lord said, "Look toward the east." 

53. And Noah saw the sign of a bow; red <and> green 
had come down. 1? 04. And God said to Noah, "This shall be a 
sign of my reconciliation with your sons. When they see the 
bow they will know «that» 0 God has relented toward them, for 
this shall be my covenant with you and with your sons; I will 
not bring another flood upon this earth. If they do evil, I 
will chastize them with another punishment." 


55. And Noah, after receiving God's blessing, went 


down from the mountain and dwelt «in» Agori. 


19 mhe syntax of this sentence is difficult; I have 
supplied "and" for clarity. Alternatively, one might supply 
qh after un, and translate, "And Noah saw that the sign of a 
red «and» green bow had come down." 


20 ib is needed here as noted by Yov. 
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TIDINGS 56-59 


56. When his seed multiplied, they went down to ISewan and 
lived there for three hundred years. 57. The two sons, 
Antoon and Manedoon, and «their»?! sons grew and multiplied, 
and they filled the first dwelling [nax ijewan], and in such 
a way they filled the earth. 58. And the name of the place 


was called Naxi jewan, and that is Noah's tomb. 59. Such it 


is until today. 


21yov. adds Uhru, "the other sons." 
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PULP DU3QUUS ur ure 


1. Uug Unud gUER. Annbwk, n; t wyu puulniB[prcuu (hn. 
qh wju püutntBhr'u ququwuug be wuwuling tp. Ge dbp puuljni ghe 
jbnbu pun uphtbqu h qpapel tn: 2. Bh bumbnè qUbq Uumn twd 
b. bn h npwjunpu, Ge «quanctbpbug bq Jnpnj nimby h uamnnjJu be 
jnpnj gnewby. (pul) dap ny ywibgup quumnchpuul ( bt) 
Ubpywgwp (J) uumntubujhu hunugt (br) qnktgup b npujunbu; 

3. Ge VER nnnhu diyphBupnt B butu qpuuu quju (nebu h 
Sopk'u be h hm wn, be bpBbu, qpunuuncu wpe be qpunuunt'u 
qh2hn %ug n; bubp be fnep n, Eupp: 4, Be wuk wn Stp 
JunoBb iu penned. Df auum, wfbusumnnn Sip, Yuwupbu h punh 
qhunnncwbu pf: 5. Be wn dulu ju mbuwukp q %nbh2wul u, qh gujp 
be ncutn hin Jp niepulincgBbuu h dbnhu penned. bi bm h UtR, 
be wut, jn L diihBunacRBheu Son pnid: 6. bi VER qn uuujn 
guynntu HbunuuncBbuu qPnhumnut, nn unun bi Yuwwunbug 
qtunpnewdsu Unnw h papp: 

7. b. untu, qúhbnu quj ju UEB, mupur wn Swypt pep 
unad, bt wuk. wjp, wju h puuuncRgtiutu pntuUL (L): 

8, Ge untbu, Unud qopent guju bn b dips w¿ms bL 
peguu wep unpu, be $ujbghu, wbuwut qúhenu, qh (y)wyt 
bunnj'u En japut qua ÜÓu2ul tug: 9, Uc uut gnpnh pep. 
Annbwy pd VER. uju h mju bunnju t jnpJE ‘pudwybwg bq Stnlu 


¿nemnh[ dbq: 
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10. Ge wuk ULP g%ujnu. wjn, qhmnbu qh npubu 
Vu ^upup E, unjuybu UuUb'unuuusmne be íncusinph; bye: 

11. Ge on subug Unud qUuuntub be qQUER qnpnnhu bio, 
be dnpbgwe pum ipatwup Stun h inn np E, untnbut: 

12. Be son ducwuwulug u'ugb(ng, UER qpwuu pun Gundu 
Poubgwe be wuk. Usuybu wubEp $ujp'u pf. Unud, BE ng tp wju 
puuuncDheuu von, wy, muju puwjnuRhuuu ququuug En Ge wy, 
umbndonewdngu, Ge dbp puwunighiuu jbnbu pun uwunbcehiu Ep: 
13. Be jnpdudf umbnè Uuwntwd q w pu Jbp be hn qua h nnubohu, 
be qwanctnp bo "ufu jnpnj nembe h ummnju be jnpnj enemby. 
huy unpu ng qutun qqwantppwuu, Sopkwgbw, Juumntubujhu 
(nung be wpnwpu wukbw, h npu[unbU be Sutuuun by bw, wumuung 
wupwuhg: 

14. Ge Gundp qpwuu quju h Uhm tun, Ge qpunuwuntu 
mhe Ge qpwnwunct qh2bp wibuhbihu ng úu2ulbug: 15. Ut jim 
ujunphu wu bug npujun qdwjbtnc?, be qudbuwayu amquphp wil bug 
p uju: 16. b. yugbu, h nnukbhunhu ujudplj 5pugSupptp be 
punwuncUbrbplnar. wf, Ge (J)bmn wjunphi Jupd'un] bp pu 
Su pupáur, bt uunntubu jh'u wngu be (ntun ju opduuucnpugut: 
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The Words of Adam to Seth! 


1. Adam said to Seth, "Son, this is not our home, for 
this was the home of wild beasts and animals. Rather our home 
was in Eden towards the east, in the garden. 2. For God 
created us and put us in the garden, and he commanded us from 
which fruit to eat and from which not to eat. (But)? we did 
not keep the commandment, (and) deprived ourselves of the 
garden." 

3. And Seth, the son of consolation, heard this 
discourse from his father and considered it. And he went away, 
and for forty days and forty nights he neither ate bread nor 
drank water. 4. And he said to the Lord in his prayer, 
"Almighty, omnipotent Lord, fulfill my request for good." 

5. And at that time he saw the angel that came and held a 
branch of joy in his hand. And he gave it to Seth and said, 
"This is your father's consolation." 6. And Seth gave thanks 
concerning Christ the giver of life, who granted and 
fulfilled his request for good. 

7. And Seth took that branch, brought it to his 


father Adam, and said, "Father, this (is) from your home." 


I the title was supplied by Yov. since no title is 
given in the Ms. 


2The text exists in only one MS which was made 
available to the writer only through the Yov. edition. The 
words placed in parenthesis in the Yov. edition appear to be 
additions which the editor deemed necessary. Since that is 
not stated by the editor, these words are retained in 


parenthesis in both the text and translation. 
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8. And Adam took that branch, put it upon his eyes, 
and his eyes were opened. And he looked and saw that the 
branch was (from) that tree from which he had tasted death. 
9. And he said to his son, "Seth, my son, this is of the tree 
from which the Lord commanded us not to eat." 

10. And Seth said to his father, "Father, know that 
just as it causes death, so also it gives life and light." 

11. And Adam praised God and his son Seth, and by 
the Lord's command he was changed into dust, from which he 
was created. 

12. And after some time had passed, Seth spoke that 
discourse to Enosh and said, "Thus my father Adam said, 'This 
was not our home, rather this was the home of wild beasts and 
the other creatures, but our home was in Eden towards the 
east.' 13. And when God created our father, he also put him 
in the garden, and he commanded him from which fruit to eat 
and from which not to eat. But he did not keep the 
commandment, stripped himself of the divine light, and was 
expelled from the garden and became equal to the irrational 
animals." 

14. And Enoch considered this thing, and for forty 
days and forty nights he tasted nothing at all. 15. And after 
that he planted a comely garden, and he planted in it every 
fruit-bearing tree. 16. And he lived in that garden 542 


years, and (af)ter that he ascended bodily into heaven, and 


became worthy of the divine glory and light. 


“The text appears corrupt here; the second uhq is 
awkward and unnecessary. 
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ausUünghhnu uGnchünfn?puu WAYS tuh bhugh 
vuruus badh“ pr APU ununhu 


1. Sbm bpwubnj'u Unedwy h nnwuluntu, wnhul qUbueuj, 
Spudutuut'u Üumntbónj, be puwljbgwu ju'unpdwu nnubnhu, qh dhaun 
mhuuuh (nú qnpu[wu, (uuu uq. munayEhu qwiQuputuutp h qtd 
npukuhu: 2. Bi win pua wenk lupuraencBbcvu jutrbinjp, bt 
QuQuq dubi ni Bbw npulnp'u ubntn qunum: 3, Onpdud ünbt 
bpbun,, binen wpbqui'u be inb. Unc be kutupn qh2üp, — jm judud 
mujwe wa dhè h údhpuj Uwhwumbndpgtu, be ujU4Lu hupbhghu BE 
uju kn dawSu, npny Ubnwubing bhu. be wipe dbbut uuputu, 
wuquug thu, dhu,; nn pntuagwe be buqbug wpbqulu: 

4, Uyw npepuguu uwywe dh jbpuhunb dutncu: 5. Puuqp 
wuwg Uumnewd BL Jw ne Junwupghp. be wy pei, uwuapy 
Yuwuktn qunum, bi Ep mjU wuwojuupnniphuu Unudwy be Yun? unnw 
Utwjh: 6. wue wdkw, jhoLp'u quu jp'u dubi ont Rbw'u, be 
qnnulmu hapun Bbw., qqUntbguncgB iu dunngt, bi qqnecupüniphcu 
muungu. quiu jbunniBpcu dupnnhg'u, be quunc2w5nnntgpbeu 
bunlwugu. quwugunw/UntBhr'u mbnbengu, Ge qpungp Üw2wuntd'u 
vyangu. qpuph Tuzdacuu $pbinpuwgu, Ge qpungpueunceq bpqu 
ánb2uwuljsgu. qulunnd puppun bpyuwunpugu, be q%h2muwu[h Unwuntu 
wuJupdfpu quenwgus: 7. Qwyu ud b'us ju üinpntubu, Unedw j wu? 
npn: ulluut (wj be nnpm( dbbululutu dwyupe: 8. Uwuu qh 
mbuwubn quujpu nnulunhu jwUunhUwu w;wg htpng. Ge (wp 
unnunnuqhu ltunwgwuwup. be Wndtp qunipbu htp Jnpn 


wnmuwuntweps 9, 
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Ge h bnpng upmbu Sbdtp Ge jnqung %uutn, 


(bupnu wjypbp. uppet úd (Ep. Ge uanbpu quywptp: 10. Apndwyuu 


gutbn bppleiniupu lnpndkn be wept qupmwuncu pbntn: 
11. Upnpu buuutn [bqni'u hurutn phnuuu puppentp qu?hbhupuulug 


qpuuu be umutn: 
12. Uun) 
Uw J 
du j 
13. Uwy 
Uw J 


14. Wu 


15. Uwy 


16, waj 
Wu: j 
Uu J 
Uw j 
Yu j 
uu J 

17, “wy 
Yu j 
Uu J 


bud wuwnntwbwuwnbnb dupnnjJu, 
hud 'uuwhuuwntnè Ybuquucn ju. 
pud Wbunwuh dVinb,nju: 

hud f bnbu, Snnn yu. 

pud "uu[wu^mtpu. 

Dud una?hu Vupnn Ju: 

enu f'unnnhu ynpunbwt, 

pud Juni qputb,n ju. 

pud d*5nutp dbnb,n ju. 

hud qh quwantppwul jwugbuj: 
hud dbdwnwuu np unpmnugu j. 
hud qh h pundpnuBhbut [un uup 6gw jJ. 
hud np Junu? u Raquinnth be suwy wugu j: 
hud unpncub, nu. 

hud dn,npb,n ju, 

pud Jbnwennhu. 

hud jwugwenphu. 

[ud jduñsuaunpmhu. 

hud Unwdw ju: 

hu unnuShu Utwjhu. 

Df ubuag ugnpnpu. 

hud np dinuj Uumncdn J: 


18. lwgtp qhu ulbuuju wpspubp. 


19; 


20. 


ol. 
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lugtp qhu bpk pup. 

tugte qhu bpühp. 

lugte qhu ónup. 

Lugkp qhu guvup. 

Lugtp qhu ipbamulp. 

lugbp qhu ququup be utsuntlup, 

Lugtp qhu unnntup te Rn pncup. 

lugtp qhu dunp be antip. 

lugkp qhu pnjup be nulmunp. 

Lugkp qhu dung wibuwyt npejuhn duojbí2acRbuu: 

Mmpwgkp qhu be yndbgwantp h dbpu puw shu dhong. 

fnpugtp qhu quimupwughaju h dhu), 

Mnpugtp gupuwpubwju h dhudjbuncptut óbput. 

Anpwgtp qmunulhpdtur(u h dujbi night abpiſt: 

Ny Bn;nv'up bnuuhg, beko wn hu be wbuEp queg fd. 

fld ququup nbukp qhu quiu usu. 

Ny wiwuntup iwybgupnip Jhu h mupulincubu(u. 

Shutp qhu qB2nctunulj uuu. 

Mm npUhgupnip h'ud np bnpbd'u wtp Eh dha hobu'u bt 
Bwgwenp, be won bf ábq ^*utwuup be unurb| 
huu dugup: 

Af unbquiq'u be (ncuhu nqnpdbgupntp hud wuyung 
ánnn Ju. 

Nnnpdbgwpnep hud eunuu bn ju. 

MnnpUhgupnup bud uuu b, n ju. 

flanpdhgupntip hud uupulintub n ju. 

fiqnnpdbgepntp bud dhplugb,n yu. 

flnnndhgunntp hud Vbnnigb,nju. 


22, 


23. 


24, 
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Nnnpibgwpnip bud ginphinju, 

Nnnpdbgunnip pud ünpbutubgb,n ju. 

flanpftgunntcp h'uá h fweoph be h unncbpu dwine 
uumb,n ju: 

ht manhd qp usw punghu, tu. 

(nutu gwubd. qhunn duuunut bd. 

Qhu? nent. qhu? un'ubd. 

he Uppfun pd. 

Anny pruna, 

Ann qnuunúuuud. 

ht juqbuud, 

he (hutet: 

Ny bunp qh uujp, 

Cun£p n; tujp qun. 

CunEp nz twje aapubwju p dtug. 

Cuntp ne Lsp ghutupnbuju h (ntunjn Sande. 

CunEp ng Lye qeungbw_u h punbug óbpng. 

Cuntp n; twyp qamuphulu h wunng dhpng. 

Cuntp ne twyp qhupwinbwjpu wnunntpbwug óbpng: 

Ge quadneghbw; qpwuu h pul be wut, 

MY uhu qnc ahu; qnpbbghp pun dha. 

Ny ubu nunËn qpübgbp adha ywytypup quilncpb'ubu. 

Ny uhu nunËn npn2bgbp adha Jujuqhuh anawuwgu. 

Ny uhu puntp wpmepubgbp adha Jujtuwhub 
du jb, ?!niphuugu. 

Ny ybu, bu qphq Yowup uuncuubgh be qnt qhu h 
Ubuwg with. 

Ny uhu unn qhu? wowugnip be npqLu uunhugntup. 
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Shu? utppgnip be luf qhu; uppgntp. 

qhu? aqbggnip be qutplnikpeuu bp npnd 
wwninul bugntp. 

Qh win du2lubnt'u wyu Suuntipdu nhenulu2 E ti 
anenny wugwuk : 

25, Uug Giwy Jbp ubuugu wyu purulqu'u L. qh %pudujbug 
wpupnh;u duin, dünw'ub, dhq, bt uju tne hg HL jnpnid wenen 
Swunhyh be quj Swuwut Jwsu h ybpwj dbp, be PE qhu? du^u hgt 
np qU&q Jtnnrcgut n; qhmbdp. qh wiw wep Vp be qbgbp dp 
wugwe h Yhpuj dbp te n, dhbnup: 

26. Ge wytybu ugughu Unud be Gewy wuuntun be wüucBp 
queninu “hug nehuz Gwowkbwy,: 27, Be wyw yom Shuq wenipu h 
Ubgbpnpqned utntpiu Ghbw, un Unuw Apü2muktuusabmu qupnht | 
pwthets Uuencdny. be mhuhu( qUqud be qUi.ujJ h uniq be h (wg, 
UphRunbag qunuw be uuug newby h ginny Gp ppu np lujp duce 
wn ‘unuw: 28, Ge wuwg Uungu db5póutnpp, wincuuncpbudp h 
Wuun Pheu wuwuung be wbt nonbduncBoudp pum Spwdwupt 
Llumncbnj, Ge yom bnbun tt udug bywubpnytu Unqudwy b npwjumbu, 
düpdlgur Unud wn Gewy bi buwi qlwyku be qlpntuupp pnjp 
unpnu pun ufu, be wut dtwy Cwan Üunntóny: 

29, DL. you bobunct wwpeny qupábu, Jhpndbgur Unud wn 
Giwy Ge buwi g“Upky be qUudwyt pnjp unnu: 30. Gr jou 
bnbunt'u ufug uwwu Uujh'u q2upti, be qupdbwy uncq wnhu nud 
be Biwy h dbpuj Ju sneu Zupbih gudu Suphun be puwu, be wyw 
Apud uten Üumntbn byu wn Unud Apu2mstiuuatanu Sapnhti, be 
wuwg Ww, düpdb'uu, jUtu duuu npnboótuniBbuu: 31, Uc Um 
Unuduj Oben dh h bunng npufunbu, be wusg. Uj pbq Uzwu, np 
buwuh ptq Utuj nonb JdihBupntcgbwu. be un;bugbu quuni Unpw 
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ULB, bnlwuwi ¿uoph(h qnp usui Wo jp: 

82. Ge Junu? pulu quwmsumub(tu Hhujhuh qdapty Jutnip 
dpntd mbuhiu qundbug Ute; Unudoj bi wuwg BE Stub qh2ünu 
Jhnuqh, nn guphuuu Uphib Uwjhu h phpuUUu mnbul pdwtn: 

33, b. Aupt, unun qua BE Pnn Junbutn be uu ny utn, be n; 
Vuujn h hnnu, wji duin h natnu qupheuu Aupb(p: 34. hpnb. 
pnowe quju Unud jUcujE, h uepbpu pd wakwe duuu puuhu, be 
qh Jjunu? put qwumndtu (u b.mjh qhnuqu, (ntur Unud h Wujbuk np 
wuEn gAupt, BE bu tpBhgntp h nu2mp wun be wbugntp qnpwhe 
pd, grip wuktgh Qdnuuuuk nne pu, duuu nany musoucb'u be (uu 
wununwn buwinpn Ups: 35, Ge guughw; Unud dnecgputuul bh be hmbu 
qh uywubw; tp usjhu qlpt, qunpw)p pep. be hupu Wujhu 
Qhnughu,( Ln h mbnunpkus 36, U. BE npw Eu buquu, be al 
qhu? woeppuakwe, wju E qnn wubdu, Suptug Hhujhu qup 
jhipwmnntuk nnulumnu, Ge lut bu uuu tug que abnu Jhmu pun bunnu 
Jpn J* be unhu[ pun Jh qwyywhwq, be wjupwu pupuqn 4? unun 
quuftn qunwupu, hu; np wuwughug q nqhu: 

37, Ge quugbuw, Uned, banbu ajtiaku, be Jnjd uqmgbul 
bwg nunuustu: 38. Be wyw wnbl habe upmhe bi nunutugthul 
Snany quwg Unud wuh Utujh, qh bltu, h Vpuupu jwjgbu 
q4upty, be uulbnhbhul Bunhughu qua: 39. b. jnpduJ untul 
qUiu 4 Ge byu wun, wj ng baba qupd pul Zupbth, qh udipniphm, 
tn h *npb2muljug Uumnidnj, be bplihbp quibu, tn qunhtu unnu, np 
puut ny bpbthgwu: 40. Swytdad utut wutuupnhu Ge uwumbu 
epedíntBhcu qüd be qUcuj, dwuuu Zuphih npnunju hrpbutug: 

41. b. jbplup uqn] huqhu h nnulfncRbuu ufu Supbip be puvv: 
42. Ubu, np ^*pudJw'üut'u Uuencdny duwu qUtB npnh cppRupnc bu: 
43, Be h uywiwub;y Ywybup qlupby, blu Supppk, wn 
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Unud be wuwg ulus, mep dh Supgu'ubp qUujbh'u duutu Auptih. wy] 
Uuumntub 5unguuE guu be wundE: | 44. fipqku be upuopu pul: 
45. Uwuu qh b*upg Üumntub qUujh'u, BE ntn t Upt, übnpujnu pn: 
46, Ge uu unbug Üuumntbn; be uuug, fl; qghmbd: 47. Ge Uumnewd 
uuu uju bwng quujhu, nn qn#muuujp be fbnuj uubp: 48. huy 
uu LppntBludp wuwg. Ny ghbubif. dp BE yufwywa pgbl bapurnu 
pny: 49. Ut uuug ufu Uumntcub, Tuñsuwguu pou, uwwuwun nuntn 
bnbp: 50. Ge buicp'u wqumhd tubo h dbnuj Unpw: 51. Uw gh 
wuug BL Uupdbu, (h#hn: 52. Upupnpn h düpuj bplpb nip 5tnbp 
gupbLu bnputp pnj: 53. Uppnpn Snpdby qbpl pp duunudqdutp be 
wopunwuwep: 54, 2nppnpn Ge bplpp n, uw) phq queni frp, qh 
upbudp wpnupnj Ubpkbp quu: 55. 4p'uqbpnpn Upbpbu, (hghu 
nputu gdwn h $nqdng: 56. wWhghnnnn Sunw'übu, (həghu hpenht 
adny np dihh ywypbug: 57, bwiWutbpnpn qh u2uu hn h dbpnmj unpu 
Üunntwb np tudhuejU np qhnhuujn que, be uyuUu ahuult En: 
58. Uji be tinfbip pntumt h Guyumu, qh nun nn quujn, hnf#hxnu 
anzbp Ge wqunuttp, BE quj Uuujhu hnpujpnuuquwUuU: 

59, Ur mj'Uqtu hlbug? dusg udu nig. Supper: 
60. tnnnnëtn dham, Ge bpbpwih 20280 h dbpwy bplph w'ununup 
qgujq bt qghbpbl: 61. Ge wytnt wnwibi uuunlqugwt untqu 
Unudwy be BLwjb: 62, vwu qh dhnuu Uunncdny: 63. Ununnnn 
qh Jupywgwu h (ncunj'u: 64, Unpnon qh wonwpubgwu h nnubmku: 
65. 2nppnpn qh Jüpntibnu wuhèhg wuluu: 66, ¿huqhnnnn qh nun 
funt qnutlguu: 67, Ybgtpnan qh jUunncbn j uteupugut: 
68, tucB'ubpnpnn qh h 2unp%ug numnuphuguu: 69. ñ.Bbnnnn qh 
u'uuuung Sucmuuphguu: 70, huutnnna qh npnblngn ju bnbut, be 
untug lul h^ pul uquu: 71. Swubanan qh qu'unpwubl npnpv 
hepbwig ububu bn pujpuuaquatu, nmanuatupabul be ywoadhw; ylumnedny: 
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72. Uju ufü'uu ju wüd[pgup unta Ep Unadwy be nunu Yuyhè 


Ucujbh, Ge webpang qnduu be uquatupntBbwu wulwuebnbbgu: 


73. Ap Suluumq jwjhu nku qpwpnpu quiíb'uu ju wentpu 


Ybuwg h.phuug be wutps. 
flu ywuduph pwn. 
Ny qty bgpy dunung. 
Ny wuncowine pocowunw, 


Ny dujbi ntc; wyqh. 


AY uunntubunnttj nuwpwunwt, 


lqnpfhgupntp qplbinju h dhug. 
Innplbgunnip UunucmnhbƏ(n ju dbpngn pupbug. 


Aqnpdbgwancp quwukbypny h dup npdag: 


74, NY mw) 
NJ mung 
ny intu J 
nd mu J 
f] wu 


nd au J 


hud mhuuub( qdbq, Sunp puntpntupnp. 

Ubq mbuwubi qóbq, bunljnt'up wuntowinmp. 
Ubq mbuwubi qdbq, mbpbrp utfunudp. 

uba Owawkby h dhup, wani pungpwuluwunp., 
dha Unwuby h pbq, npulua wumncwdenne UL. 
fbq Suuqhum h phq, dujpn dujtbt?utLp: 


75. fl] wep nn SujbguJp h yunint, nuntn n; 


luutupnbgu Jp: 
76. Ay nap np quughp h dunt du'upbp, nunEn n, 


linnnphbgu yp: 
77. fl] dbnp np *umpp gyaninu, p'unkn np quLuugu Jp: 
78. b. wjusapup [wind be Ywjhi blibug Unud, ugny be 
nunuywuwep uju huu Supbtp be üphuntcu, be wyw Shbreunugur h 


(npn JU: 


79, Ge dnnnybgwu un Unud uft'usj'u ncunbngp be quebpp 


unpu dugunt'u, qnpu bubu, bp Giwy Ünuduj, duntuqu bipbuni 
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wont bi Eq, np thu wibubpbwu dugunt'u: 80, dnnndhguu npnnudp 
b. nunbputp htnhuug un Uuwuwuntbnèdu dupnu Unud: 81, Be uu 
pun h duutuh Ywyp. be punthu nghpu h uwumbu gwinju, np 
uuptbu, Ep gwudu unpu: 

82. huy Gewy be ulbuuju buncunp unpu (ujhu be 
nnpujhu qUnud. be Unud Gwyn wnwfh Ungw ¿upuzzuuop nwufbwy h 
ihuwunnuphuk pepdk: 83. Bujudul wuk Gewy gUnuwd. Stn hu, 
uuu qdudutul pf BE jufbJ bu ju2bup hu, BE 2ntun] dünwüpu: 
84. qhu? wnubu ayuh pn, qh bu n, hu; fPdwueds 85, Uug Unuu, 
Ny jJulbu, wi; h dhuuhu dhnwuhup be nhgbt qhu be qphq h "uhu 
minh: 86, Pujg nnt wydd hpB uqu;tu qStn, qh Bhnhrku mugi h 
bunn JU wtbJutubE, np ujunt ut butt p" quud'u hd, qh nhrputud p 
guingu: 

87, b. yunneghw; btuj wn qUEP, be quug unu;h qStn, 
nw, yani peqnudfen h bunng npu[unpu, duuu unnm fne but 
Unuduj: 88. Ge Wwunpybw, ungu wiwahu ququuu Fusunugg. 
junédwhbgue p dhpnuj UhBuj be Yolen ncenb[( que: 89. Swyudud 
Óh: pupdhu, Utuj, ununuljbug punntd ququuhu ht wuwg. Uuudhu 
qphnuu pn be dh h2lbugbu dhnátuu, h bunujn Uunnidnj., Jh2bu 
qh pun dhpnu h2pwuntgbufp khp, bx Jp *Sulfupdutlbp Yuwuhi 
qnpnhn bhd: 90. 8ujududf b nq quqwuu qUEB qnp wy bw, nemo 
be uuug Utujp. 2hq Suwgwun Jujuduf Eh, nppwu nnip *uuqu'un 
Uumncbnj bhp, bt quumnchpuuu unpu uuSEpp. pul h Jjuuguub[( u 
étpacd q puduu upup;pu, jupdulpdfg h dupuj dbp bt bhunutudp, 
be pünn qunuudp dbq: 91. Quju nuiſuſuuru Uumncdny 
fwrubgwe ququ'uu be uuug pun Bewy Yupnywjhu puppunnd, jundnn 
union bc wswupyni nhducp. be wyw Bnahul qunuu quug wpwp ht 


q'uug : 
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92. b. dhu; nbn dujpu be npnnhu Gewy be VER, 
unopEp'u jwunphuwu npwlvnp, by wn unus *pbouutuu hunu Supphk, 
b. uuug, Uphp be quugkp qh lfbhnut Unud Jhphun Jhu dwfn pun 
Vuutb, unbencu: 93, Ge unpu Gb bug quughu [windu hL 
^wunugsuuwtp, be wbup'u qUnud dbnbuj, be upunhu uno dhè h 
Ubpwy unpu: 94, Bi youn bpbp dun. wugwibiny h düpnuj 
Ubnwubinju Unqudwy, dhu; non wjn Ge nnpujp Uruj, Un jududuju 
gutlug gjntju unpu be uuug, Wuj ginibu, duj ginibuu. be uu 
htu Ubnue nun Üünuduj: 95, h umntnbuub(u pun unututmu 
nippuun untinbur Unud, be Jhpnnpn duyung wintpu unbnbut 
Biwy h Ynnku Unudwy: 96. huk p Jünw'ub('u, JUnur Unud 
jüptup? dudnt neppuDneu, be Gew vonwe jUppnpn dung 
qp2bpin yur: 97. huu nnnhp be numbnp ungu, uqughu qunuu 
wentnu hphuntku, be (niug&bu, quytgpt qunuw, be wumhghu wun yj? 
Vulwep bi Uwpnep Ymucop be Gnf h dhujmkhuj muwuuh: 98, Uc 
«quuantbEh'u quumnntctubuuntunb dundhuu uuahbhtuunhnbhgu npnbp ungu, be 
npnng npnbgu Upuebe p vn: 

99, hu; jbm dfhbnuuhin ju Üünuduj *uqup bpbp fuppip bc 
bnlnuuuutu udfug, blu #nbhnhnu, be Unj wnbwy qunuu h muquuhu 
ahi? up uwutuuhu, unphgbu p #nengu Sana: 100. be ybpwuby 
Un jp h uuquub'u, bin qUupZpuu Uwhwunbndhgu jutuq npnhu htp h 
ULJ: 3101. Ge uw unbuj mupur p dpÜOul'u bep, np won btu nop 
Suduj mtu, np b Ubdwy mncus 102, Ge wun ud nipbug qunuu, 
nub ind qUcwy h Jujpnu RbBnwibtp, nup jimny duwe Pnhumnu h 
unipp Uncuku UunhufujJ h dbpuj qbUpbquutp'u brwsh: 103. DL 
qunudu juli hn h 9nqqnguj, nip huzhgur Pnhumnu h 4pthgu h 
dhnuj quin ju Unuduj. be unun qipüntBpe h dt? bntunh: 
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104. Uwuu wyunphl Ywpgbgw be uwidwubgw. junufh'u uppng'u 
bu h Snqhih upuugu jwentp nenpufine jhoumul b, quuftgburutu 
h Pnhunnu: 
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The History of the Repentance of Adam and Eve, 


the First Created Ones,! and How They Did It 


1. After Adam went out from the garden, he took Eve, 
by God's command, and they dwelt opposite the garden. Because 
they always looked at the garden, they were vexed continually 
with longing for? the garden. 2. And day by day their misery 
increased, and their desire for the splendor of the garden 
tormented them. 3. When evening came, the sun set and it 
became dark and gloomy night. Then a great fear fell upon 
the first created ones, and they presumed that this was the 
death by which they would die. And they were terrified, 
quivering with a great fear, until it became dawn and the sun 
rose. 

4. Then they were somewhat relieved from the 
apprehension of death. 5. For God had said, "You shall die," 
and this sorrowful news tormented them severely. This was the 
repentance of Adam and his wife Eve. 6. On reflection, they 
recalled the place of splendor and the garden of delight, the 
beauty of the trees and the enjoyment of the plants, the 


lustre of the roses and the sweet odor of the flowers, the 


luubuumntnbh - The plural is needed here 


d ntd - lit. "before, in front of, opposite." 
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the unfading leaves and the sweet taste of the fruits, the 
fine sounds of the celestial beings and the harmonious chants 
of the angels, the sweet voice of the heavenly beings and the 
delectable melodies of the incorporeal hosts. 7. Adam lost 
all this, because"? of which he began to cry and to mourn with 
a very sad voice. 8. For he saw the place of the garden 
before his eyes, and he wept sorrowfully with groans and beat 
his breast with copious tears. 9. And he groaned from the 
bottom of his heart and he fainted; his liver was enflamed, 
his heart burned, and his bowels shriveled up. 10. His belly 
was pained, his kidneys were afflicted, and his eyes shed 
tears. 11. His mind brought forth, his tongue spoke, his 
mouth uttered words of complaint, and he said, 
12."Woe is me, God-created man! 
Woe is me, first-created living being! 
Woe is me, the living corpse! 
13. Woe is me, a corpse of dust! 
Woe is me, the first father! 
Woe is me, the first man! 
14. Woe to the author of perdition! 
Woe is me, who took hold of death! 
Woe is me, a corpse through sin! 
Woe is me, because I transgressed the command! 
15. Woe is me, the wealthy man who became poor! 
Woe is me, because I have descended from the height! 


Woe is me, who formerly was crowned but came to 


vs. 7 (uuu npnj - vs. 30 is represented in Yov. by 
., indicating a lacuna. An entire folio was omitted when the 
MS was copied, but is here restored. 


16. Woe 
Woe 
Woe 
Woe 
Woe 
Woe 

17. Woe 
Woe 


Woe 


18. Weep for 


Weep 
Weep 
Weep 
Weep 
Weep 
Weep 
Weep 
Weep 
Weep 


Weep 


is 
is 
is 
is 
is 
is 
to 
to 


to 


for 


£ 


for 


for 


f 
f 


f 


for 


for 


f 


223 
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ruin! 


me, 
me, 
me, 
me, 
me, 


me, 


who am undone! 

who have gone astray! 
the sinner! 

the transgressor! 
condemned to death! 


Adam! 


Eve, made from my rib! 


my life's companion! 


me, 


or me, 


or me, 
or me, 


or me, 


me, 


me, 


me, 


me, 


me, 


who have sinned before God! 


me, all creatures! 


heavens! 

earth! 

seas! 

dry land! 

angels! 

wild beasts and animals! 
creeping things and birds! 


trees and plants! 


O O O O O O O O O 


herbs and grass! 


or me, all trees of that garden of 


Splendor! 


19. Mourn 


Mourn 


for me, and lament over your inhabitant! 


for me, estranged from you! 


Mourn for this one driven out from your luxury! 


Mourn 


for this one expelled from your splendor! 


20. O birds of the heavens, come down to me and see 


21. 


22. 


23. 
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my weeping! 

O beasts, see me who am tormented! 

O wild animals, look at me, who am ashamed! 

Look at me, the miserable one! 

Have pity on me, who was once your lord, 
sovereign, and king, but am now equal to 
you, but more unworthy! 

O sun and moon, have pity on me, worthless clay! 

Have pity On me, the afflicted! 

Have pity on me, the tormented! 

Have pity on me, the ashamed! 

Have pity on me, the naked! 

Have pity on me, the transgressor! 

Have pity on me, the fallen! 

Have pity on me, laid waste! 

Have pity on me, sitting in darkness and in the 
shadows of death! 

How shall I live, for behold, I am hungry? 

How shall I sow? How shall I labor? 

What shall I eat? What shall I do? 

How shall I be consoled? 

In whom shall I rejoice? 

In whom shall I take delight? 

How shall I be satisfied? 

How shall I be filled? 

O trees, why do you stand? 


Why do you not weep for Adam? 


REPENTANCE 23-25 


Why do you not weep for 

Why do you not weep for 
light? 

Why do you not weep for 
good things? 

Why do you not weep for 
your fruits? 

Why do you not weep for 


abundance?" 


the 


the 


the 


the 


the 
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one deprived of you? 


one blinded from your 


one hungry for your 


one who thirsts for 


one who desires your 


24. And he directed <his> words to his wife and said, 


"O woman, why did you work against us? 


O woman, why did you deprive us of such luxury? 


O woman, why did you separate us from such 


delicacy? 


O woman, why did you drive us out from such 


delight? 


O woman, I named you life, 


from life! 


but you took me away 


O woman, now what will we do and how will we 


live? 


What will we eat and what will we drink? 


What will we wear and with what will we cover our 


nakedness? 


For behold, this skin garment wears out rapidly 


and passes away quickly." 


25. Eve said, "This life of ours is sufficient, for 


the creator commanded us to be punished with death, and when 
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will that be and on what day will it Occur, and death come 
upon us? And what death it will be which kills us we do not 
know, for behold, one day and one night have passed over us, 
but we did not die." 

26. And thus Adam and Eve lamented without food and 
hungry, eating nothing for five days. 27. But then after 
five days, on the sixth day, the archangel Gabriel came to 
them at the command of God. And seeing Adam and Eve lamenting 
and weeping, he comforted them and toid them to eat from the 
fruit of the earth, which was near to them. 28. And he told 
them to draw near in marriage in imitation of the animals, 
and to multiply by childbirth according to the command of 
God. And thirty years after Adam went out from the garden, 
Adam knew Eve, and she bore Cain and Abusakr, his sister, 
with him. And she said, "I have brought forth a man through 
God." 

29. And after thirty years, Adam again knew Eve, and 
she bore Abel and Samayn, his sister. 30. And after thirty 
years Cain killed Abel. And Adam and Eve lamented again over 
the death of Abel, for a hundred and twenty years. And then, 
by the command of God, the archangel Gabriel came to Adam 
and told him to know Eve for the sake of procreation. 

31. And he gave Adam a branch from the trees of the garden 
and said, "This is a sign to you that Eve will bear to you a 
son of consolation. And you shall call his name Seth, in 
place of Abel, whom Cain killed." 


32. Now on a certain day, before Cain killed Abel, 
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Eve related this vision to Adam and said, "I saw in a dream 
last night that Cain took Abel's blood into his mouth and 
drank it. 33. And Abel begged him, 'Leave some of that 
blood!,' but he did not listen, and it did not remain in his 
belly, rather he vomited out Abel's blood." 34. When Adam 
heard this from Eve, he became somewhat suspicious about the 
matter, for before Eve related her dream, Adam had heard 
Cain say to Abel, "Come let us go into the field and see my 
garden which I planted in place of the garden on account of 
which our parents lament and weep continually." 35. Therefore 
Adam went quickly and saw that Cain had killed Abel his 
brother, and Cain himself had departed from the place. 

36. And how he killed him, and in what way, I shall explain. 
Cain led Abel into the garden which he himself had planted, 
and he seized him and tied him to a tree? with his hands 
behind him. And he took a stone--a flint--and in such a way 


š the innocent lad until he gave up the ghost. 


he stoned 
37. And when Adam went forth, he saw this, and he 
mourned exceedingly and wept bitterly. 38. So with a 
compassionate heart and an embittered spirit, Adam went to 
tell Eve to come so that they might weep together over Abel, 


gather him up and bury him. 39. When he took Eve and came 


there, he did not find Abel's corpse any more, for it had 


4 qun bunny Ubnj is corrupt. 


upuqn^ = pun , "stone," + qn, "victim, sacrifice" 
(cf.qn$ un'ibj , "to kill"). Hence punuqn4 un'ub, = "to make 
a victim by stoning," "to stone," 
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REPENTANCE 39-58 


been gathered up by God's angels. And the ground had 
swallowed up his blood, which has never been seen since. 
40. Then a terrible and grievous sorrow seized Adam and Eve 
on account of Abel their son. 41. And for a long time they 
mourned sorrowfully, a hundred and twenty years, 42. until 
by the command of God they begat Seth, son of consolation. 
43. And when Cain had killed Abel, Gabriel came to 
Adam and said to him, "Do not ask Cain about Abel; rather 
God will ask him and punish him," 44. as indeed he did. 
45. Because God asked Cain, "Where is Abel your brother?" 
46. And he lied to God and said, "I don't know." 47. And 
because of this God asked Cain, so that he might be sorry 
and repent. 48. But he said impudently, "I don't know. 
Should I be my brother's keeper?" 49. And God said to him, 
"You are not his keeper; why did you become his murderer?" 
50. And he brought seven punishments upon him. 51. First, 
he said, "May you be cursed." 52. Second, "Upon the ground 
where you shed your brother's blood." 53. Third, "To till 
the ground in toil and fatigue." 54. Fourth, "And the earth 


will not give you its fruit, for with the blood of the 


righteous have you colored it." 55. Fifth, "May you shake 
like a tree in the winds." 56. Sixth, "May you be tossed 
like the sea which is agitated by the waves." 57. Seventh, 


God put a sign upon him so that everyone recognized him, and 
the sign was a mark. 58. Moreover, a horn sprouted on his 
forehead, such that wherever he went, the horn cried out and 


exclaimed, "Cain the brother murderer is coming." 
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59. And thus he remained? for eight hundred years. 
60. He shuddered continually, and he walked upon the earth 
shaking incessantly, night and day. 61. And because of 
this, Adam and Eve's mourning became more intense. 
62. First, because they sinned against God. 63. Second, 
because they were stripped of the light. 64. Third, because 
they were driven out of the garden. 65. Fourth, because 
they passed over to this cursed earth. 66. Fifth, because 
they became subject to death. 67. Sixth, because they 
became estranged from God. 68. Seventh, because they became 
devoid of grace. 69. Eighth, because they became equal to 
the animals. 70. Ninth, because they lost their child and 
were deeply pained. 71. Tenth, because they saw their 
first-born son, a brother murderer, condemned and punished 
by God. 72. All this was an inconsolable sorrow for Adam, 
a bitter pain for Eve, and an abundance of penitence and 
mortification for the first created ones. 

73. For they wept constantly before the garden all 
the days of their lives and said, 

"O glorious garden! 

O elegant flower garden! 

O sweet-smelling orchard! 

O comely vineyard! 

O garden planted by God! 


Have pity on one deprived of you! 


6 Corrupt for ul wg - 
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Have pity on one who longs for your good things! 
Have pity on one who is tormented before you! 
74. Who will allow me to see you, O fruitful trees? 

Who will allow us to see you, O sweet-smelling 
flowers? 

Who will allow us to see you, O unfading leaves? 

Who wiil aliow us to taste of you, O savory 
fruits? 

Who will allow us to enter into you, O garden 
planted by God? 

Who will give us rest in you, O place of 
enjoyment? 

75. O eyes that gazed upon the fruit, why were you 

not blinded? 

76. O feet that walked to the deadly tree, why were 

you not broken to pieces? 

77. O hands that picked the fruit, why did you not 

become withered?' 
78. And weeping and moaning in such a way, Adam lived, in 
mourning and tribulation, nine hundred and thirty years. 
Then he became sick in his belly. 

79. And there were gathered to Adam all sixty of his 
sons and daughters whom Eve had born to Adam; «there had 
been» thirty childbirths, a male and a female in each, which 
makes sixty altogether. 80. They were gathered with their 
own sons and daughters to the first created man Adam. 


81. And he was in great danger, and he was dying from the 
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severe pain which had seized him. 

82. Now Eve and all her children wept and lamented 
over Adam, and Adam lay before them, greatly tormented by 
his illness. 83. Then Eve said to Adam, "My lord, tell me 
the time of my death; shall I tarry on this earth, or shall 
I die quickly? 84. What shall I do after you? For I perceive 
nothing." 85. Adam said, "You shall not tarry, rather we 
shall die together, and they will put me and you in the same 
place. 86. But go now and beg the Lord, for perhaps he will 
give you «some of the oil» from the tree of anointing with 
whién vou will anoint me, so that I Wild: be relieved of 
these pains." 

87. And Eve rose up and took Seth, and she went to 
beg the Lord to give her the oil-producing fruit from the 
trees of the garden for the sake of curing Adam. 88. And the 
hideous beast Behemoth met them; he pounced upon Seth and 
wished to eat him. 89. Then Eve shrieked, shouted at the 
beast and said, "Bridle your mouth, and do not dare to 
approach the servant of God. Remember that you were under 
our dominion, and do not dare to harm my son." 90. Then the 
beast released Seth whom he had seized and was about to eat, 
and he said to Eve, "I was obedient to you as long as you 
were obedient to God and kept his commandments. But because 
you have transgressed against the command of the creator, we 


fall upon you, treat you mercilessly, and turn against you." 


“Note the plural, which may anticipate Seth's role. 
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REPENTANCE 91-98 


91. The beast spoke this by the command of God, and he 
talked to Eve in a human voice, with a stern, harsh, and 
frightful countenance. Then he left them, passed by and went 
away. 

92. And while the mother and son, Eve and Seth, were 
praying before the garden, the archangel Gabriel came to 
them and said, '"Arise and go, for Adam died in the evening 
at sunset." 93. And they left and went back weeping and 
groaning, and they saw Adam dead, and made a great 
lamentation over him. 94. And three hours after Adam had 
died, at the very moment while Eve was weeping and wailing, 
her head suffered pain and she said, "O my head! O my head!" 
And she also died with Adam. 95. When they were created, 
Adam was created on Friday morning, and at the third hour of 
the day, Eve was created from Adam's rib. 96. But when they 
died, Adam died at the evening? hour on Friday, and Eve died 
at the third hour of the night.” 97. And their sons and 
daughters mourned over them for thirty days, and they washed 
and bound them, and they wrapped them in sweet aromatics and 
clean linens, and they placed them in a wooden coffin. 


98. And their sons and their sons' sons until Noah honored 


Š bpbih | an unusual form. The root is probably tpbtl , 
which however does not take h type endings and appears 
strange with dud. So Issaverdens, who translates "towards the 
evening." Alternatively, Preuschen assumes the root is 
bnyne and translates "in der zweiten...", making the parallel 
bnbup dwidnt ...jbppnpmn dulnt , But this is not a correct 
form of hnunt , and contradicts the notion in vs. 94 that 
Adam died three hours before Eve. 


?For qh2ühnn Ju. 
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the divinely created bodies of the first created ones. 
99. But 1312 years after Adam's death, the flood 


10 lest, having rotted, 


came, and Noah took them into the ark 
they should perish by the waters of the flood. 100. And 
when Noah went forth from the ark, he gave the bodies of the 
first created ones to his eldest son Shem. 101. So he took 
them and brought them to his own territory, which presently 
is still called Samadun, which is the house of Shem. 

102. And he buried them there, putting Eve in the cavern of 
Bethlehem, where subsequently Christ was born of the holy 
virgin Mary above Eve's tomb. 103. And he put Adam's! i at 
Golgotha, where Christ was crucified by the Jews above Adam's 
head, and brought salvation to the world. 104. Because of 
this it was prescribed and decreed by the first saints and by 


the men full of the holy spirit to commemorate on Friday 


those who have fallen asleep in Christ. 


Tun bug ---qh -These words are represented in Yov. 
by ..., indicating a lacuna. The bottom line of one page was 
omitted when the MS was copied, but is here restored. 

Presumably the remains of Adam and Eve are referred 
to. 


11 the antecedent of qUnuJuju, presumably "remains," 
"bones," is omitted. 
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Appendix 
THE ARMENIAN ADAM CYCLE OF FOUR WORKS, RECENSION II 


In addition to the manuscript evidence presented in 
the edition in chapter four above, the Adam Cycle exists in 
a quite different form in a group of manuscripts we have 
designated recension II (see chapter one). The text of 
recension II presented below is that found in the 1730 
edition of Zolovacu, in which Transgression, Expulsion, 
Abel and Cain, and Tidings are chapters 1, 3, 5, and 7 of 
an extended biblical paraphrase.! The even numbered 
chapters of the work contain homiletical materials based on 
the story presented in the Adam Cycle, and are similar in 
content to the homiletical materials placed at the end of 
each portion of the Adam Cycle in B and Y. 

While the text of recension II is at some points 
virtually identical to that of recension I, at other points 
where II closely follows the story in I, the word order and 


vocabulary are markedly distinct. There is also a tendency 


l chapter numbers in the Adam Cycle given here 
correspond to those given in recension I above and not to 
the Zolovacu edition. 


2 compare, e.g., Transgression, I 1-4 and II 1-4; 
I 25-30 and II 25-31; Abel and Cain I 5-7 and II 5-7. 
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in II to rearrange the order of events as told in 1,9 to 


expand upon the text of I and introduce new ideas,” and to 


make improvements upon I, especially where confusions are 


found in 1.? These modifications are all characteristic of 


secondary Or recensional activity, and indicate that 
recension I is a superior text form. Furthermore, the 


appearance of several Turkish words? in the text makes it 


SIn Transgression I 41-43, God curses Adam first, 
then Eve, then the serpent, whereas in II 40-43, the serpent 
is cursed first, then Eve, and then Adam. In I 31, the 
assertion that the fruit was good but man was evil occurs 
directiy after Adam eats the fruit and before God appears. 
In II 45, however, that assertion occurs after God has 
delivered the curses and expelled Adam and Eve from the 
garden. For the transposition of verses, compare Abel and 
Cain I 36-37 and II 37; I and II 47; and the location of the 
promise that Seth will be the head of patriarchs in Tidings 
I 3 and II 1. 





tin Transgression II 45-49 contains an extended 

explanation of the sin of Adam and Eve described in I 31. 
II introduces the ideas that Adam broke a fast and that he 
blamed God for his sin when given an opportunity to repent. 
See also the fuller explanation of how Christ accomplished 
humanity's deliverance from the promissory note of Adam in 
Expulsion II 23-26 (cf. I 23-26), and the explanation of 
the depth of the flood waters in Tidings II 44 (cf. I 44). 
The text of II is about 10% longer than that of I. 


Stn Transgression I 47, the angel takes Adam and 
Eve out of the garden and shows them fruit-bearing trees 
from which they can obtain sustenance. In II 51 Adam is 
shown how to obtain food provided he works for it, thus 
fulfilling the curse on him pronounced by God. While all 
extant manuscripts of Abel and Cain I 27 are confused at 
the point where Cain learns how to kill from two ravens, 
the text reads smoothly in II 27, and in II 35 Cain's 
response to God's query is brought closer to the biblical 
story of Cain's response (cf. I 35). Finally, Tidings II 14 
makes clear that Enoch's orchard corresponds to the garden 
of Adam and Eve, whereas the correspondence is not explicit 
in I 14. 


hett? , "wrestling" (Abel and Cain 18), 
"- wine" Abel and Cain and Cain 19, 2x), unpwu =, a name for 
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unlikely that recension II, at least in its present form, is 
much older than the early eighteenth century date of the 
oldest surviving manuscript. The readings in II consistently 
show a closer relationship to B and D than to other 
manuscripts of recension I. 

The text and translation of II presented below is 
divided into paragraphs and verses corresponding to those 


in recension I in order to facilitate comparison. 


Mt. Masis (Tidings 44), and tag , "corpse" (Tidings 45). 
Three of these words (ULE? ,unpuumg , and the first 
appearance of wudwy ) may originally have been within 
marginal glosses which were incorporated into the text, 
since in each case they appear in parenthetical remarks 
designed to explain the meaning of Armenian words found in 
the text. The two remaining examples may not be thus 
explained. 
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musuñhohhu bh dufr, YUU UStbTleuUUuuu U1uu8 
bh UU ULULABU PPhUSNUh UUSñhyn8 Vorns 


1. Uw pumbnd Sgp Üuuntub qnuuu *pbouulqug be 
&nb2wuljus bug, h dbn be punóán upuop pwu quibu ju 5pbouulu 
qUuqujE, be qPby pup be hb (Qunop qunnuphug qunuw: 2, buy 
udfb'uuju $pb2muljp be *pbauulquu tup op *uEh'u qndthu bi qunucnp 
mnuthu qUuun tuds 

3. Uc uhnbdu Ummnuuuj 5Spuuwjp be qupnduuujn pun 
dhbntgpu'u hung hupng. duu npnj Sywomnwgwe be nz Yuen 
op iuby qUunntub, wy, hufkn bru pupdpuqn ju puqdhy, jupnnu 
Sucwuup winnnyu Uunncdny: 4, Uv pupkwgwe Skip Spudu ybug 
nunuwenn ubpndpthgu be puqUuz;buj phbpndupkhgu, be ud tuu ju 
tipu 'uwinp qopugtu, nop ájupp'u qnuuuu Uumnuuujh be DoBudthghu 
gwlbuwju qn.unu'u nhewg. be h dujn Suphu npyku wpne h 
juifu n ju: 

5. hu puptnupu Uunnewd dhnhburusu Suupantgbuu 
UsnujEth nunhnb qUnuJ, qh *nqbnb'u dupnop yunegne qmhnh 
unpu: 6. Be wn qBlennrcBheu p dhnuj ÜnuJguj, be cun qup 
unnhgu unpu be bibg nun ujup dun/hu bi Gabe Uputi. fpoppte 
qunBhuL, Unud h puny, babu qhutu be Swiwubgwe: 7. BL wuwg, 
wiw uw nup Jjnulj/hpug hung, be údun/hu h dundunj pJnj. uu 
un¿hugh uhu: 

8. huy Sbp Uuuntub muptu, bn qunuw h JE? nnubunhu 
Unhuuj np t unop tp be Upfwuwidwu. tn b dbpuj Ungu ywanie 
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be uuug, BE ncmbƏ(nu uhphgtp qulbuuju «unio. npwjuahu pwyg h 
ynny qbmnsBhuu dh neusbgtp. qh Jjnndul nuwmpgkp vwine 
dunÜüwubufhp: 9. wut uju ywanibp bn h dipuj ungu, qh 
itnpdbugt be mbugt BE uusthu quumnuchnuuu Shun. Ge BL n; 
qh2auihg wopwp Su dunuuqhugbhu: 

10. hut whnbu Uumnuusj, Uuuwudhw; duuu Unudwy, Yuden 
Umwubi h npu[u'u: 11. Ce wiw pbkbwy h ipbomuug be ny uuntn. 
uuu oóu Ep Pbtwenn be nein zbqne, be En qbnbghy be pdfuunniu 
pw qulbuwyt ybunwuh, dauutn h npwjumu be bpwubn: 12, huy 
ud b'un;up'u Uwawuwj ntunjg oóp'u be bwabwa qUquU: 13. Pwüqp 
odu babu qUim qh üu2ulEp JuJbuu Ju quqnj npujnpu. be p dp 
óunnJj'u n, neweEn: 

14. hppti Strwgwe Unud be 2pftp h nnuhut, oå% 
loutgur pun buwjh bi uuug p'unkn judbuw yt bunng Üu2uljbu, be 
Jujn Upu dunnyu n; Ougukbu nn qhnhghu b mbuybudp: 

15. Yuk Gewy, qh Uumnewd wuwg jnpdud nemtp h dunn jn 
Juni dhnwuhp: 

16. huy oåù wut, lunntub qåbq huphug, qh Junu 
UunnLwd dunn Ep hppbt qótq. hng Ubput hb uan wuah, uo uju 
bb unphu wuwe: 17. wuu uju uuug åbq ¿ncmb[., qh dh 
Yopbw; Sacwuun (hubhp Uunncrodn J: 

18. hppbt [nyuwu qhnum oóhu, gwuugwe uuuntubutu|. 
ngumu Genbug be Yopwe h yanju., Ge wndudw yu düpnlugut: 
19, huu by Unu be babu qhutu dbpkwgbw;, nunumgut be wut, 
uju hu? t qnp qnc qnpbbgbnp. punfp ubpbp h yanga bt 
d bpnlugup: 

20. Uug bew, [hum pungp L ymncnu be pupbiwd un qnt 
bou Yon. uu QudtEn bupb, qUnud: 
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21. Uug Unuf, numbiſ bi bu phq Wut dbpuuuud: 

22, Uv wuk Vew, bu gum yopwy duwuuu uju dhntuguj, nnt 
uuljut bons 

29, Uug Unud., ng Yupbu Üuoul b, be phq uuu huh] : 

24, Uut bew., Btabmn te nne wu ntuhgbu n, füntuuughu, 
qh ubpt qptuq Uunncwd: 

25. hpnh. quju ubg Unurf, Lun gynnenu h dbnu pug 
Yuen nembyps 26. hul Utm pwyp Ge uqu/LCn quu be uutn. tp 
be Jp nnn2hn qhu p gtuquut, BL uupp/p p dbuuhu uuppíp, be BL 
dünwupdp h huuhu dhnuuh/p: 27. huy Unud puqnid  puvunit( busp 
unutn quantq'u h dhnu dhuzh. bpbp dwd, tppbdu yudtp nimb hL 
unphu ng: 28. Puj jg bnp Swytp Yung Junuz;Üawupu be jupmuuntpu, 
nnnpUntPhuu wukwutn h uhnmu: 29. Unp qubpluncBbcu mnhuuuttn, 
dupbp nimbi. bop qqgbnbghnrPperu mbuuutn, [pti pu h quin ju 
Bubbp: 30. Pluk Jüpluglu, bp. pujg qhnhghu Ep qh 
unnuumhnb bp be hppbt uu[inulj Jupquppm huji bp: 931. huk 
Unud duuu uhpnju u'un?'u n, hunug quit, qhupu be opus h 
wunnju, Ge dbplugur h (ntun gu: 32, Uyw duuu düplincBbut 
udognju dnbu, h ubnpu Bqhucn ju bubljbgurc nun ebpbcndu, qh dp 
mbugk Uumnntcub., puuqh Swimywq qujp Llumncu5 bi boutn pun unuu 
ubpnd be Swuqupuntebudp: 33. Ge mbubw; Unudwy be buwjh 
qnu'uujujuu SEpu qu(nj'u Üunniónj qnn fpapbe yhuncu Ywaguw wh 
pupáp h dhpnuj Bqhurn ju dujutuog pwplnc@budp be wut ntn hu 
Unud: 

34. Uug Unqud. Stn qpn dujun IntujJ h. bp bu dipl Ep 
be Bupbuj: 

35, Uuk Uunniwd, n? uuugh pbq BE Up nembp p ynny 
wunp. qh Jnndud nimbu düpqu'uuu be dbnuupu. 36. Cuntp 
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y bpup: 

37, Uuk Unuiſ. SEp wJju Ypuu qnp qnt unbndtp uu 
buphug qhu: 

38, hunóhu l Sbp'u poubgwi nun Giwyh. BE punbp 4 bnwp 
h yana ju: 

99, Uut bew. Stn uju odu qnp nni unbndtp uw [wuphug 
qhu: 

40, Ge pupljugbu, Stnu h dtipuj ungu hL — nnt oán 
np bepwuw qh wpupbp qujn wupbtu, tpghu h dt? wdhuuuju 
ququuug be wufb'uws j'u übt&unuutug, h düupuj (wufug png be h dbpuj 
npnyujub pny unquind quuughu be na Hhbnhghu qud but wenepu 
ybuwg prg: 41. b. bnhg qB2uufncBËBheu h dE? pn bi h dE? 
quewhh nnpu, nnt uywubughu nnpu qup2uwuwpnhu, be nu uwuubugt 
pned qyfuny: 42. Ut nupdbu, wuug guhuu. dDnhuuuu qh wpupbp 
quyn. epudntgbudp be gweop bughu be dSuncun pn h du 
ihntuwuwh bugh: 43. Ge nundhu[ un Unud wuug. bnfwuwk qh Bnnhn 
quumnnctn bd bt (ubgbp Yung pny dnhutaot wuluh muungu ne? 
pntuwup phq. ppaudpp bnhuug png lbppgbu qiwg pn. qp nn thn 
be h ‘nn nupégpu: 44. Ge $pudujtbug $pbouulug Swuby q'nuw 
h npuunbu. be Sp bh EU quiuqu'üuttu ywiby qúuuuwup nnulnhu: 

45. Qh n; BE waninu sup Ep nn lbpwu be dbptiuguu, qh 
tun wuntnu hu? uuutp p nnubau, qp «mnt puph bp puJg 
Üuuwntub guju «quntq'u ywq bnhn Unudwy: 46. PE uwusbu[ Ln 
qUumntdony poupu be ¿Ln Yopbwy quuqu wy, Jühmnj nemp, 
papápuuujn h dhphuu UpntuunLJ. qh pnpåbwg quu Üunntwb: 

47. Uum bnbu np ny qwitwg qupun Üuwntbn) wj, ÓdúnteBuubu 
Lubghu qupwa oóp' be guvywgwu uumntubnrRheu, duuu uju 
puniwgue Uunntud: 48. Mundhu; youl uju huu h dbnuj 
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BabuLnju be Supgut BE ntn bu Unud, duuu wju Supguutp Bbpbiu 
Ubnwy wubu be Bonn etu quutubu: 49. Gop mbuae SEpU np 
qywntunt h untiqbontu uuughu, duut uju puplugtbu, Uumneiwd h 
Ybnwy ungu, tbe upuupubug qunuw h npu[ut'u: 
50, Be wuywu h mhnh Jgpu Ge ungufn?pu pungwd bi 

sunwiwds dhu;he dag on: 51. Uyu qupdbu, nqnpdfbgue SEpU h 
Ybnwy Uungu ber unuphug q pnh2mulu Swuby qUnqud h lurupu ypu 
mhnbug, be phipbi h [nju u2bun43, be hgnjg ufu qnpbt, qhntuhn, 
be h umnnj unpu Yenpuppp: 52, hu unpu pppbe nbupù 
qunbqwht be gjnyuhu, ntpu[uuguu dhut Jhpnhiunju be ng ahuthu 
BL mwnhqulu duwuk be bjwut, wyw iwug np wwe upbguyu bL 
Ufuguc hpnuhn ungu Ge putun Ywjwi qunuu, upuuntpbulp jughu 
qqh2tin u udb'uu jus 

53. Üüjupu'u un uju duuu Unudwy: 54, Qnp Stp Üüuuntub 
hn hul wqawnbugk qåbq h buptneBhub 2¿unhu Üunwtujh. be 
unduuh upuugb upnup numuumuuhu, be wnpwynePbwu [ntun JU 
wut us 
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1. 8npndud Unud wujut h (ntun ju, uuywi. dh nrtpupugut 
h dhpuj pncuny wnbgwljywuu Beybi ¿En Suruuup wpbgujwu (n jut 
uppujneBhuu gniunyu. pujg [nju En. uu nz qhmntn BE h dujnu 
dVwutubn wpbquyu: 2. huy np dgugur be bpblnj bnbl, ujtutu 
Bnibgut ungu BE Unc bnbl bt uji ng _(ncuuuuj, pwigh nnulumnu 
^u'uuuuq [nju Lp. be unjtatu qhuthu BE wopwn iu uw buw ju 
[neun]. Lpub. qp nz ghmEpu BE gtntuu qh2hn yne Qnbh. dou 
nony hppbe. deut upbqui'u, be d(jugur ont, uu wjumbu pdfuguu BL 
uji ¿h intuuuujp, quuu npnj Lugph'u be Yndbgpu dhuzbL 
gunutoumu: 

3. huy p Swrwpoupu bbw, Uumuuuj h hbpau Spb2uutp 
be wuk günud. punEp mpulhp: 

4, Uut Unud, duuu uju mpwdpdp be wp qh umbndbuy, 
tn qUbq UÜuuntub, be bnbu, h dE? npubuhu (ncutintu, bL 
yunnwuop odh'u Ubpwp h yunnyu. be wanwpubgwp h nnubut'u, bt 
wukep h ububu wju butun dBhu: 5. Uyw Up pu nannpdbgue dhq 
Uumntub, be unuphug q'Spb2wut hen *uwubu, guha h hucwntu bpbp 
b (nju uzwa; 6. Uji n; qpabUp BE pug zun qnpbbgup np 
pgupnlugut Üunnisb p dhnuj dbp be [uwwtup wwe qubq: 

7. Uut Uumnuuuj., hu? mnehp wju Spb2unulpu nn bpbp 
adha h nju u2lup: 

8, Wuk Unu, hu? nt'upup np uujgup: 

9, Luk Uumuuuj gunn En dha bunuj (pup, ww hL 


bb d 
quJb'uuj'u duncunu dbp unumwuw; Uw. top qu jn n; upwphp Ywuu 
uju fuucun lu(wut qåbq: 

10. Uug Unud. Jjuñ2neRBbtetu kwjwi gadha bt qu n n; 
hd uguip: 

11. Yuk Uumnwv'uJ. qh; mujp pud BL mad dha gwuhuhpu 
[ntun J: 

12. Uug Unud, bhg dhrtuutqué£ (nju nbuwthgbdp dunw 3 
LPubJp pbq Jbp be wibuwju dSuncunu dip: 

13. hut Uumuuuj gnjg bm ungu jupbtrb(u bi wuwg, wump 
mbuwukp qin ju: 

14. Quju wuug Uumuuuj h. uuluc fh *b5nugur, hul Unud 
be Bewy saj thu pun wpbubju be mbuwukhu qh uzuu [nung] 
bpbukp unbquktuuu, Ywnwpbw, puqughu: 15. hppbi uultu dh 
pundnugut, huu en Uw Uumuuuj be wuk. mbuwukp guthuhuu hu nn 
nipu[uugntgh qåbq: 

16. Uut Unu, dunwy bJp pbq bi uchubug png. qh nnt 
Ltncuucnnhghn qUbq. qh bunujbgp phq (hp be wibuuju buncunuu 
Jbp: 

17. huy Uumnuuuj phphut pup Up be hn unugh Unuduj be 
wut. nhn adhnu pn h dbnuj puphn be uuu wyuyjkbu. dhuzht 
wudhuu b'uwtüp, be widwi dbnuuh wibuuju duntunu hd phq hnhgh: 
18, b. BRE n, uutp ujuubu, nmupátul bwwp pbpbd wn dhg: 

19. hu Unud qétnt h dtpnuj tntu wuwg PE pub. 
wudhuu buwuh be uufusu Jbnuuh ud bu j'u durut dbp dunwy pn 
unhgh: 

20, Ge d'uug u2wu dhnwugu h dbpuj puppu: 21. Ujv 
babt åbnwqhp Unudwy h dhnu ÜUunwu'tujh. buy Uumuuuj nuphu, 
qdtnuqhp pupu Runbug h qhmu Bnpnnutuunt: 
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22. Mundhu hppbt bpbinj tobe duwi upbquiu h duyjpi. 
qhmug Ünudf np [uphgur, [wghu be nnpughu pube Shuq on 
wuogh be dunur: 23. Unuz;8hghu qUumncwd be Jhan huq wintngu 
pnewe Uunncwd unoRhbg Uungu be unuphug qipbamwy peo. Hut 
wetubwg Uqudwy duuu cdwpnwiwpnyu Shunu Uumncdny bi wawahu 
h dünug Uumuuujh: 24. Uv. bunnip Unudwy qdádtunuqhnu Uumnrdny, 
be Ep qnbwy wyuytu. h mpufhn Unud, buphug qphq Uumuuuj, 
duuu uju np wuwg BL Upugbe wudhuu buwuh, be wafwiu dbnuuh, 
qh wudhuu bu hf, be uuu wunncwdncBpru. qnp h dbg nunntk'u 
unuphghg alhudhu nnnhu hU h _ntuny uumncuoSncDbuu bun: 

25. Ge Vupdpu ungt h unipp be Juuupum Untuk., qnp h qututit'u 
pnidd£ hnhgh npnpu fd, npnh pn: 26. Qh wudhuu ouuuh be 
292 qåbnwqhp jwugwuwg png. be nundntugk qpbq Junu#hu 
hunuu pn: 

27. Ponte quju wibubuu (ntur nipuju babe. qh dbg 
nupu pepbe dud Jp S uluntn duuu wibubugu Ipbomulpu: 28. Np 
unju nqnpJUntBbuJpu nqnpJbugh Pnhuwmnu ÜUunntub dha be dq. 
ud Eu: 
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1. Uju En ywaniEnu Unufuj qnn «quiantppnbug npningu 
pupng be uuug, BE ynpdud bwg h npu[unbE UU bh. wukwy Ju2z2bupáu 
burcunujhu, nupdbu, nnnpJbgur hud Üüuantub be unuphug 
qnhəomuli hip be hptp qhu h (nju. bt nppuu Ybunwuhp Yujhu 
qulbUbubwu V'uuqu'unbgn jg bud: 2, U. qhqu (bbu[ bm h átnu fd 
be nLunjg Undwe dunhi bt duunuljb, be qnpób, qtunuhn be 
Qu2ul b, h anny unpu be ihwuw; be wapi. wg be Spudu jhug 
pud judfh'uu jy yannj pudhu 5wub, Üunntbnj: 3. Uwuu npnj 
Unud ywaniep Um q'un j'u dunuptb, npning bipng qh Unudwy unu#hu 
gwLwyu WujE'u En Ge youn unpu Upe: 

4, 8npdud Gobe Uujb'u ghuncu udug Ge Upe; puwu udug, 
Wwjku $nquqnpb En be Upty Sndpe n¿hunug: 5, huy Üünau 
lpumbug qnpnhpu fen be wut. judtb'uuj'u pu;hg óbpng muuuku 
qf byu pudp'u Swubi Üumntbnj: 6. hppbi bnbt buncunu n¿hunug 
Uptib, uu JEYU *uqup bnbl. wyw punpbug quit be qnunhnu 
[uu2u'ug qqhnu be quupnupmu eu Üunmntbnj pudhu, pujg ng Jwan yg 
Uunmntbnj duutu bnponu BE pnju bru Suuuhu 5ncuóp. wyw h 
Uhwuhu Jumncugnip qpudhuu Uunncdny: 7. hppbe Swupt incudp 
gnnhunj Gwybupu. um quabug qpudunupu be qdU'uugbug nmuuln[vu 
be quintü'u 5uubg pudp'u Üunntónj. be dnnndhug hppbi nbq Up: 

8. Uuu bpbp Upe qnumpbwy qunpuut bi dbbuplbug 
quwytu Ywuu UunnLdnj wubiny uhnbih bnpusp pd, nni dbb bu be 
hu (Qnpp bunuj pny. Junu? nni umn qpudhuu Üuunncónj. be wyw 
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bu: 9, hug WUujt'u Ywequbgwe junogu wn Stp bi wuug. nne Stp 
umbn bon udfiuujup. wiw ppaudpp hfndp duumuljbgh be dupbgp, 
ébnopu dnqndbgh be h jncu pupdtu, phpp pudpu pbq. unn puyung 
qqn^u fd npubu Swing L phq wjUunku upa: 10. Ge Stnu 
puplugbu, h dtpuj Wujbuh, Ywuu npnj wdy dh ubtugbu| tl h 
Ubpwy Wuwjkuh nonnwg be Bunug, be by nnt be pulp p Udwuk be 
gpntbug qudbuwyt Swuyu unpu, be n, d'uug dh gnnhuu, be 
UujE'uh bnhupu ubcugwy npubu gnpòbep: 

11. huy Upty dumnnjg qnnfuktquu wunpwuhi gunwugu 
unufh Ulumnncbn j, Ge qébnut mupubhu[ ununuljbug Ge wub Sbp 
Uunniwds untndon Ge upuph udbuuju pupntBbuug unu; hd qphq 
puw, qunutnu pd qnp dunntguubd phq pudhu, qh h pn mnküul 
punh uupqbtug png phq dumntgu'ubd unugb/ be uunuunhd puywi h 
Swinjyu puphlpup Ywwg png: 12, Unju duluju pungn *nqd'u 
tu;bug be [nju buqbug Jhniuuhg be (nruutcnpbug qUpbuu UpL (h. 
be huu puppun np uubp (ub, babu unogp pn bt punntuhbgh 
qpubuju pn: 13, Ue pncuwhwy, why Indwup babe h dhipuj 
Wet ch: 

14. hu YwyEU nhugur pun Üpk(b Ge YWEn uywiwuby 
quu pwyg neg abubp RE npytu uwwugk quu. qp nbn ¿Ln uwwuni du 
bnhu( h Yopwy bnunb: 15. Ge beu Upe ng qhutn qup 
finn nennu Ww ykup. qh Swiuwywq nun hnhun nemtpu be pltpu bL 
202thu: 

16. huy h dbntud urnin wuk UujEUu ghnpujn bcp. Uptt 
quuugntp h nu2m duu quj: 17. Uc b bu, quughu h nu20mu, wyw 
Upti nidnd Ln pwu qUujE' juuu wju ng Yupen Jw jet 
glunpinipnu hip: 18. Uwu uljpqp unun juwnu pun bnpopt lup 
pn'ub ind np L lupruE2. BE hunt quan] cou, br ywyby duw puuqh 
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nn¿uh Yncamp pnubghu, WwejE' n; Yupug JunBhl qhnpuj nu: 
19, Ge by Uwyku Iwybgue wun be wun, be bubu qhunnnh Grint 
np wudwy wuh. uw wuwg Uptib BE by wudwyh dumnhe Bbhunuugnup: 
20, ‘tne apik qbunu be bu bpbp wuqud ywnbd arnuwdpu. mkuuubu 
BE Ywpbu Qunpb, qua: 21. tupdbw, nni pud wow Unylytu tpbp 
wuqud ung qhu, mbuwubdp BE npu L qonbn bi ntdnd: 
22. hpobi qpybwg qdunt Upke, uu Qu jE'u unbu, qnen uumnbug 
nuhtpu ber dhnopu Upugte gginibu: 23. Uyw pdwgue Upi 
q;¿unncRheuu hujtuh, qnp gngbug quin]. un 5npujp'u be wutn. 
unpujn bd ubnhih wquzhi qpbq upóut bu qhu, h. nppwu Ybhbunwuh 
bu bunujbd pbhq: 24, Uh uwwuwuhpn qhu. qh hu n; D2uudh bd 
phq, wJL pupblud be dh2m Suwgwun Spwdwuwg png. bu wnwug phq 
ng Gupbd dud dp buw: 25. tne qhunn Uwnbu qhu be wnwug 
bud Jue, h dbpuj bpüph. bt qhnpuj pulu utpu pu buewbu 
Unnwuwu nnt: 

26, huy Bwiru uum be wun 20n2&n be n; qghwEn BL npnd 
u huh uywuwubi quu: 27. Uyw Uumnuuuj bnbu, h Yhpuu bntunt 
uqnut( bi unbu, huu pupuuntpp pup dp, be unywe Supbu| 
qihruu be uwuu qua h Yjuwhbu, be pupu untp Ln nny lu ubh,h: 
28, Ge WUujEU neubuy h UumnutujE, Geo unbu, qpupu be duqbug p 
Ubnwy bnponu: 29. hpnht 2um unuzhug Uphl qhnpuj ppu be n; 
Lubg ufu: 30. Ge wuwg Upty. by bnpujp dh wugwu Sufpnupbd 
qpbq. qp n; d'uud kupon h ptu: 31. Uji UujE'u n, bm 
uumnuuluuh, pJpnubut qpupu h tingwh be nunpbpnhbur[ huqhqkip, b. 
pupu hnpn Ep Ge n, limpumnkpn: 32. Vu winy ununulibEn uub( nd 
BE huzuku Üncqua unt muu bunnwgu hing. qh huáku fuw yun 
¿neuhu unpu np h unguut Swjwiniphuu untubh. puuqh puqntu 
u2luumnuup nuhu Jhud dbnujJ., be nnt npubu Yhuwu h dtüunuj 
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hninh: 33. Ge udtub.hu ng pubg. wy, gwowzup pnunvcBtudp 
mah dnpBhg qtnpuj jnu. be bn uUuuubul ujuatu h bunhu: 

34, b. hupu quug hpnhL. nipupniglud p. uyw bpbebguc 
Uumnrtub h dbpuj udunj jhuntu wiquw sub *bnp. be wuug 
uu buhu ntn L bhnpujnu pn UpLi: 

95. Wut Wwyts, bpp wnihp pud quí, np huduuk [runpbu. 
Uh BL bu wuluywu th ufu: 36. Ut pupljugur Üunntub p dhpnuj 
Wujt'uh. BE bpp yuswywu ¿Lhn uuuuon quu Ep bnobn: 37, Ywu 
npnj biu yundop yunntiwubug quwybu. qh h Sunguuhl u 
Üumntónj quu pungnniftbudp Jjuquo[uupntBhecu Un hug, BE 
qn#uwgbhu[ dünuj angke: 

38, 8npnj Üuluwu Yono? pntuut, nen be bpgBugjp duyt 
Une mujp lhouo2. unuhu uunnc uuu uju EL. BE uw L 
bn pu Jnuuuuuu Uu jE'u: 

39, Uplpnpm wuunt uut wju Ep, np pninp dup huu 
nnan ghp: 

40. tnnnpnn ywn wut uju En, nn puuh ninbp, n; 

u 2unw'uu Jn: 

41. 2nppnpn yumni uut wju En, np pu; np niqkp uw n; 
SuuwuEn nemby be pun dujgJn enegan: 

42. ¿huqhpnnn yuwoneciwu uju Ep, np swept wibubuhu 
pntu tp Yuwukpn: 

43. ubgbpnpn wwuntiwuu uju En, qh Swuuuuq jujny be 
nnnutnd angtn: 

44, tof'ubpnpn uumnt uuu uju En, nn Uunniwd dus n, 
Snudwybwg UwyEup: 45. Uji wuwg BE hu; dupn np qtujtu 
uwu'usuE, uw guilt wn uywuonu nundgh: 46. Uc. wuypbgue Ywytt 
boBu Suphten jhuntu be bpbp muph. qh qdu'*u uncqbEp bi n, 
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f Unu'übn: 

47, h dudu'ujtih'u ju juJnlj "ludEp éhwinpbwy, wtw wq 
quujn npuutb,. pul YWwyku wudun J'uug yuuu dwincy prpn Jj uuu 
Quupu pPdugwue unbu, Pnp Jp dujntiuh p óngu, quug h (tunt ht 
binh. pubnj ufuwu be wukwe h Guluyun shu: 

48. huy Twlkp tur quug Jnpu wuh, bi bubu qUujbE'U 
u^up ubah: be uywu quu: 49, Uyw guru Uu jE up wukwe h Yhpung 
Qudkpwy. Ge pneuwe Yono? h qnei: 2 50. huy Vwi bE pws huu 
punh Ep. un SEn unququljbug, be ujujufp bwg np Jw¿hpnbu uphru 
YwabgwL ibopwuw wonwuntwgu: 51, 9np huhu Uunntub 
qupuuuntuu be qunusuup kunu, nnnpdbgur UunnlLwdu wibuw yuh, 
be pd2l hug agwLu 'ludf bpu j: 

92. '"hupdhu( jnpdud hUwgwu Unud be Gewy guywunidu 
Uptih, quugbu, pbpp'u uptudgp 2unu[ubu, qUupdpuu Uphih. np be 
unb dhè unhu Lund be nnpurnd, be dh2m unta Ybuwjhu h 
puqnid duduuulus: 53, Uyu Jnndud ÑDunhghu quupdpuu Ugptip, 
uu b(wu5p Jhphu Annn ju, qh Swlwywg wppruu ny gudupbp. n; 
Songp ht ny nnnutn, qh Ep bppbe qpniu. n, bubp, Ge ng $nq 
thuta: 54, Pwuqh Üuuntub uw Ünwuduj uuug inn hip. hL 
uuu h ufwuE bubingu. duuu npnj upanbp Junu Unwu dbnuutn hL 
h nn nunuujn, wyw b'unt'ug unpu dbnuubp be h nn nunulujno: 
55. Uhu#¿h. h du^u Unudwy wj ng np dinut, duuu uju n; h 
Inn nunuuj jn duopdhuu Upeth: 56. Uyw bop Unud dhnuL hL 
Punbgwr, Uw wyw nbin bunen np Dunhghu qUpE, h qhnbquuuh: 

57. Pujg Jjnndul Unud h. Yhuu hip mhuuuthu qUpb, 
wobudp 2unul[libu[, be qUujE' qunntSuubu, , duuu Yndnyu bt 
uqnj'u ftpbwig wy, n; Ubpdbgutu un dpdbuuu, qh Up wy, dho 
untq quj h dbpuj huphuug duuu quiwhugu: 58. hul Uunniwd 
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nonpdbgwe bt unuphug wLbnpp duuu duwubinju Ubftwy. qnp be 
juhbBupncDheu bn duu Upbjp: 59. Ap be qátq cUphupbugl 
juu b'uu ju mpmdneftbwug dbpng. UWE: 
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1. Ge SEpU pungpugurt h dopuy Unudwy be unupbug 
q^pb2unul hip ht bm quthuhu duuu UEfwy, be wuwg Unuduj BL 
Utinébgpp un uhu pn, Ge (pup phq nonh. Ge uuncuuhughu quuntu 
unpu UE, nn Bupaduuh dhhBunncBheu, ‘uw bnhgh quewk op uhu 
be q neu Uwiwybunwg: 

2, Uut Unul, ny Gudfpl dübndtuu r h uhun. qp Gpine 
w'uqud Jhndhguj h. huá Jbò unt. p bnhu puu ghj[wuhju fd h 
npubuku. qh qUujE'S mbuwubld np wjiubEu gutuqubu, nnnnnujJ, 
uunuudhh be dnndnph uppe pd, be qutunhu unpp pu. wyw qUpb, 
nbuwuhbu wnbudp 2unulubu r, uu gwth uhpm hú bi upnuuntp hú 
pppti uppitu unc sShnuuh. BE nupábu, Uvbpdbuwd p ypu be pup 
gutul, wb BE wy, unp unta ppt pud: 

3, Uug ^ápnb2uulu mu[ng E phq llunmntub punh npnp, be 
wuntu unpu UER np Dupqduuh dhhbBupncBheu,. ww bnhgh qurul 
opluhbuj. qh npzuwp nunuugun be npud Gügupn duuu Wujbuh bi Upt. 
un juzuk [Vvunuu be dhhBunhu UbEguL: 4. Ge puqUuuwu gutuk pn 
be quruy Ukiwa. be Unpop (gih u2bun u, pwyg b hunuultihughu 
pun wagu Uwjtb'up. qh nun wuhèhup bu unpu. bop Punta pu wagu 
üujE'up pun wagu UEfwy Ge ujƏ( quewhkwg png uu unpu bLu 
unnu¿hu shm ungu: 

5, Uyw Qujtuh quiwy pu puquugwu be bnbu puuubt¿nnp 
wont Uwpn be bpbp %uphen nibuniu Uhu: 6. 3p Wujbu hnunt 
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*uphtp Gpbuncu wmuph Ep np ulfncuuugtu( En bop UE btw: 

7, Puuqh Uwjt'u bhphuntu wmupni bp np winculwgut., be Upb, puwti 
nupbywu tp: 8. Ge bp Unju bnp uywu quw: 9, hppbr but 
Ut, Ge puquugwu Suncunpu UEfwy be wy, hnpungu, h pug 

wi wèkhu quqqu Wujbuh be unpniPbudp Ywyhu be n; dunuuqt hu 
pun wagu Uu jEb'up'u: 

10. huk puph umninu bunjp, b$upg h vontu BE Ywuu 
tn pujp be dh?w mnudhp be n, ntpu[uuuu Jp: 

11. Uw wuug, jwnwgu ÜuoulJutu umnn ju Ge upmupub,n yu 
h npu[unt u: 

12, 4uuu nnny Gundp bpp ubg quju uu uuug bu dúuphu 
adhpn uupumpu: 13. Ge n; udnruuugue: 14, Uy, wüljbug wjah Up 
Joph'uul qpwpopu. be ny np np uuguutn, uu h ynny Gu2utitp, 
h. hupu n; wibubihu nemEn h uunqnju: 15. Uji jbpyupk quul 
dh hn h ainibu. qp dp mbuge gynnin bunn jt. puuqh du[junt'u 
munh h UL? ujqenju Yogue br n; lbpur h unn wip: 

16. Uwuu uju pungpugur Üuuntub be ipwlwybwg *pb2uulug np 
pupábu, gbunyp mupwu h nnulunu, be k Jpugbe gwjuop: 17. bul 
uji npnhpu Ubfjuj Ge Unudwy bpp ububu np Gundp ybpwgwe 
UwnU'uny jJhnuhuu, be duuu UncuncDhuu be ywineg Swuwe ujuahuh 
hunugu, pum npntd puqnitdp Jodunhguu Snhudunhi Ju2hupStu bL 
Uncuntfbudp Üqup, p jbphuu, be hnhu Pheip uchih pw q'5puq 
aunhtp Ge puwu nqp: 

18, Pujg uqqh' uujtuh jnjd puqdugwu un2uncup hL 
quuujp. qh qULQ Jupni p JE? Suppcp Yun? 2pbgnrgwutpu. 
qnpbt ünntbEpu duuu dunnny, Ge jubownuythu h dpu bug: 

19, Uji be quughu fpuntwwhpy_, Juqqu Utguj: 20. Ge unpu n; 
mu ypu Dn ji ujit dhbèthu be dunthu qunuu: 
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21. huu unpu wuûwp J'uugh'u, uw uljuu'u uü'up, bt 
qunnunhi be 2hubghu dwanctpu be nbnbgbhu qhnhuu hipbwug bL 
qébnul ^puujbgh'u: 22, Ge uwidwubghu qhnqu bt qpuupu waah 
uqqh wuqhpop, luunop ht uupntp buhu 5uplu'ubi nd] quughu h 
Lbphuu, be huphghu qGquucnpu'u ht hunuulbguu nun nuu: 

23. Uhuju quny ng Ywowgpt hupti, bi wypp udtb'ubphu 
lun bul bgu'u be unbhguu pun unuu, hppbt qzni (r(ühghu 
quil huhuhu. n; %ujbƏind qpnyn be qnntumn: 

24, Anbe üunntub pupkwgwe duuu dünug ungu, te 
Squdwybwg ^pb2wnulp'u nn uuug unjh qh win, uuwugh: 

25. Uug Unj. n, Hudhd udntu'tw'unt Ywuu wugwenp 
u2bup ihu: 

26. Uug Snbamw u, pupljugbu, E Üunntub quu'tu Ubwo 
Jupnuwtu, be hudh Ynpncuwuby qunuu #nnd: 27, Uwuu uju 
qpujujhug lunntub phq Uhu ununte. qh nni hnhghu unn nud, 
qh unpu whibubpbwa #nnd jutmnbhu:s 28. be qnc Ucpwyt wyphu 
npnundpn be Ywuwlppn. bi nni (huhu ubpd be uj jn u2hunáh: 

29, Uug Unj., puuh wupp nbnbeu uuh wapi: 

30, Uug Spbonw tu. ybg '*upprp wupbluu bu. wje btu 
hnhp%unhtn be jhuntu muph uuppu: 

31, Uug Unj., dbp?'u u t be u2[up$u wugwinp. qh 
tnbpiuphin be yhuncu munhu pppbt bpuq qp2bpnj uuguh: 

32. Qhupn hunuhi p Tanu wtp Sh: 

33. Uut Snbanulu. ^puduup Uumnidnj E, Ywawnbi 
yupuhu. qh un2hu Jp quj Unju be dupntn h dbqug h numbwgu 
ULBwj; bL wuntu unpu Vblgwp. un quu h phq huntöhtu: 34. Gr 
2bubugbu uuwuu bpbpiunphep uuuqntu bpywjuntPhuu, Jhunt'u 
YwugnLu ywyuntftheu, be bpbuntu Uuuqnru pundpniPhuu, hL 
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2hubhu bpbp miu., fopuwuncu, dh#Uuumntu, be ubppuumnt&'u: 

35. Quju uuug '*pb2uul'u be quug h uwuk: 36. huk lu 
unbu, qubdqup be udntutugut pun Ww: 37. Ge ulihbqpu wow 
muwuu 2huh( h dbpuj pupóp pipp dbnj. Ge nnpuu 2huthu utu 
du ju mujn nipwpu be unngu be hwjnt BE uhuh 26cn%ünün quj 
Jhnihpu: 38w. huy dupnhu'u tpp (ukhu, uu duqp unuthu 
uub (nd, BE Juju puu pupón mbnhu Snip whuh %uuuh. qud nne 
np quuuuun 2hubu nnt upup uaphu be dhp hbnnnthdp, wyw rnc 
ntn ubuh gwu guübu be ujqh wulbu BE tnuhnu fpuunjq huh: 
38p. b. h uuwupb, ntPBuntu oupen JU uuu wupu bbt uuu: 
38q. huy Unyh bnht bnhp nnnh. UbJ, Oud, Upi, be hphrhgut 
Aqnh2mul u unjh be wuwg BE wn bnhp npntng png Upu h qupdtu 
UtBwj; un ju un?unecuu, np hu wuntwupl QÑuuuquu, Supdu'uuqui, 
Upwuguwgwu: 3819. Pujg Unju ywfhu qn(iqppu pn dhuzht np 
bywubu h muwwuku, Ge upup wylykbu. br nupátbu, bobibgut 
inbouul'u be uuug. nen h muywu pn. qh tihih #n bn bn: 

38h. huy u ununutuhug wn Sgp ht wut, Sep mntn 
Qulpunn.Dheu qh punnqhghg, [jhpbru nupdgp'u h dhnug: | 38q. Uc 
Uunniwd utphug wu puwu qnp pupnqbp Un; wubiny, BL nupóhp 
p fbnug qh nupántugbE Stp q?p*6ntbn ywan uut: 

38E. "hupá&u, bunp unuthu quny be wuthu. qhubdp qh 
pun qdujp muu?ugun be qpnopfu'tbu, bu be duuu uuÜupnt( but 
pny punnqhu, br qhu; uwp phq qqhu muwwuhn be puljbd p hL 
mntu 2h'ubUp qjujJmnu unpu, be wy, puqnid. pwuhi muwq unuthu 
quny: 338p. Uv jbm pumu muprn ju ^5pudu hug Uunniwd Un jp 
ununi, qnpnhuu be Wuwuh h wuuqgquuu, huy Uny bunphug %šudphnh( 
h Shunuk dhu,be biu on junun qnnnhuu fen h muwwun: 
38g. 8np buntu hupu be lhu hen. wyw npnppu be nnnting 
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I uuu you: 

99, t. hpunt mulunul tun h dunpu be tup quu[unuti uu 
‘uw duju undwhtbguc h nupuwyeu PE, dubkhpacp bec dubp h muwuu, 
qh t%uu #n%*tunhnu: 40. huy ququup be wuwuncup [ubghu be 
Qutumughu. be huhu huphuup be wunukybhu:s 41. Uc *pugujbug 
Uunnewd un'unt, gunuw bpne tpyni h uppng Bn¿ung. bt 
jwuwuungu h.Du b.Bu. bi hn qBn ¿nrcuuu h dhnuunncuu,. p 
dhuunntuu Unj bi npnhpu. pul h uhppuumncuu ququupu be 
wuwuntupu: 42, Ge jum biu ucncn pppbe dnnndbug qudbuwyt h 
ublppu wmuuutuh'u, wyw dstipbug qnpncuutu uhppnkum bi upmupntum. 
be uuu pugu'u uwidwup bplü' ung, bt uuwnunbgut hpuhn be pntubwg 
unpbpuljnt'uu be #nepp qhmhpug wpnwinubw;. be jbpyuhg wudpbcru 
hpgpht qhmnontu h#uutn: 43, Be uuu dupnnhip Ywdhgwu bujushi h 
wuuutuu, Ge h unju jutnntbgwu: 44. Uhu;]Lbt pwnwuntt on ujuwkbu 
wnwuwuw jp np dhuh bublbgu'uü udbuwyu qni jbpwugu bt h 
uunbntu Euug jhuntu dunnncaunh uchbip. be dhus h dtu mupp 
onip? bl bu, muuuuu, be quugbu, %wuqhut h (hunu Uuuhunj np 
ujdd uub'u unpwunm: 

45. S8npnid pugut "nj quumnciwut be unupbug quqnutu 
qh pengi u2wu guJduph. ber uu quugbu, wukue h [bau uji ny 
nundwe: | 46. Ge yom bpbp winipu upnóulj bug gwnwi ubu be quugbu| 
bahan gudwp bt bpbp qUniq dppbutnj: 47. Ge pugbu, Unyh 
quuuu'uu Ge bubu ggjnulu (hpuugu be upóulj bug qud b'uu Ju 
Bn ;nt'uu': 

48. Ge jon bpbp wunju bewe hupu h muuuuku hL 
npnhpu pea: 49. Ge quJUb'uu ju Uhunquuhuu updul bug: 50. Uyw 
h untpp Ubunwubwgu Lun jJheputu quEQ'u bt uuunupuq dJuun Jg 
Uumncdny. Ge [vunpbug jlumntbónj uji ng quant Swuh; Pond 


26 
uhtShe 9 


qnpnhu unpm: 51. Ge duju bnbl un uu BE n; unnncuuubu 
ujuuhuh wuwnntiwuhu: 52, PE Janus bu bud wje nipo? fupwinnd 
lunumnhghg qunuw: 53. Ut bpbcbgnjg Unjh gunbnu nun uuu 
uuuuu,; bv Qupd pp nun wpbuhbju bi wuk, uju E ugwu ncbmhu 
hunj: 54. Qh Jnpdul gntgwuhu quju 'u2ut'u pJuugh'u ud bua yu 
nnnhpu pn. qp *uutbu, L nqnpdni[ipc'u fd p dühpuj Ungu: 

55, b. uunh p#hu jupluninp be wun puwhbgwu nontru 
nu2wu uu (h En Pond: 56. hppti puqduguu npnbp unpu, quug 
E? h uubunrut, be wun pSuulbhgur: 57. bi jbm #n%hnünhu 
uunUgur Unj bpbp'^uppip be yhunc muph., be wun E qthntquuuu 
unjh: 58, Ge Wun? qhpbqdwus h Uupuun E. np dujJn wuh wuntu 
unpu: 59. flpng wnoBhuip hbnulbugkt Stn Üunntub quu buw yu 
Qutumughuju h niaba gwubncPbwy u2hun hu. Udhu: 
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History and Sermon: Concerning the Creation of Adam 


and the Incarnation of Christ Our God 


1. First the Lord God created the divisions of the 
angels and archangels; he made Sadael and Beliar above and 
higher than all the angels, and he adorned them with great 
glory. 2. Now all the angels and the archangels blessed, 
exalted, and glorified God. 

3. But the detestable Satan was amazed and enraptured 
by the greatness of his own glory. Because of this he became 
arrogant and he did not want to bless God. Rather he wanted 
to sit on this very high throne, equal to God's throne. 

4. But the Lord became angry «and» commanded the hammer-man 
of the Seraphim and of the many-eyed Cherubim and all the 
heavenly hosts, who smote the divisions of Satan and drove 
away all the legions of demons and beat them down like hail 
from a cloud. 

5. And God the beneficent created Adam in place of 
arrogant Sadael, so that He might fill his place with earthen 
man. 6. And He brought a deep sleep upon Adam, and He took 
one of his ribs, and he filled in flesh in place of it, and 
it became woman. When Adam awoke from sleep, he saw the woman 
and approved. 7. And he said, "Behold, this is bone oí my 
bones and flesh of my flesh. She shall be called woman." 

8. And the Lord God brought «them and» put them in 


the midst of the Garden of Eden, which is full of splendor, 
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indeed <at> the center. He gave them a command and said, "You 
may eat every fruit of the garden, but from the fruit of 
knowledge you may not eat. For when you eat «it», you shall 
die." 9. Because of this he gave them a command, so that he 
might test «them» and see if they would keep the Lord's 
commandment. And if not they would inherit the earth full of 
thorns. 

10. Now the detestable Satan, being envious of Adam, 
wanted to enter the garden. 11. But behold he was 
discouraged by the angels and could not. Then the serpent had 
wings and a tongue; he was more handsome and wiser than all 
beasts, «and» he used to go in and out of the garden. 

12. Now the abominable Satan taught the serpent, and he 
deceived Adam. 13. For the serpent saw that Eve would taste 
of every fruit of the garden, but from one tree she would not 
eat. 

14. When Adam departed and was walking around in the 
garden, the serpent spoke to Eve and said, "Why do you taste 
of all the trees, but from this one tree which is beautiful 
in appearance you do not taste?" 

15. Eve said, "Because God said, 'When you eat of 
that tree, you shall die.'' 

16. But the serpent said, "God has deceived you, for 
formerly God was man like you. When he ate of that fruit, he 
attained this great glory. 17. That is why he told you not 
to eat, lest eating «it» you would become equal to God." 


18. When she heard the advice of the serpent, she 
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wanted to become divine. She promptly picked and ate of the 
fruit. And immediately she became stripped. 19. Now Adam 
came and saw his wife stripped, «and» he turned and said, 
"What is this you have done? Why did you eat of that fruit 
and become stripped?" 

20. Eve said, "This fruit is extremely sweet and 
tasty; you take also «and» eat." She wanted to deceive Adam. 

21. Adam said, "Shall I eat and be stripped like 
you?" 

22. And Eve said, "I ate too much and was stripped 
because of that. You eat just a little." 

23. Adam said, "I cannot taste it and become like 
you." 

24. Eve said, "Even if you eat too much, you will not 
become stripped, because God loves you." 

25. When Adam heard this he took the fruit into his 
hand, but he was afraid to eat. 26. But Eve cried and begged 
him and said, "Eat and do not separate me from you. If we 
live, let us live together, and if we die, let us die 
together." 27. Now Adam thoroughly examined the fruit in his 
hand for three hours. Now he would want to eat it, and then 
he would not. 28. But when he looked at the woman's begging 
and <her> tears, he felt pity in his heart. 29. When he saw 
her nakedness, he was afraid to eat. When he saw her beauty, 
he became foolish. 30. Even though she was stripped, she was 
nevertheless beautiful because she was newly created and she 


glistened like a white pearl. 31. But Adam, because of his 
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love for the woman, could not restrain himself and he ate of 
the fruit and stripped himself of the light. 

32. Then because he was ashamed of his nakedness, he 
went to the fig tree <and> hid himself under a leaf, lest God 
see him. For God used to come continually and spoke with them 
lovingly and gently. 33. And the Lord saw Adam and Eve's 
footprints, <and> God, who was about fifty cubits above the 
fig tree, came <and> cried out angrily and said, "Where are 
you, Adam?" 

34. Adam said, "Lord, I heard your voice and I was 
afraid; I was naked and I hid." 

35. God said, "Did I not say to you, 'Do not eat of 
that fruit, because when you eat it, you will be stripped and 
die?' 36. Why have you eaten it?" 

37. Adam said, "Lord, this woman whom you created 
deceived me." 

38. The Lord turned and said to Eve, "Why have you 
eaten of the fruit?" 

39. Eve said, "Lord, this serpent whom you created 
deceived me." 

40. And the Lord became angry at them. And he said, 
"Serpent, because you have done this, cursed are you among 
all wild beasts and all animals. Upon your breast and upon 
your belly you shall go crawling, and you shall eat dust all 
the days of your life. 41. And I shall put enmity between 
you and her seed; you shall watch for her heel and she shall 
watch for your head." 42. And he turned «and» said to the 


woman, "Because you have done this, in sorrow and in pain 
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shall you give birth, and your giving birth will be changed 
into death." 43. And turning to Adam, he said, "Because you 
forsook my command and listened to your wife, thorns will 
spring forth to you in place of these immortal plants. By 
the sweat of your brow shall you eat your bread, for you were 
dust, and you shall return to dust." 44. And he commanded 
his angels to take them away from the garden, and to guard 
the path to the garden with a fiery rod. 

45. For it was not that the fruit was evil which they 
ate and «on account of which» they were stripped. For what 
was evil fruit doing in the garden? For the fruit was good, 
but God set aside the fruit «as» Adam's fast. 46. If he had 
kept God's word and had not eaten during the fast, but rather 
had eaten afterwards, he would have ascended to the heavenly 
Jerusalem. For God tested him. 47. Then he saw that he did 
not follow God's advice, but immediately they listened to 
the serpent's advice and longed for divinity. Because of this 
God became angry. 48. Again because of that he came over the 
fig tree and asked, "Where are you, Adam?" Because of this he 
asked it; perhaps they might repent and find forgiveness. 

49. When the Lord saw that they said the fault was in the 
creator, that is why God became angry at them. And he drove 
them out of the garden. 

50. And they fell into a dark and gloomy place, 
hungry and thirsty for six days. 51. Then the Lord again 
took pity on them, and he sent his angel to take Adam away 


from the gloomy place. And he brought «him» into the light of 
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the world, and he showed him how to till the soil and to eat 
of its fruit. 52. Now when they saw the sun and the moon, 
they rejoiced until the evening. But they did not know that 
the sun sets and rises. Then as the sun set, the earth became 
gloomy for them and darkness seized them, and they wept 
sorrowfully all night. 

53. So much concerning Adam. 54. Whom the Lord God 
saved, «and» may he redeem you from the wicked Satan's 
deception and make «you» worthy of the just judgment and of 


the kingdom of light. Amen. 
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Concerning the Expulsion of Adam and Eve from the Garden 


1. When Adam fell from the light, he rejoiced a 
little over the light of the sun. Even though the light of 
the sun was not equal to the light of the kingdom, never- 
theless it was light. He did not know that the sun sets in 
the west. 2. Now when it became dark and evening arrived, 
likewise it seeied to them that darkness had come and there 
would not be light again. Since there was always light in the 
garden, they thought all this world would be with light. For 
they did not know that day follows night. Hence when the sun 
set and the day became dark, they thus thought there would 
not be light again. Therefore they wept and lamented till 
morning. 

3. Now at daybreak Satan came in the form of an angel 
and he said to Adam, "Why are you sad?" 

4, Adam said, "We are sad and we weep because God 
created us and put us in the midst of the bright garden, but 
by the serpent's deception we ate of the fruit and we were 
driven out of the garden, and we fell into this place of dark 
gloom. 5. Then God had double pity on us and sent his angel, 
«and» he took us out of the darkness and brought us into the 
light of the world. 6. But we do not know that we have done 


any evil such that God became angry at us and darkness seized 


us " 
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7. Satan said, "Did you give something to that angel 
who brought you into the bright world?" 

8. Adam said, "Did we have something which we could 
give?" 

9. Satan said, "You should have become his servant 
and promised all your offspring to him. When you did not do 
this, consequently darkness seized you." 

10. Adam said, "Greed seized us and we did not 
understand that." 

11. Satan said, "What will you give to me if I give 
you the good news of light?" 

12. Adam said, "If we could see light again, we would 
become your servants, we and all our offspring." 

13. Then Satan showed them the east and said, "You 
(will) see light there." 

14. Satan said this and withdrew a little. Then Adam 
and Eve looked to the east and saw that the sign of the 
sun's light had appeared. They rejoiced completely. 15. When 
it had risen a little, Satan came to him and said, "Do you 
see my good news, that I made you rejoice?" 

16. Adam said, "We are servants to you and your good 
news, for you gave us light. For we shall serve you, we and 


all our offspring." 

17. Then Satan brought a stone and set it before Adam, 
and he said, "Put your hand upon this stone and say thus, 
'Until the unbegotten is born and the immortal dies, all my 


offspring will be yours.' 18. And if you do not say so, I 
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will bring darkness to you again." 

19. Then Adam put his hand upon <the stone and> said, 
"Until the unbegotten is born and the immortal dies, 311 our 
offspring will be your servants." 

20. And the sign of the hands upon the stone remained. 
21. This was Adam's promissory note in Satan's hand. Now Satan 
brought the stone promissory note «and» buried it in the river 
Jordan. 

22. Again when the evening came the sun set in the 
west. Adam knew that he had been deceived; they wept and 
groaned for five days, fasting and thirsty. 23. They 
beseeched God, and after five days God heard their prayers and 
sent his angel. And he announced to Adam about the incarnation 
of the Lord God and the deliverance from the hands of Satan. 
24. And he gave Adam a promissory note from God, and it was 
written thus: "Do not be sad, Adam; Satan has deceived you. 

He said, 'Until the unbegotten is born and the immortal dies' 
because I am the unbegotten and immortal divinity, who in six 
eons will send my only begotten son from the light of my 
divinity. 25. And he will take on flesh from a pure and 
perfect virgin who «is» from your seed; he will be my son 
«and» your son. 26. For the unbegotten will be born and he 
will annul the promissory note of your transgressions. And he 
will return you to your former glory." 

27. When he heard this good news, he rejoiced. For he 
considered the six eons «to be» like one hour because of the 


angel's good news. 28. May Christ God pity you and us with 


the same pity. Amen. 
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The History of Cain and Abel 


1. This was the instruction of Adam which he taught 
his sons and said, "When I went out of the garden and fell 
into this dark world, God had pity on me again and sent his 
angel, and he brought me to light. And as many beasts as 
there were, he made them all obedient to me. 2. And he gave 
me a yoked ox and showed me how to plow and cultivate and 
work the soil with it, and to taste of its produce and be 
satisfied and live. Then he commanded me to set aside a 
portion of all the produce for God." 3. Because of this Adam 
gave that same command to his sons to fulfill, for Adam's 
first child was Cain, and after him, Abel. 

4. When Cain was fifty years old and Abel twenty 
years old, Cain was a tiller of the soil, but Abel a herdsman 
of sheep. 9. Now Adam instructed his sons and said, "From 
everything that is yours set aside one portion out of ten for 
God." 6. When Abel's sheep had offspring, there were one 
thousand. Then he picked the best and choicest of the flock, 
the fat and succulent one, to give to God as a portion. But 
he did not offer it to God because of his brother. «He said,» 
"Perhaps your harvest will yet become ripe, then together we 
will offer the portion to God." 7. When Cain's grain harvest 
became ripe, he separated out what was windblown and what was 


left trampled under foot and he set aside that bunch as God's 
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portion and gathered it as One pile. 

8. Then Abel brought the choice lambs, and he welcomed 
Cain on account of God, saying, "My beloved brother, you are 
older and I, your servant, am younger. You offer your portion 
to God first, and then I will." 9. Now Cain prayed to the 
Lord and said, "You, O lord, «are» creator of everything. 
Behold, by my sweat have I worked and plowed, with my hands I 
have gathered, and carrying it on my shoulders I have brought 
a portion to you. Now accept this my offering. As it is 
pleasing to you, so do." 10. But the Lord became angry at 
Cain. Because of this a black cloud came over Cain, «and» it 
thundered and roared. And wind and a breeze went out from it 
and scattered every ear of grain he had, and not one ear was 
left. And Cain's face was blackened like coal. 

11. Now Abel offered his sacrifices, the first-born 
of the lambs, before God. And with his hands outstretched, he 
cried out and said, "O Lord God, creator and author of all 
good things, I pray you, accept this my sacrifice which I am 
offering to you as a portion, for from your good gifts which 
you have given I am offering to you. I pray and implore, 
accept it at the pleasure of your beneficent will." 12. At 
that very moment a gentle breeze blew, and a light shone from 
heaven and illuminated the face of Abel. And a voice came 
which said, "Your prayers are heard, and I have accepted your 
offering." 13. And a shining cloud became a protection over 


Abel. 


14. Now Cain was bitter toward Abel and he wanted to 
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kill him, but he did not know how he could kill him, for a 
murder had not yet been committed on the earth. 15. And Abel 
still did not know Cain's evil plan, for they always used to 
eat and drink and walk with one another. 

16. But one day Cain said to his brother, "Abel, let 
us go strolling in the field." 17. So they arose and went 
into the field. Then Abel was stronger than Cain; because of 
this he could not reveal his plan. 18. Then he began to play 
with his brother by wrestling, which is kiwlesh; perhaps he 
could throw him to the ground and bind him. However much he 
wrestled, Cain could not overcome his brother. 19. And Cain 
went away and looked here and there, and he saw a grapevine, 
which is called asmay. He said to Abel, "Come, let us play 
with a vine. 20. You embrace the tree and I will bind you 
three times around with this vine, and I will see if you can 
break it. 21. Then you do the same thing to me; bind me 
three times around, and we will see who is powerful and 
strong." 22. When Abel embraced the tree, Cain took the vine 
and bound him by his feet and hands up to his head. 23. Then 
Abel perceived Cain's wickedness. So he cried out to his 
brother weeping and said, "My beloved brother, I pray you, 
untie me, and as long as I am alive I will serve you. 24. Do 
not kill me, for I am not your enemy, but your friend, and I 
am always obedient to your commands. I cannot live one hour 
without you. 25. How can you hate me and remain on the earth 
without me? How can you forget my brotherly love?" 


26. Now Cain was walking here and there, but he did 
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not know with what he must kill him. 27. Then Satan took on 
the form of two ravens, and the one took a sharp stone, and 
he struck the other with it in the throat and killed him, and 
the stone was sharp as a razor. 28. And Cain learned from 
Satan, and he took the stone and leaped upon his brother. 
29. When Abel begged his brother much, he did not listen to 
him. 30. And Abel said, "Come, brother, let me kiss you one 
time, lest I remain in need of you." 31. But Cain did not 
answer. He grabbed the stone, and driving it back and forth 
he was cutting at his wind-pipe, but the stone was small and 
he could not cut it. 32. He cried out weeping and said, "How 
will you explain <this> to my parents? For they have no news 
from me. I used to do what <I received> as just from them, 
because they labor much for my sake. And how will you live 
upon the earth?" 33. But he did not listen at all. Even with 
unmerciful violence he killed his brother with difficulty. 
And he put him thus bound to the tree. 

34. And he went away cheerfully. Then God appeared 
above a cloud fifty cubits away, and he said to Cain, "Where 
is your brother Abel?" 

35. Cain said, "When did you make me his guardian, 
that you should ask it of me? Was I his keeper?" 36. God 
became angry at Cain. «He said,» "When you were not his 
keeper, why did you become his murderer?" 37. Because of this 
he punished Cain with seven penalties. For when God asked him 
sweetly he called for repentance; perhaps he would cry out 


acknowledging his sin. 
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38. A horn sprouted from his forehead. Wherever he 
went, the horn cried out (this was the first punishment), 
"This is Cain the brother-murderer." 

39. The second punishment was this; that his entire 
body .shuddered. 

40. The third punishment was this; that however much 
he ate, he was not satisfied. 

41. The fourth punishment was this; that whats he 
desired he could not acquire to eat, and he sought it in vain. 

42. The fifth punishment was this; that sleep never 
came upon his eyes. 

43. The sixth punishment was this; that he walked 
around weeping and shuddering continually. 

44. The seventh punishment was this; that God did not 
allow Cain to die. 45. Rather he said, "As for any man who 
kills Cain, the pain will pass on to the murderer." 46. And 
Cain lived 753 years. For he wished fo. death, but he did not 
die. 

47. At that time Lamech was a horseman; he always used 
to go out to hunt. Now Cain remained incurable as regards his 
death. Then he had an idea; he took a skin from a wild animal 
for his lap, and he went to the mountain and became like a 
goat, and he fell on the road. 

48. Now Lamech went forth, «and» he went hunting. And 
he saw Cain, «and» he struck him with an arrow and killed him 
49. Then Cain's pain fell upon Lamech, and a horn sprouted on 
his head. 50. But Lamech's wife was a good woman. She cried 


out to the Lord, and she wept in such a way that blood dropped 
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from her eyes instead of tears. 51. God saw the woman's 
weeping and supplications; God took pity on everyone and he 
cured Lamech's pain. 

52. Moreover, when Adam and Eve learned of Abel's 
murder, they went and brought Abel's blood-smeared corpse, 
«over» which they mourned exceedingly, weeping and lamenting. 
They were continually in mourning for a long time. 53. But 
when they buried Abel's body, it came out on the face of the 
ground. For his blood never dried, and he did not stink or 
become worm-eaten. For he was as though asleep; he did not 
rot and he did not become dust. 54. For God said first Adam 
should become dust, and then his offspring. Therefore it was 
necessary tbat Adam should die first and return to dust; then 
his offspring died and returned to dust. 55. Until Adam's 
death, no one else had died, and because of this Abel's body 
did not return to dust. 56. Then when Adam died and was 
buried, he gave room so that they could bury Abel in his 
tomb. 

o7. But when Adam and his wife saw Abel smeared with 
blood and Cain punished, because of their mourning and 
lamentation they did not again draw near to one another, lest 
another great lamentation «be» upon them because of their 
children. 58. But God had compassion and sent good news 
concerning Seth's birth, who indeed gave consolation for Abel. 


09. May he console you in all your mourning. Amen. 
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Concerning the Good Tidings of Seth Which God Gave 
to Adam on account of Abel, Whom Cain Killed, 


in order to Console Adam and Eve 


1. Now the Lord relented toward Adam and sent his 
angel, and he gave good tidings concerning Seth, and he said 
to Adam, "Know your wife and you will have a son. And you 
Shall call his name Seth, which is translated 'consolation.' 
He shall be a blessed seed and the head of patriarchs." 

2. Adam said, "I do not want to know my wife, for I 
knew her twice, and they were a greater affliction to me than 
my expulsion from the garden. For I see Cain who shudders 
thus in pain, «and» my heart is horror-struck and grieves, 
and my bowels writhe. Tben I see Abel smeared with blood, 
«and» my heart is in pain and my tears flow like blood. If I 
know my wife again and there is a child, I fear that it might 
bring to me yet another affliction." 

3. The angel said, "God will give you a good son, and 
his name «will be» Seth, which is translated ‘consolation.’ 
He will be a blessed seed, for in the same measure that you 
were embittered and grieved on account of Cain and Abel, you 
will rejoice and be consoled by Seth. 4. And your seed and 
Seth's seed will multiply, and this world will be filled with 
them. But do not mix with Cain's generation, for they are 


accursed. When Cain's generation mixes with Seth's 
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generation and your other offspring, they also will perish 
with them. 

5. Now Cain's offspring multiplied, and there were 
twenty-four men and three hundred eighty women. 6. For Cain 
had been married two hundred and thirty years when Seth was 
born. 7. Because Cain was thirty years old when he got 
married, and Abel was twenty years old. 38. And he [Abel] was 
a virgin when he killed him. 9. When Seth was born and the 
offspring of Seth and the other brothers multiplied, they 
drove away the generation of Cain and lived in purity and 
they did not take inheritance with the generation of Cain. 

10. And Enoch, the good fruit, asked his father, "Why 
do you weep and mourn continually and not rejoice?" 

11. He said, "Because of tasting the fruit and being 
driven out of the garden." 

12. Hence when Enoch heard this, he said, "I will 
pay your debts," 13. and he did not marry. 14. But he 
planted an orchard in imitation of the garden. And whoever 
passed by would taste of the fruit, but he himself did not 
eat of the fruit at all. 15. Rather he put an iron cap on 
his head so that he would not see the fruit of the tree. 
Although he lived in the midst of the orchard for sixty-four 
years, he did not eat of the fruit. 16. Because of this God 
relented and commanded the angels, who lifted up Enoch «and» 
brought him to Paradise, and he is there until today. 

17. Now when the other sons of Seth and Adam saw that Enoch 


had ascended bodily into heaven and attained such glory 
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through virginity and Zasting, many wanted to renounce this 
world and through virginity to subdue their passions in the 
mountains. And they numbered more than five hundred and twenty 
souls. 

18. But the maidens and women from Cain's generation 
multiplied exceedingly, such that they made one man to walk 
among a hundred women. They also quarreled over the man, and 
they snatched him from one another. 19. Moreover, they went 
to mix with Seth's generation. 20. But they did not permit 
them, rather they beat them back and drove them away. 

21. Now they remained incurable. They began to 
beautify themselves and to adorn themselves, and they made 
antimony and painted their faces and put henna on their hands. 
22. And they invented songs and harps, «and» with various 
poems, games, and with dancing and clapping of hands they 
went to the mountains and seduced the anchorites and inter- 
mingled and were profaned by them; they ravished them all 
like a dog, not regarding sister or daughter. 

24. Now God became angry because of their sins, and 
he commanded his angel who told Noah that he should marry. 

25. Noah said, "I do not want to marry on account of 
this transient world." 

26. The angel said, "God is angry because of the sins 
of mankind, and he wants to destroy them with water. 

27. Therefore God has commanded you to take a wife, for you 
will be a new Adam, because all of them will be drowned. 


28. But you alone will be saved, together with your sons and 
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your wives, and you will be the ancestor and father of the 
world. 

29. Noah said, "How many more years must I live?" 

30. The angel said, "You are six hundred years old. 
You will live another three hundred and fifty years." 

31. Noah said, "Death is the end and this world is 
transient, for three hundred and fifty years pass like a dream 
in the night. 32. Why should I join in the sins of the 
world?" 

33. The angel said, "It is the command of God; you 
must fulfill it. For there is one maiden from the daughters 
of Seth, chaste and unstained by sin, and her name is Nemzar; 
marry her. 34. And you shall build an ark; three hundred 
cubits is its length, fifty cubits is its width, and thirty 
cubits is its height. And build three stories; an upper 
story, a middle story, and a lower story." 

35. The angel said this and went away from him. 

36. Now he took Nemzar and married her. 37. And he began to 
build an ark upon a high hill. And whenever they would build, 
the hatchet and the saw, and the wood would cry out, "A flood 
will come upon the earth!" 38a. Now when men heard it, they 
sneered saying, "Will the water reach such a high place as 
this? Will you who are building this ark live and we drown? 
Then where will you sow seed and plant a vineyard if the 
earth will be immersed?" 38b. And after eighty years had 
passed, the ark was completed. 38c. Now Noah had three sons; 
Shem, Ham, and Japhet. And the angel appeared to Noah and 


said, "Take women for your three sons, chaste maidens from 
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Seth's line, whose names are Zanazan, Zarmanazan, <and> 
Araknazan. 38d. But keep your sons chaste until you go out 
from the ark," and he did so. And again the angel appeared 
and said, "Enter your ark, for there will be a flood." 

38e. Now he [Noah] cried out to the Lord and said, 
"Lord, give me time so that I might proclaim it; perhaps 
they will turn from their sins." 38f. And God permitted 
twenty years, during which Noah proclaimed saying, "Turn 
aside from your sins so that the Lord will turn back the 
flood as punishment." 

38g. Again they sneered at Noah and said, "We know 
that you suffer and grieve in vain and you proclaim «this» 
because of your incapacity, and we will give you whatever is 
the value of the ark and we will dismantie it and build a 
house with its wood." And they derided Noah with many other 
words. 

38h. And after twenty years God commanded Noah to 
take his sons and enter the ark. But Noah asked the Lord to 
wait seven days to take his sons into the ark. 38i. Then he 
and his wife entered, then his sons and his sons' wives. 

39. And he took two planks in his hands, and he 
struck the planks, «and» a cry went forth from the one plank, 
"Escape and enter the ark, because the flood has arrived." 
40. Now the beasts and the animals heard and believed, and 
they came and cried out. 41. And God commanded «him» to take 
them in, from the clean birds two by two, but from the 


animals seven by seven. And he put the birds in the upper 
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story; in the middle story were Noah and the children. Now 
the beasts and animals were in the lower story. 42. And 
after seven days when he had gathered them all inside the 
ark, he then plastered the doors inside and out. And then 

the cataracts of the heavens were opened, and the earth split 
and its foundations poured forth, and the waters overflowed 
from the rivers, and the rain came down from heaven like a 
river. 43. Then men wanted to escape into the ark, but they 
were drowned together. 44. For forty days it increased until 
every peak of the mountains was covered and it passed over 
the peaks by fifty times aà man's height. For one year the ark 
went around, and it came «and» rested on Mt. Masis, which now 
they say is Airdal. 

45. When Noah opened the window and sent forth the 
raven so that it might bring a sign of dry land, he went and 
fell upon the corpses but did not return. 46. And after 
three days he sent forth the dove, anc it went and found dry 
land, and brought back a branch from an olive tree. 47. And 
Noah opened the ark and saw the peaks of the mountains, and 
he sent forth all the birds. 

48. And after three months he himself and his sons 
went out of tbe ark, 49. and he sent forth all the beasts. 
50. Then from the clean animals he took one from «each» seven 
and he offered a sacrifice to God. And he asked God not again 
to punish his children with water. 51. And He cried out to 
him, "I will not «again» destroy with such a punishment. 


52. If they sin against me, I will reprove them with another 
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punishment." 53. And He made a green and red bow appear to 
Noah against the cloud towards the east, and He said, "This 
is the sign of my covenant. 54. For when I show this sign, 
all your sons will understand that my compassion has come to 
them." 

55. And they went down from there to Arguri, and 
they dwelt there, and the region was still full of water. 
56. When his sons multiplied, he went down to NaxJewan and 
dwelt there. 57. And after the flood Noah lived three 
hundred and fifty years, and Noah's tomb is there. 58. And 
the tomb of his wife is at Marant; which is called "mother" 
«after» her name. 59. Through their prayers the Lord God 
will deliver all those who believe from the flood of lust for 


this world. Amen. 


